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INTRODUCTION

1  The Buddhas hiog 18 ob b d as derate path
wvordimg the ¢wo vz indulg in sensusf pl and
taking to the hab tual practico of solf mortiieation When attempts
wora mado to mterpret and find out the trns import of the Mustor s
toachings in the days of the past Aelirys Nigirjuna clammed fo have
atruek at tho depth of the Master 5 ntt: und siyled his
f10n 58 derate Madh ka and dingly his treatise in verses
wag demgnated AMadhyamakedistra or kEnkE NEgBrjunss man
contnbution to the evolution of Buddhist thought 15 an emphesis on
Prafis  tho ultimate k ledgo dertved from understand the true
nature of thlngs in thewr real perspociive vz Smayate  This Stnyate
i s cpinlon Is ooly a eyponym for  dopondant onglashioa
Praitya samutpada 'The éunyatl doetring 15 not quite unfamthar
with the enrlier Buddhists They bake it for narratmya Sonysls as o
i t for dependant tlon 1 qmte ne inmovstton of
Naglrjuna

Tho Sanyath doctrine ho says has been introduced by Buddhane
a8 an oatidots for all wrong views and beliefs (M & XIII 8) It
appests that Ngirjnna 13 quite right 1o so saying smce 16 can
appropr ately corroborated from somo earlier utterances of the Buddha
When Dighanskhs & Purivrdjake o g conveys his conviction to the
Duddha not to ontertaln any view the latter romarks that many
persons professing not to entortain euy view inatead of giving up that
vlow entorfaln & new one and there are o fow psrsons who having
given up that view do not at oll entortaln & new one The Buddha
further pointa out thet o man stling humeolf to any one of tho
three views
(1 g Naafr z wa Y aafa, 3 059 Hoakoa A9 wafa)

sonld g vo mse to & quatrel end 1n order to avoid smy quarrel
ho should givo up that view and not entertain & new ome  Noto the
paseago in soneluston

fratd A e A dw M Rafn 4 3 A% | & Al
smurgfir M I p soo




INTRODUCTION

1 Tho Buddha's preaching 15 oharacterised rs “mod path”
avording the two esb 1z , indulg 1n seususl pl and
teking to the halainal practice of sell morbification When attempts
wore made to mterpret and find cut the brus 1mport of the Master's
tenchings in the days of the past Aeirga Niighrjuna clamed to have
siruok at tho depth of the Mastor's utt: and styled bis 1
t100 a8 * mod * Madh ka, nnd his reatise in verses
was demgnated 'Madhysmakagisira™ or kriki Nogirjuos's main
contrbubion o the ovolution of Buddhist thought 15 an emphasts on
Projiis the altimate dge derived from und d tho truo
nature of things in their real pexspective viz Sonyats  This Sunyata,
1 his opmion, 35 only » synonym for “‘depondunt emginstion”,
Pratiya samuipada. The éunya&m doetrine is mot quie unfamliar
With tho earlier Buddbists They tuko 1t for nawaimye Eanyats es an
cqmyslont for “dependant omgwation” is guite an innovetion of
Naggryunn

Tho $anyats doorine, ho says, hae been wntrodnced by DBuddbas
a8 an sntidoto for all wrong views and belefy ( M X XIIL8) Td
appears that Niginuna 1s quite right 10 60 eaying eince 15 can
appropniately corrobarated from soms earlier utterances of the Buddhs
When Dighanskha o Panvrijakn ¢ g conveys s conviction to the
Buddhs not to entertalo sny wiew the latter remarks that many
persons professing not to entertatn any view 1nstead of gving up that
view entortaln & new one and there are & few porsons who having
given up thst viow do oot et nll entertan o new one The Buddba
further potats out that & man etwlking brmself to any ome of the
throe news
(v e Aaoafs z wadanly, 5 go Aok e A e el )

wonld give rise to & quarrel, and fn order to aveid any quarrel
e should gve up thab view, and not entortain s now one, Noto the
passage in conclusion *

Ryl emfiadn M hake 1 3« M = daw
emuad @ ML L p. 500
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Here we may rest fully convinced of the fact that Naghrjuna's
stand 13 Dttingly and antecedently endorsed by the MMaster The
instance of Dighsnalha 13 also cited by Bbavanveka on p 48

Moreover we find many verses collected 1n the Suttampita
which beyond any shsdow of doubt lend support to the negative
attitnde advocated by Nigignns  Some of such verses are descrved to
be cited here

4 omf 7 REEd gl A d sk
ertemmey afue fmea ava 7 geaha g Rl 794
o fy o e 1 &R . Boo

A avpfia @ Qrafa v f da A affead
7z feaaw Moy aUEy 7 w2 adf v 803

e g afafiaa) 4 G geafa @ Walema: 0 81x
feltlaaa 97 ¥ wa R@%k R afresmatar 833
The counversation between the Buddha and Magandiya is very
nteresting where the Master says
7 fzfgm 7 glear 4 oA desxdaly 7 gfgarg
sifkfgar evefnr s s e A f2 A1
Q =1 feget erqrmer O aRend WA S 0 830

@ qerng fadfngd 7 o e R 7 97 g any
&y gl Fergd A afwt w7 ofadt 0 org

From these citations 1k eppears that Nogirjuna’s absolute negatle
viemm 18 not without its counterpart 1n the earher canomeal literaturs
According to the M v kas » man of spiribual career
should not adhere to any proposition of his own byt may vefute the
other’s one reducing 16 to an absurdity The non ndherenco to any view
by an aseetic 18 sufliciently stressed in tho verses of the ssme book
Read e g verses 832 874 876 883 892 894 903 904 918 It may
incidentally be pointed out that he should nat engage hirself on dobate
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with any body with n viom to ostablishing any thesis of lis own The
roagon for this 18 fully demonstrated 10 verses 824—839, op Dighana.
Lhagutts M I 74 p 408 Almost the same attitude 19 advocated by
the Midhyamiks Prisabgikas  Absolute negativism therefora 18 mob
& whimsical ereation of Nigrjana thongh he has mada b nto & grand
aystom that would stand evory gerutiy of erities

A eandidate for Bodhu should view things as devord of any
substantirlity snd got humself dotached from sl sorts of diseriminstive
thoughts and assorbions  When the mind 18 thus made complotely
aloof, then it {s stated that the non dushstie snd undivided principle
shinos forth Thus the deotrine of énuyam helps a canditato to achieve
that goa]  Henco 1616 only & means to tho end oud not the end itsolf,
of MK XIIT, 8 ¢ d, a8 also well strossed i the presout trentise This
position of tho system quite sccords with the DBuddba's ropeated

warning in different discourses
WENTA G, o0 AT, T TGRAT o T fq wgert 9 SERT
(Mo I 22 Ags tta 83 I } } tta )
Tt 15 1wteresting to noto thab some such ides i3 nleo stressed o the
other sohool of thought, cp Suvarpasapiaty, pp 26, 101
3 aafy s 0

9 There are two methods to uphold the non substantiality of
things na sdvocated by Nagarjune The firsh method, viz prasadge wes
started by Actirya Duddhophlite 1n the firsb half of the 6th century A D,
and succsssfully maiotained by Kotrys Candrakirt: in the fiest halt of
the Tth century A D The Second one namely the svatanira anumang
mothad was founded by Bhvavivels, 650 600 A D. the suthor of the
prosent treatisa  The advocatos of the former method maintain that
Sanyath could be established only by means of prasatga, 1e reductso ad
absurdum of all thesos arg end ples of the ts, and
bold that no thesls ergomont or oxample of thewr own 13 possible { M.
Vrtts, pp 16, 18, 34 ) for tho reason that absolute truth could nob bo
sesorted by any of the disoursive thoughts, The latter school, on the
other hand, ontlaising the praseage method, plesds that STnyuel maey
also be established by means of an indepondant 1nference in spite of the
indescribable ohiaractor of the sbsolute truth , hence the school goes
andor the name of Sudtanirks  This methed of jnference has not won
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favour with Candrakirt, the celebrated interpretor of Nsgarjuna who
attacks vehemently Bhivaviveks end upholds Buddhapshta’s stand-
pomt. >

8 Buddhst logicians claim that their logical theorres have, of
courae 1n & canicature form, been endorsed by their Master himsell, In
support of this some scriptural passages aro aleo otted and elucidated.l
The logieal tradition, preserved 1n Chinese Buddhist lterature also
supporta the above olaim2 1t is well-known that the Buddha was s
Hetuvidm. Ous of bis foremost disciples chanted a song 1n bis prase

1. Bee Dharmakieti, Pramipavsrtiks, I, 236, d
A —low) ool Als wafa A g Mefifer B g swd
Hac: it ﬂf"\‘ll--ﬂm AR Y@k wegRdy Bl sitmey

T 5t fdm: 1 @ wman @
SATARE \

- BfafuggaRaTy)

Flraede o3 alcorean 1 287 ab,

srgaAr BralAaEeam

=affegian 3A andaled an ez 287 of.
Fooron RNEATEAT QAT TR EAT
s SRR AT o et Friwadse (age I, 1.8)
Pl eg2: meqoY gk o

The firet passage quoted above ls attributed to some Abhldharma book f.
Pram virtika, Parierta, p 518 (3.8 O R B Vol X\VI).

The definition of karyEnumana ig glven In this Bgamalo versa:
AR T 8l afvem werem
N
Fafrerafad M Afveca 7 W 0 g

The Doihleattranimitias aro glven by Cundrabisit, seo Madhya makasatara
VI 45 Fith reforences therefo Tho following agams gises the definstion of

SBvabblvihetn
st o O I |
sera g ot Rt sgeam: AN e

Some stmllar trestimont 1 169 mada by Kamalata, sos Tattras Pongits
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proclamming to the world that his Master s unique contnbubion hes
his discovery of an nltimete ketts cause for ll evil things ( dharmak )
that sro produced by causes The universo 1 his view is merely
serles of canses and effects { tdgmpaceayatd )  One moy witness in all
s Digeonrses tho and p h of hig
speech  IMis art of dobato and logieal thinking aro fully exbibited whan
his opponents are equally equippel Ouce Saceaks a follower of Nighsu

ta doctrine comaa to conduct a dobateS (12dz) with tho Buddba to
combat the fatters views on f 0 and non subst lity of
thiogs { sabbe samkhark ansecd sabbe dhamma gnatids May 1, 85 p
237) o 18 roported to have held the viow that #fipa is the soul and
g0 slso vedand  wyXane The Duddha refutes it by pointing out its
plaring fallacies and scquences With his nsual method of 1llustrations and
similes  Agnin Upil o house holder diseiple of Naghanta goas to the
DBuddha for debato on velative strength of the bodily vocal and mental
netions Nighanta s contention is thab the bodily nction Is more sinfal
than tho others two Upili wanted to establish i refuling the Buddha's
view Tho Buddha remsrkably vindicates the obvious Inconsislencres
with Nighanta s standpoint snd mskes Uplli convinced of them A

2 Trom the Baddhs downwatd brosdly speaking five atages may bs men
tloned in the evelution of Buddhist Iagical theotles

1 DBuddha—Adveghogs wplo 600 A N ( =safter Nieviya) Works Four
Kgnraas and Flfoayana S3stray

3 Nagiyuna—Pitgals upto 800 A N
Warks 3 ka Basten (Vi ¥ ) Bataststrs and
Dridasamukha { or=N kiza )

8  Malteoys—Vasubandhn—Gupemats upto 1600 A N
Works Pratarapkeyariciédstea Uplyshrdaga snd Tarksdlstra

4 Didndga—Bandbuprabba Agotra 7 upto 1100 A N
wWorks N Vaipulys
s0d Prajniptadlpa { of Bhavaviveka )

& Dharmskirti—Devaranda (7] upto 1500 A N
Numerous works
{ Cited from Lu Ohangs work on HetumdyX as supplled by Mr Hen
Hy ndevoled Obinese scholar Chizabbaven )

8 Baeorkas pride in debato s nicely described at the brginning of the Botta
p 217 1l 5—17 andonp 933 180~p 2291 8  eam evdham Somamam Gotae
mam vadena ©3dan BRoddhassingy  seyyalhd Witk thce shmiles
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man cannot destroy with a sword the whele popalation of Nilandd
within & moment, but a Sromaga cando so with manodands raentat
deed Then the Buddha proves that manodanda 18 greater 1n effect than
kayadanda, bodily deed { Maj. S 56 ). Similarly a prince, Abhaya by
name was urged by Nighania Nathaputta to conduct a debate with the
Bnddha on whether or not the Tathagata swould utter unpleasant word
If the Buddha replies to this guestion i negative, ask ¢ why did
Devaputts become enraged ? The prince carried out the plot by inviting
the Buddha to lis honse The question was really crucial! The
Buoddha won over hun by giving an examplo of the child who hurts
humselt foolishly { Maj § 53 ).

All the above and other conversations would certainly testily to ns
the Buddba's aequaintance with the art of debate, of conrse, 1n a time=
honoured fashion His theory of dharmacaksus i3 always putin a
form of concomitance

el uzmamy, wd o g R

Much more interesting pont is that the concomutance ia nsed togother
with upanays sentence &

ot ey oialeafs s @@ @ alwaa sfvdafe 0 @ o
fefe aifirmad, sl alim, ol , Flaaen f gsmnfy

Idam 1o the first senteace .refers to four dhyfinas, four Brabma-
vibiras and three Sripyadbyfnss  Onemay note that eydpts and
wupanaye sentences are used in nn order just reverso of the later days’
usage Or 15 may be a pratyna sentence expressing the presence of
probans 1n the paksa and saggesting thareby the necessary presence of
probandum by showing the positive concomitance sfterwards ( May*
1,8 52) A Bhikbn named Balt entertamed o wrong view of
ty¥ans and thought that only one ty%ana rune and trensmigrates from
ope birth to another The Buddhs having heard it from his disciples
pursuaded Bati to give 1t up and. exhorted hig disciples that vyiiina 18
paficcasamuppanna, i o produced due to causes and conditions Hoe
further elucidates the 1dea by saying that when v1/fana ariges depending
on the eye, eto 1t 13 styled a8 eye consclonsness, and 8o also the other,
ear oonsoiousness ot The fire, e g bewg produced on account of
wood, 1t 18 termed wood fire { kajthagys ), so alyo sakalaggs, tinaggs,
thusagys, sankaraggs  Then this concomitance is also shown 1 dhtam



dam . Bharamrodhl nerodhadh He forther
exhorts ono shonld mot eling to this statemont beenuso dhamma has
beon proached a8 o boat to reach the goal and not the goal by wtself. Tt
is quite probable that tha [ater Iogicians like Vasubandhu ond Difiniga
taking the above example 22 & sposimen esplain the term pratyalse
with more appropriate sxamples.

Therefore it appears that the days of BoAdhs were fully rifo
with logieal, plilosophical speculations and debates. It has slso beon
recognised that there were many other philosophicsl sohools, such ag
Kjtyakas, Nighanins and Parivrijkas, ete who wero fally adept fn
such anart I may 2dd ono more instacen in this period, wz Yasks,
tho renownod suthar of $he Nirnkia (o 500 B O ) Ho uses s formal
logo just like a good logiclan of later days to disprove the whole
structure of the argument set out hy Kautas, who mrgues thot the
Vedis hymns aro meavingless with snfficient proofs  Yaska refutes
allono by opo poiting his own viow 1na syllogistio form @ Mantrd
arthavantah, labdaszmanyat eta. 8o it 13 nob proper to eontend that*
tho period of Buddha wae not famliar with formal logie or some snch
mothod of logia ~

Now 1t becomes evident that tho tradition fathering upon the Buddha
tho fogieal theories of Buddhists 18 not withont foundation Tt i also
gtated that uwnidl the time of Vasubandhu logiea! theories and rales
of debate wero uncertain { cf Kwel-ci, Comment on N Pravefs, p 2b)
Then hindgs d every thing with logic and made
1t o scwontific systom  Of course he took hig atand on Vi¥iana as the
basie prinefple 8o much eo his school eamo o he known ag Nylyfnusari
Vyittnavada It does not, howover follow that he propounded that
system for tho first time because we have alresdy n Vosubandhu's
Viméiks the systom, ably disonseed snd established ,

4, What Dianfgs did for the Vidinavads Bhbivaviveka did n
tho cause of the Madhyamaka doctrine He la as much raputed in the
fiold of logio os DutmBga  Luttlo 18 known nboub his personal history
except what tho Ohinese bravellers speak of htm  Yuang Chunug tells
ns that be waa n pshivs of South Indis and 5 junjor contemporary of
Dharmapile { Watters, It, p 222)  According to Hual's Lufe, 1n »
great stone mountain not far to the South of the capttal of the Dhana-
katakn kinglom Bhitvaviveka resta o the palace of Asuras awniting
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the ime when Maitreya Bodhsattva shall reach perfeot wiedom and
explaim some dyfficuliies 1n his way (Infe of Yuang Chusng DBeal,
teans p 187 ) I ¢hing also mentions him ag one of the HAclryag 1o the
mddls age { Record, p 181 ) His name 1s variously pronounced He
13 hoown 1n Chinese 28 Po p1 fi-cis—Bbivaviveka and 1in Tibetan as
Bhavys or Bhavyekara The foll ¢ are gathered by
Prof L V Poussim —

a Divikara Indian monk translator 1n the convent of Ta-Yuan,
gives this account  Recently tn India 1n the convent of Nlands, thero
are two masters Stlabhadre snd JSgneprebha by name The first
follows the tradiion of Mmtreya and Assangs st distance and of
Dk 1a and Neanda diately which nsserts that only the
Dharmalakgana Mohayina 18 the ultimate amd deliite teachingt
(nitartha) The second tradition supports the wiews of Mafjughosa
svd Nagirjuna at distanco and of Pingala and Bhivaviveha directly
1t considers the nerlaksana MakifyOnans mitartha® ( Thisview 1s
fully demonstrated m the M vyttt Prajiifpradips of JitAnaprabha
Note the same titls as that of Bhivaviveka’s comment )

¢ According to S0tzas lko the Bandhlnfrmocsna snd Sustras like the Yogs
eistra of Awmiga Sllabhadra establishes threeteachings 1 Lattle Vehicle, agatnst
ZItmam of Tirthikas , 3 Prajfia schocl recoguises that the imaginary 1s vold of its
proper pature but does nok pose the belng of dependsnt perfect 8 Sandhlinirmecans
eto real doctrine of MabiSyfna threo Iaheapas {hree absences of propex mature
To afirm reslity of things produced by coueca fa to fall in the extremity of
existenca  to sty that alt things ave voud fa to fall {n the extremity of the vod In
tine to say at the same time vacuity of imeginary and the existence of dependant
and perfect is the muddle path n tirtha

5 JIoipaprabhs establishes thros teachings o this order —
1 Tor those gnzelles , thought and obect azo zeal , @ Dharmalaksapa Mabayans
the object ds vold but thought Ia real the Eystem of Vijoduavads, beoauss hearers
of still feabls faculty arc not capable entering 1nto cqual trug Yoid 8 o the thwrd
per od Mabiyina withont Laksagas thovght and object all the two are vold equally
of the 6amo tavour Inother words tho Buddha broke at first tha proper nature’,
substantislism of Tirthi¥as in teaching the exlstence of things produced by causes
Then be broke adheston to the exfatence of thrge things ieaching thet they have
only exlstence of dcsignation { pray”aptuatid) TIn fine he eays these things are void
of proper natute squal of unique savour Tho sccond systerm admits one pereeptibls
(upalabhya) 1t Iz ot really of definitn sense
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b According to Fa teang troatse on Laakavatsra Taisho 1790
P 430 37 84 thero have boen four systems Dl armatbrits Nagirjuon
and Deva Asanea and Vasubaodhu Aévaghosn and Sframatr These
ronsters of the South and the North of the counkry admit some things
vord and others existance and are not capable to harmonize TIn the
country of West the master Bhtvavivoka nccording 40 the Sitras of
Prajr's  supports imeel! on the systern of Naghrjuna ete and makes
treatise Prajfikpradipa and Karatalaratna, and establishes one reasonng
showing the paratenira voud  The mastar Dharmaphla relying upon
the systom of Asniiga  ete mahes I o treatise ViZaptmitth { eiddbi]
ned cstebliches ono rensoming showing the dependent ( paratantra )
not voud Their chseiples Jitanaprabha and Silabhadra adopt these sys
torns and the tradition 18 not mterrupted  Tho account goos further that
thero 16 no conflict 10 fact bebwean the two aystams becagsa Asafigal
hes intorpretod Noghriuns { Navyro 1248) and Vasa { =Vasabandhu )
hos commented on Aryadova's Batadustra ( Nanpo 1188) DBat men
of posterior days do nob understand the mntenhion and they stisch them-
selves to those words and coniradiet themsclves (» Joyan Intro-
ductory )

& As prevsously stated BhSvaviveka has pleaded for a pow me
thod tho method of indspendent reasoning to prove vocmity as spamnst
tho prasafigs method of Buddhapilta which falls well 1n Line mith
Nigirynon e thinking Tor the reason of this innovation be 1a put abovo
tho Madhyamikas by certmn Tibotan authors Tt 15 stated that the
Svataninkas aro olasmfed by cortain Tibotan wrtors 1nte two branches
tho Svitantrikn Sautrantika and Bvtantnika Yoghearhs  Bhavaviveks
i3 eaid to he of the former group and Bintarakmta of the latter The
distinction?  rests vot on the conception of absolute truth but on the
thoories of relative truth  Tho first branoh ndopta in relative truth the
position of Beuteantikas ( the onstdnoe of the exterior world and the
pegation of sssmshring ] winlo the second tho Yogicars posttion
(memstance of exterior world ) { v OQbermuller Sublime Seienco p
83 Btchorbateky Bhort traatisa 81 84 292 328 370 oited by L V

6 Toweree bo aomoitmes critictsen that the Madhyamika 411 comprebends
waculty

7 This dietinction though 1t fe claimed to bo highly authoritative canno} be
takon fo bs an accuraia’ons

]
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Poussim op ctt ) Pousstn 1o support of the statement says that Bhava-
vivekn teaches the doctrine of intellect receptacle reservoir of seeds
(cf. below, text p 75) which doctrine distinguishes the logacEras
from the Savtrintikas So hiz metaphysics 18 \f&dhyamiba and hus
psychology 18 Yogficira. Poussm 1s wrong 1o saytug that his psychology
18 Yogicara It may not be far from troth if Bhivaviveba 13 styled as
Svittantrika SRautrinttks  For the Sautr@ntikas are credited to have
postulated & subtle consiiousness which survives i Niregna (Th
Steherbatshy Nirvina p30 J Masuda Vasurnitra s Bod Sacts p 63
No 3 of the Sautrintiha school andn 1) The author of the present
treatise seems to echo the same view when he says (onpp 29 87) that
after offecting the elimination process 1n o prescribed manner the Yogn
entera finally 1nto the flow of knowledge which 13 now 1n its own self
natare ' It may be evident from this passage that the author distinctly
aides with the view that there1s a pure knowledge flowing inwardly
and immune from contamination of nny sort and which shines forth 1n
the oltimate etate of Yogic Career 8o 1t s quite apt to call him &
CautrEntiks 1 his psyehology
I msy ncidentally ndd here that the forerunners of the subtle
theory of ti o as aro the \fal#sanghilas who have
likewise entortained some °ortginal eonsciousness ( MRlavgyfana )
The SautrEntikas bave given 1t the designation of elarasaskandha which
18 more or less similar to the purified Ji laksapa of B vivek
According to the Las 16 15 the sub of
from which the current five skandhas are ovolsed ( Masuda Vasu
mitrs p 68 n 1} The same view 1s beld by 8ati Blikkhu amongst
tbe earlier Buddhists Xe professes that the Master has taught
that ope consciousness runs from birth to bivth  There aro very many
olear 1ndications 1 the Pali Nikfiya works to prove that the Master
lLas sesigned some prominence to Vijiiina though i% 1a placed on a par
with other skandhas In big discourso to hassapa the Master apeaks of
three possessions ( sampada )in order stlasampada eritas (= sami-
Alvs oz Mler oocamons ) and peFNdr This loed posseenon o
explained thus *

1

arge faa efivhafs, sfdfeif ] oY g orafa com 3 ey
& S, % 91§ frew g fen o ol Fr
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The passage goes further that this 13 pafitd, and there 13
vothing more to gan m thrs hfe According to this discourso,
slanadassana, (nsight 1oto knowlelge 1a the final sampada for monk.
bood, 1 e This f has besn gradunlly relegated to
the background, anl celovsmuttt, mind-deliverance has 1nsteed come
to the forefront, ep May 1, Sutta 29, p 197 «

sx AR A wesEgalen, 3 9 W@ sy furwd o SAfg,
{1t N |

Sometimes lm’xr dhyanes and four &rapyadhyinag are vsald to be
of greater importance than sfianadassana  So shis msight into koow.
ledge, which has beon eclipsed 1n the courss of centuries 1s duly
nsisted on several times apd the preciss process to retraco 1t 1s alao
proseribed by Dhavaviveks by Qevotiog his prosent entire work to thig
subject Ho 12 even inchined to remark that if & yogin abtamsa
perfect 1nsight { Ldarfana ) into od ine knowledge inits
true porspective, he may be taken to have fuliilled all other mx
yerfections and eight constifuents of the Aryan path, even though
he is not engrged in their actual performances, seep 98 whure he
reliea for this view on the Bodl priake and Brah
The attitude of our authior 15 quito in contrast with some perhaps
Iater MEdhyaonka ZAefiryas Like Marireyandthe who ompbastao bath
prajiin and parsmitas 88 equally important (o Bhavesankrinti,
Inteoduction XXV, XXXVI) Some eumlar balanced attitnde
apponrs to have beon d by earlier Buddh danda, for
exarple argues on bohalf of the Master Silo and Pajiis are mutoally
punfymng and make ons o true Dréhman Dig Sonadandasutta -

gyt ft Man g7 a1 @@ DA AR a ax N gw
dafedar @, Tl ©F .,

to which position the Master accords g consent  One may take
notice hore of n Brabmanical parallelism 1o the 1dea of ghianakarmase.
muceaya 1n Pro Saihare Vedantie thought  We should not however,
mmstake that Dhfivaviveha desires there to discord all the prelimingry
aots. What he seoms tohunt 18 thata correet grasping of things in
accordanco with the true ultimate knowledge 13 more fundamental than
anything alse
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has succumbed to tho error condemned by tho Lankfvatara { 154, 165 )
of takng to tho letters  yatharuta } thia declarntion “which doos not
wish to say what 1 says”  Ho bas crested Mahiiytna alaksans
( doveld of threo lakssnas ) admitting paratantre snd parmigpanna 1n
the relutive truth, considering them void 1n the absolute truth . (Siddin,
188188 ) Hels “a total negator', ho mistakes Sanyats and destroyed
seripture and reason { Siddhi, 433 )  He thuaks that all dharmas are
only one of d { prayfapissat)—an ble opiton
{ Siddhn, 554 555 ).  Howover ks doctriae is not 1o contradichion with
*Middls Path”, for bo admits exstencosn relstve truth { Sidahi, 4 ),
Yoghciras' middio path onp 419 of the Swldln  Kone ki condemns
that Bhtvaviveka hos pusbed Madhysmike towards Nimlism which
Nagaryuna ignored { Joyou, Introdnetery )
7. Thers ore numerous works claimog Bhivaviveka’s author-
sinp, of whieh the fellowing are notaworthy
1 Projisprady lamadbyamal comm on Malamadhyn
mehaknriks of Nagiruoa, Clunese translation, Nanjo,
1185, Tibetan, Mdo 18 Cordier 899 Tho furat part of Tib
version 18 published by Wallessor, Biblio Indiea 1913

2 Jewelmn Hand, Ksrstalaratna Naopo, 1237 HNe Tibstan
translation 18 known

8 Modt kabpdayskanks with auto Tarka)vils
Mdo 19, Cerdier 300 1s nn mdopendent work, very valuable
for histarical studies of bis coutemporary philosophical
thoughts It Sonskyt ortgranl 18 recently brought from Tibet
hy Rahula Sankréyaysoa

4 Madhyamakaratoapradips, Mdo 18 Cordier 299

5 Nibiyabhednvibhohgavyikhyk 18 o of the 18
schoals of Buddlism traps)ated 1nto Faoghsh from the
Tibetan, Mdo 90 Cordier 414 by Roeshill m s lsfe of
Buddha Tts suthenticliy 15 doubted by L ¥ Poussin

€ Medhyamaksribasangraha 18 o short treatise 1n 10 verses on

double truth and 1ts sub truthe travslated mto Sansknt and

Dinghsh and prblished with Tibetan verson by N Argaswamy

Sastrs m the Journs) of Or Ress Madras Vol V pp 418

Tattvdrtfvatics twice relerred to ia the present treatise,

T
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pp 68 76, and the SidAhinta of Madjnghogahfsavsjea
spesks of 1t as the comment on Madhyamakahydaya (v p 58,
., n1u2)

The exact title of the present treatise 13 not ascertained 1t has
been transiated 1t Chinese Chang Cheng lun, Chany means ‘palm’ and
Cheng jewel', ‘gorn’, ete  So I have put snto Sanskrit Karatalarataa
Karatala for palm 1s quite famibiar 1o the expression Tike Earatala-
malaka, ete  The sumple word kara s also sometimes used for palm
for the sake of metro 1n the expression Uke karsbadara saminam ete
I have, however, retaned the form Earatala having 1 view the Satra
passages like Karatalasamstham cited 10 the M vrttip 476 11 11, 13
Cp also the exp arik Tak k lagat o the Kalpa
nimsndatikd p 149 { xxvn )

The rasson d'etre of the treatise as tho author says, s to provide
persons of keen intellect with proper guidesto enter 1ato the Truth{Dhar-

mata) for which purpose some persons persistantly take to the codes
of traditional inter of much

p Tastemng
reasoning and concenbraling are the threo mam factors to achievs

the goal  After histening to the scripture one should concentrate on the
true nature of things with the 21d ol proper reasoming wunktinidhyapts
which 1s the same a3 anumdna according to Bhavya He has also
nstructed the man of Bodhi career how he should reply toall objections
he may confront with 1n the course of his reasoming  This gives the
autbor an opportumity to reviess all the posmble arguments that lus
opponents both contemporary and anctent could offer agunst the
proposition  The treatise is therefore doubly nteresting to us  Almost
all philosophers of his opposite camp are given a place mn 1t to pro-
nounce their views on the proposition A majority of them are men-
tioned by name Yet there are many others who are mentioned
vague terms 89 anye kectf, etc  whom we can bardly identify The
most 1nteresting one of such ref 18 that he & thy
advocates of Prakyti and Puruga from proper classical Sankhyas Thi '
main differences appear to be that Prakrty and Puruga are impercept; ‘:'
for the latter while they nre otherwise for the former Wo ]!: e
Aévaghosa hag deeeribed & form of Sankhya system which “’;“' o
nearer to the Prakrti-Purusavida of Bhavya  Prakrts [m;y ; Ver‘y
account ( Bud carita XII, 18) 18 the of Abvaghosa's
same as the five great elements,
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sto and hence 1t 15 poreopliblo It hus baen well pownted out elaswhero
that the Suvarpasaptati the standard text of the clasmical Stnkhya
aystemn must have baen fumidiar with Bhiveviveks (v pp 7980 no
77 79 80 and my Further Notes on the Suvarpasaptat: 1 the Jour of
5 ¥V O Insttute Tirupats Vol VI No 2 p 8485)

8 It was n 19381939 when I was appointel Profeseor of
Buddhmst Studies Chinabhavana that I undertook to stady this work of
Bhavys a buel account cf which Ipresented to All Tudia Oriental
Conference Tirupatt 1939 under the fitle Bt avaviveha and s
Wethod of Exposttion When 1 was sgaim appoimnted i 1945
Chingse Research Fellow under a new scheme of stadies sponsorsd by
the National Government of Cluna I took opportmmty to reviss and
rmbllsh tho work in the Visvabharat: Annals newly started under

d scherne A ls I came to know that the work has
been translated into French and published by Prof [oms de le Vallfo
Poussin 1n his Mélanges Chinois et Buddhique Vol II a copy of which
I procured on losn from the Umversity of Bombuy by the kind office
of the Director Chmabbavana In revieing I compared Poussing
Irench translation with my Sanskeit rendering and improved whera lio
left doubtinl The work being of technical charaster requires a hand
ling spocinlly teained mn the technieal bravch of Indiwn Studies I have
also made an endeavour to 1incorporate all hia useful reforences and
notes into my present publiestion 1n order thek mine may serve to be
an uptodate cne Bestdes T have also consulted an anonymous eommen
tary in Chiese which is unfortunately mromplete and available only
on the second chapter My foot notes nad additional notes will bostily
to what oxtont I bave mproved and wterpreted the tett and
succeeded 10 my bask I hope that t! s learned readers will themselves
gee how luad and elucidative Bhavyn s method of argument 15 aven 1n
the Jation of 50 1 i 1 language a3 Chipose and
how much more useinl purposo would have boen served if the Sansknt
ornginal of the work mers rocovered  The C'havese toxs T have mede
use of for my Banskrit rendering 1 that published along with 1ncom
pleto commentary aforomentioned by The Satra engraving Institute
Nanking 9th year of the Chinese Republio gan shen first month of
autamp preserved in the Chinese Library of Ohinabbavana, Sanit
niketan
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Now 1t hehoves me to offer my mincore thanke to the suthonties
of the Visvabharat, more specislly to 5p Ratbindranath Tagore,
General Secretary, Visvabharat: end Prof Tan Yun Shan Director
Ch nabt who were T le for giviog me an opportusity
to make my work complete and accessible ta the learned public Ay
thanks are dus to Dr P C Bagelt Director, Pesearch Studies,
Visvabharati for s kind suggestion to 1ssuwe the book separately
as Vastabharats Memotr, Qur Press at Santioiketan also deserves our
thanks for speedy esecution of the prisimg werk of the book
As no Chinese types are available 1o our Press I hiave all the Chinese
words cited 1n the foot notes printed elsewhers aud added as Appendix
for the conventence of Scholars® references I bave also prepared a
Chinese Index of all the technical and other authorized terms with
their Sanshyt equivalents, with a hope that I may have occasion to
publish 1t 10 future

1k keb 1948
Santioihetan

N Aiyaswamn Bastr



KARATALARATNA OF BHAVYA
SUMMARY OF TAT TREATISE

CHAPTER 1

The author, at the outset of his treatise, narrates the
man putpose of his composition as follows . When one
( Bodhusattva ) realises the supermundane and undiscrimina-
ting knowledge, he can concetve the moral faculties of all
hving beings which are vaned 10 regard to  aspiration,
temperament and conduct, and can destroy all the passtons
that ate operatig either 1n ane’s awn self or tn the self
of others which may be latent or poteat, and which would |
cause 2 great pumber of miseries  And he can take up for
the benefit of othets the vow of practising the seeset dofies
of a holy man In order to realise such supermundane
knowledge, one ought to apply constantly the collyrum of
unpetverted view of Sanyata which desttoys the film (or
eye discase ) of all the wrong views In order to have it one
should resort to Prajfis, supreme hnowledge consisting of
learning which expels the objective natuse of all objects

Now some persons by dint of right interpretation deter-
muaing the sense of the wider and complicated texts, enter
mto the Truth ( dharmata), and practise constantly and
diligently the meditation followed by progress , but in such
snterpretation they get very much tired mentally  There are
other persons who ate of vety keen intellect, although they
have not entered into the Truth In order to offer factlities to
the latter for entening ihto the Truth by rezhsing the
Sinyatd, the author says that he composed 1 beief ths
Sastra, Karatalaraina
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As this treatise 15 intended for the most part to prove the
validity of nfetence for establishing the Madhyamaka Truth,
Sunyatd 1ndependently, and to reply to all objections to it put
forth by opponents, the authorsets forth 1n this verse ks
man thests 10 a formal syllogism

1 a Thess The composite ( samskria) clements ate

voud from the standpont of Absolute Truth
b Reason Because they are omginated through
causes and condittons
¢ Example Just hike things magically created
( mayavat )
Il a Thesss Uncomposite ( asamskria) elements are
unreal from the viewpoint of Absolute Truth
. b Reason Because they are non products
¢ Example Just like flowet 1n the sky
Now the author offers the following remarks by way
of explamning the first thesis

T ‘There are number of speculations tegarding the
classification of things both 1o the Buddhist and non-
Buddhist phiosophucal systems, they are to be divided

inbrief 1nto two categortes, viz composite and non compo-
site  The worldlings without understanding  their real
natute attribute some reality to them and entertan manifold
wrong views Anignorant patnter, for example, paints some
ternible forms of Yaksas and Pifacas, or pants an
1mage of a beautsful lady or person and 1magining that those
forms ewist in reality becomes either ternified or attracted
But when men realise the real nature of the composite and
uncompostte things according to  Absolute Truth the:

Just ltke a wise pamter do not imagine that the ob’ccts s:y:;
painted do really exist, and not being caught 1nto thg net of
wrong views like 2 silk worm which 15 envelopped itself 1n
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1ts cocoon, ate capable of entering 1nto the supetmundane
knowledge
In order to elucidate this meaning ( the real natare ) of

the compostte element which ss alteady disputed, the author
sets forth the fist thesis Further, he says that all men
m the world equally accept 1t as bhava , he also admuts
1t as such empiically In the worldly expersence the
otigination through causes and conditions 15 accepted as real
and hence all the people mcluding shepherd and cowherd
know that the compostte elements, eye, etc that are brought
under category of the Empirical Trath ate as substantnlly
exstant (drapyasar)  The author therefore qualifies fus
proposttion as “from the standpoint of Absolute Truth”, lest
1t should contradict the actual expenience of the wotld What
35 seal and proper character 1s called real nature (tassva) , 1t 15 *
only the Absolute Truth The above proposition 15 made
from the viewpomnt of this Abselute Truth, not of the
Empineal Truth

Things that are produced through concatenation of
conditions ate called composite elements, s e twelve bases
omitting some parts of the dharmdystana  Things magically
created and sllusory 1n appearance are zlso accepted as such
by opponents , the author saps that if bss proposition relates
to those fllusory things, it will ncur 2 Jogwcal defect called
stddha-sadbana  So his proposition ts directed to those
compostte things which are accepted by opponents as zeally
and substantially existent, ¢ g the composyte element , n
regard to the base of eye 1t 15 discussed whether 1t 15 really
substantial or vord It s vord The term void 15 a synonym
of what 15 beteft of 1ts own nature and 15 “tllusory 1 appea~
rance’  such 1s the proposition of the author

Things that otiginate through causes and condttions,
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which ate emputically true, my statement does not go aganst
the experiences cutrent amongst common people

Agan three kinds of contradiction are raised and

answered (3) It does not contradict our sacred tests, because
1t has been accepted by our scriptures (4) Tt does not
contradict the sacred text of other philosophets since all
the systems of thought are intended to cnticise others®
systems and to establish their own (5) Nor does st
contradict the espénences of the ordinary folk becanse
no philosophical discussions and nvestigations will
follow closely the espenences of the worldings 1n
determining the true natuges of things, ¢ g Buddhists
hold things to be momentary and of no soul, Vaifesthas,
rupa, etc ate other than dratya etc , and Sankhyas, baddhbs 1s
acetara, what 1s extinguished and what 1s not yet onginated
ate all real ‘This 15 why I qualified my proposition as “from
the standpornt of Absolute Truth”

2 ‘To an objection that there 15 no subject ( dbarmn ) for
tum who maintains that the eye basis 1s really void and hence
1t 15 a logcal defect called paksadosa, and also 1t 15 betudosa,
there being no receptacle of the reason, the author replies that
the eye, etc 1n general as current amongst common people
are accepted as subject, and some attribute pertaining to 1t as
feason , so the defect that you stated 15 only an apparent
and fallacious one

3 The ctoohed ( Brahmantc ) logictans ratse an objec-
tion of mutual contradiction of the proposition and reason
1n this syllogism  If eye, etc are voud, how can they be pro-
duced by causes and conditions ?  If they are so produced,
how can they be void® If however that objection 1s removcd'
then your proposition involves either absence of a pamllc{
example or unproving of the reason , ¢ 8 sound 1s eternal,
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because all things are non-eternal. This spllogism  exhibits
the reason ‘because the sound is not all things’ and hence
indicates the defect of the reason since the sound is also
included in the category of all things. There is no patallel
example. How can a thing be eternal 2nd non-all ? The
author replies that the reason and example ate well proved
as they ate very well understood by evety ordinary man,

4. Svabhivavadins say : the organ of eye is endowed
with its own natute, because it discharges its own function.
Things devoid of svabbiva do not discharge the function just
like a son of barren woman, Bhavya says : If you establish
thereby the apparent nature of the eye, etc, known to all
common people, conventionally, then it will incut the defect
of siddbasidbana. 1f you do so from the view-point of
reality, there will be no parallel example. Nor may your
object be proved from the absence of non-pasallel example ;
e. g. the advocate of the etetnal sound says : sound is eternal,
becanse it is audible; pot, etc. are non-eternal and not
audible ; sound on the other hand is audible 2nd hence
eternal.  Yout reason has been contradicted by its opposite
reason, viz. krtakatva, being 2 product, which exists in all
parallel cxamples known to the wotld.  This contradictory
reason proves that all things, eye, etc. including sound are
to be brought under the category of common parlance of the
world ; becausc they all possess the same false nature. So
far the author replies to some fallacies relating the subject
( paksa ).

111, Now some fallacics relating to the reason ate met
with, 1. Some ( Jogicians ) object that the proposition : all
composite el ate void, includes also your reason and
example, as they all are of the samc category ; so your
inference is impetfect. 'The author replies that if his propo-
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which are empinically true, my statement does not go against
the experiences cutrent amongst common people

Agun three kinds of contradiction ate raised and
answered (3) It does not contradict our sacred tests, because
1t has been accepted by our scriptures (4) It does not
contradict the sacred text of other philosophers since all
the systems of thought are intended to criticise others’
systems and to establish their own (s) Nor does 1t
contradict the expertences of the otdinaty folk because
no philosophical discussions and nvestigations will
follow closely the experiences of the worldlings 1n
determimng the true natures of things, e g Buddhists
hold thiogs to be momentary and of no soul, Vaudesibas,
rupa, ctc are othet than drapya etc , and Sanbhyas, baddhs 1s
acetana, what 1s extingmished and what 1s not yet onginated
are all real  This 1s why I qualified my proposition as “from
the standpoint of Absolute Truth’

2 'To an objection that there 15 no subject ( dbarsmn ) for
him who maintans that the eye basss 1s really void and hence
1t 15 2 logical defect called paksadosa, and also 1t 15 betndosa,
there being no receptacle of the reason, the author replies that
the eye, ete 1n general as current amongst common people
are accepted as subject, and some attribute pertaining to it as
reason , so the defect that you stated 1s only an apparent
and fallacious one

3 ‘The crooked ( Brahmanic ) logictans ratse an objec
tion of mutual contradiction of the proposition and reason
1n this syllogism  If eye, ete are void, how can they be pro
duced by causes and conditions ?  If they are so produced,
how can they be void? If however that objection 13 removcd,
then your proposition 1nvolves either absence of a p:rallcl’
example or unproving of the reason , e g sound 15 cternal,
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because all things are non eternal  This syllogism  exhubits
the zeason ‘because the sound 1s not all things’ and hence
tndicates the defect of the reason smce the sound 15 2lso
included n the category of alf things  ‘Thete 1s no paralle]
example  How can a thing be etemal and nonall ® The
author replies that the reason and esample ate well proved
35 they ate very well undetstood by every ordinary man

4 Svabhavavadins say the organ of eye 1s endowed
with 1ts own nature, because 1t discharges tts pwn fanction
Things devoid of svebhdva do not discharge the fanction just
like 2 son of basten woman  Bhavya says  If you establish
thereby the apparent natute of the eye, etc known to all
common people, conventionally, then st will incur the defect
of suddhasadbans ¥ you do so from the view potat of
teality, thete will be no parallel example Nor may your
object be proved from the absence of noa parallel example,
e g theadvocate of the eternal sound says sound 1s etesnal,
because 1t 3¢ audible, pot, etc arc non eternal and oot
audible , sound on the other hand 18 audible and hence
cternal  Your reason has been contradicted by 1ts opposite
feason, viz &riabatve, being a product, which exists 1 all
patallel examples known to the wotld  This contradictory
reason proves that all things, eye, et¢ ncluding sound ase
to be brought undes the category of common patlance of the
world , because they all possess the same false pature  So
fat the author repltes to some fallacies relattng the subject
( paksa)

I Now some faliacies tefaung to tie rfesson ate ot
with 1 Some ( logicians § object that the proposition  all
camposite elements ate void, mcludes also yout reason and
example, as they all arc of the same category , so your
inference 15 impesfect  The autho replies that 1f us,propo-
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sition goes ¢ the eye is void because it is void of its natute,
then it may entail an asiddbidosa for reason. Miyi, etc.
are given as example, not as subject for demonstrating
therein our probandum in which case there will be an
unnecessary attempt on author’s part of proving a thing
which 1s already admitted ( siddbasadbanaganrara ).

2, Some low-witted (logicians) pass the following
criticism : The proposition proving non-substantiality of
the composite things also proves the same for the reason
which becomes therefore asiddba, nonp-existent. This
criticism, says the author,” is only apparent and not valid ;
becanse similat defect may be pointed out with all other
logicians, For example, (ancient) followers of Jima
establish that all samskdras ate of no soul, because they are
products of causes ( sabefnka )., Though this reason also
comes under samskdra, yet it ‘was admitted as a valid
reason, Sankhyas hold the evolutes (1yakta) as constitu-
ted of three gunas, because they are different from cefara.
This reason too is #yakta, but not considered to be invalid.
Vaifesikas also maintz2in that the sound is non-eternal,
because it is produced. The formulation of this reason is
constituted of words 2nd so it becomes non-eternal. No
dialectictan would admit this kind ‘of objection as valid.
If they do so, nobody can establish any proposition,

« 3. :Some other (logicians) say that your reason, pratitysa-
mutpannatya, Will not prove your probandum, as it is itself
devoid of its own nature just like the word uttered by the
son of barren woman. The authoranswers :, The reason
in your spllogism is ansddbs for you ; if you formulate it a5
accepted by your opponent, you should esplain it in mote
definite terms.  If it means toral non-existence, there will
be no geason av all.  Orif it means 2 false appearance, then
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it lacks a patallel cxample 5 since the word uttered by the
son of batren woman is absolutely non-existent. Furthet it
becomes inconclusive With airmitatabda, word of Buddha’s
created persons because it educates and does benefit to
innumerable beings even if it Jacks its own mature. And
a reason that is accepted only by one patty, will not at all
prove probandum, And again your reason is made invalid
by contradictory refetence, and involves also 2 logical
defect called asiprasangs. Here the author gives some
illustrations to demonstrate that reason would be valid only
when it is accepted by both pasties. .

4. Some crooked logician again says : 1f svabhdva Siinve
is probandum, no probans will be established just like the
word uttered by the son of batren woman. Prabans is also
included into the samskrta category, SO jt becomes
sidlyasama, equal to probaridum, i- & devoid of:its own
pature, Author’s teply goes: This so-called defect in
thesis has heen pointed out by the implied argument of the
previous opponent  the fuulity of which has beea fully
demonstrated. :

1V. Some mbre fallacies of proposition atk answered 3
some ( ancient Buddhist logicians ) $2s that the meaning of
your proposition is not clear. (1) All the composite elements
are in reality non-existent substance ; if that is the sense’ of
the thesis, this senteace itself destroys your probandam, and
incurs a defect of paka, called spavacanantrodha, contradiction
by one’s own word, just like 2 proposition establishing that
alt words are false. (2) If the sense of your proposition
is that alt composite elements are totally non-cxistent, then
you, denying every thing completely, fall into the wrong
view of apavéds. -

(1) With regard to the first altetnative, the anthor

2
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sremarks that Buddha has freely used in the vetse, e, g. dtmid
B dtmano nitha, etc. the word itmi, soul, which is nothing
but.miad, s#te. However, in reality no-soul theoty is
established ; his utterences are not blamed as sravacananirodba.
Similarly I-also accept the eye etc. as existent in the worldly
activities ; however I establish it as void from the view-
angle of reality of saints.- The author has cited some three
mote* utterances of the Buddha which may be charged
with similar logical fallacy 3 yet they are accepted by our
opponents as quite valld and logical. The Sidkhyas also
hive to adopt the same procedute. ‘They maintain that the
evolutes are endowed with threc'gux,msf This formulation
of propésition too*falls into the category of gyaksz and is
constituted of three gunas. Ifit is not of three guqas, vyakta
also will not be of that mature. Though ‘there is such
defect, yet thelr proposition is not at all regarded as
blame-worthy, ©  * N

Our disputant, *without .making his own thesis ‘free

f:pm the said_ fallacy, tries to frande some more charges, such
*as: all thé-composite elements being in reality non-substances,
the sentence of this proposition becomes nog-substance.
The disputant who directs such charge apainst other’s
proposition without semoving his own defect is just like a
mah who, when he is charged by you as a thief, replies that
you are also a thief. This procedure of discussion should
not be adopted in a cntical and logical jnvestigation.

(2) Astéthe second alternative, my meaning of the
proposition has already been explained ; void does not mean
a tov':al non-existence, but it is only 2 synonym of non-subs-
tantial, and illusory appeatance. And I do not deny that

all things never exist in all aspects. So your objection is
10 mote valid,



KARATALARATNA Ot BHAVYA 11

2. Some other Aciryas taisc this objection : If things
45 you said, are non-substantial like the.miy3, etc. they are
non-existent, hence you fall into the wrong idea of non-
existence, This objection, says the authos, is tafsed lest only
the desied object of the Stinyavada should be accomplished,
though both parties are confronted with the. same fallacy.
To deny the Absolute Trath evolves a greates sin. This nega-,
tive expressiond enies what is current in the.world, Haowever’
you attach greater importance ta its injunctional aspect, But
1 stress more on its negative aspect. This negative expression
could indicate only one idea—the negation of the existences ;
its force of expressing the idea s fulfilled and nothing more
comes out into operation to express another ides,. e g.
the cxpression “there does not exist a piece, s of , white
cloth” would denote only” the absence of white cloth

" and not necessasily the existence of red cloth, or blue cloth.

In this branch of science we disprove the supposed real
nature of alt things in order to semove the. wrong idea of
Eternalism ; we also deny the unteal natuse, in ordet to shun
the wrong belief of Nihilism, Again both these. natures,,
real and ungeal combined, are also disproved so that these
two beliefs combined may be avosded. , With 2.view to
put an end to all othey falsc beliefs, all the mental
phenomena are negated. All such phenomena being stopped,
the mind automatically ceases to operate any longer. An
utterence of Buddha has been cited to this effect.

3. Somebody else says that the advocate of the Suayatd
docteine, although he is desirons of acquiring diseriminative
wisdom, always discriminates things composite and uncom-
posite 23 void, and thus he nullifies this cherished object,
This objection too is not valid as I have already seplicd 1o jt
fally and ftdngly. t
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V. One mote objection relating to the argument. Some
other ( logicians ) say : the reason for proving §inyatd is
unproved  either conventionally of in reality both from
the viewpoiat of one’s own system ot that of others’. The
auttios meets this remark thus : All the logiciaas have agreed
o the fact that a reason is to be employed which is vatid
fot both parties and with general attributes, not taking into
account all other particulars, For example, (1)The Vaidesikas
prove that sound is non-eternal because it is product of

.effort. < The advocate of the eternal sound'with a view to

disprove the reason, qucstigns whether it is produced by
throat, etc. or by stick, etc. (2) So also the Sankhyas prove
that five organs of living beings are not products of matter,
bechuse they are faculties (indriyatvit ) like the faculty of
mind. ‘The opponent who advocates that humfian organs are
material products, criticises whether the reason (indryyatta )
is endowed with the nature of great elements, or with three
gunas. ! Allssuch ‘criticisms are futle and indicate only
a false disproving of feasons.. The same is the case with
yout criticism. v ! vt

VI:(x) Some objections on the example 4re 'met with.
Some Atiryas who are sclf-posed as very intelligent, blind
o_flove for theit own system, and incapable’ of assessing
the valué of the gem, like scriptates—raise objection as to
the example : Things such as fower, fruit, lomp of clay, etc.
which by force of magi¢ power tum into different o,bjcct;
like elephant, house, etc. are devoid of their own natures
This 'we do not accept. There is no parallel exam| le.
bcml?sc your esample 'lacks probandum. If you sa tpha’g
those magically created things are spoken of as void inyso £
as they lack the nature of ‘the real elephant, etc. then t}:z
eye, etc. are said to be void only in the sense they lack the
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. Dature’of others. In this case your thesis becomes siddha-
sddbang proving what is already proved, . i
The author seplies : The objects like elephant, etc;which
are created depending upon things Jike lomp of clay, &te, are
devoid of their natutes, s accepted even by you, hence my
example is proved and probanduzz akso proved. If you sy
again that those magically created things, though they: are
devoid of the maturc of such other real things, ate not
however devoid of their own dature, you must then explin
satisfactorily why they lack the form and character in which
they appear.  But you have accepted that things like fruits,
flower, and othets do not lack the form and character in
which they appear,  So you must admit that those magically
created things, elephant, etc. ate zlso possessed of the  nature
" of such teal things, since they appear in such forms, But
in fact they are not seal.  So it -follows that sll magically
created things ate devoid of their own matare. Thus my
example is proved cotseet and my probandus is also accom-
plished.

(2) Some others having a differeat view of Sinsa, argue
that the magically created persons are ot real persons and
ate hence void ; yet they ate not devoid of theit own nature
since they exist in the form of a person of illusosy appearance,
So your example is agam unproved. The aathor retarts
whether those illusory persons atc dependent produéts or
otherwise ; if they are dependent products, why do yon eall
them illusory ? Is it for the reason that they do not exist
35 they appear tous ? - Do you not see that the eye ete. are
dependent products not existing as they appear to us? There-
fote they are proved as devoid of their .mtu'r:.

Again they azgue that it is alright with illusory persons,
but the case With eye, etc, is different.  Because there s go-



KARATALARATNA OF BHAVTA tg

manifest in one and the same place. Nor can it be possible
by way of unmanifesting ( hiding ) process, because when
one process of pot is hidden, other process of basin will also
be hidden. So your thesis that everything is in the nature
of everything is absurd. . -

(3) You also must admit that the place where the
matifestation of illusarypetson is at wotk, is devoid of the
manifestation of real person. Thereforé my example is
proved and my proposition is also established, -Your theory
of omnipresence of sense organs is not admissible, because
each of theri is always assigned to and associated with a
fixed place, .

VI The Yogiciras argue the following : (1) If your
proposition is meant to espress that all composite elements
are void in a3 much as they originate through causes and
conditions, not by selves, and hence are devoid of the nature
of otigination, we do not dispute it and it falls in line with
our opinion, (2) So says our Master—*that aspect of which
a thing {s devold is unreal ; this aspect which serves a5 2
receptacle of the false imputation is real”,  Intention of the
saying is this ¢ the imputed aspect of the dependent aspect
is non-existent. There is nothing speakable corresponding
to our speeches and there is no speech corresponding to
the speakable. Therefore the imputed aspect that abides
in the dependent aspect is originally unreal. What is void
( of the imputed aspect ) and is of dependent origination is
existent in its nature. All the worldly conventional talks 2s
to the matter, feeling, ideation and others are based upon
and emanated from this parafantra aspect. If this aspect
also is said to be.non-existent, all the sid conventional
talks would be baseless and senseless, You will then deserve
to be excommunicated from the fold of co-religlonists.
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other real eye, 1n contrast with which you may say this eye 1s
1llusory Bhavya says—Yes, 1t 15 50 , yet we expefience in the
wotld that the absence of one’s own nature and dependent
origination—always behave as  probandum and  probans
This fact has been illustrated by the said example sumply
as 2 sort of ponter to the gederal prnciple If you again
analyse the particulars of example and argue on that basis,
you will fall into the pit of 2 logcal fallacy called sukalpasa
majati, which shows clearly your light mindedness This
fallacy ss further illustrated by some disputes between
Vai§esthas and Mimamsakas regarding eternity of the sound
VII The Sankhyas object to the validity of the reason and
example They hold (1) that thungs ate evolved and trans
formed from Mahat, etc and so the reason the dependent of
ongination 18 unproved , (2) that everything may be possessed
thenature (frsguna) of everything, and(3) that the sense organs
may be present everywhere , even in the illusory person sts
nafure 1s present and so your example also 1s unproved
Bhavya replies (1) You must admit that 2 cognition of visual
object 1s produced by causes, but not mamfested Things
like pot, etc are produced by diffetent causes, lump of clay,
wheel etc Manifesting factors are not material causes , € g
a lamp, etc are not the matenal causes for the ornaments
hike bangle, etc just as the cogaition 15 produced by different
causes not manifested so also are the eye, et Hence thete
13 no question of reason being unproved
(2) Your second proposition that everything 1s m the
nature of everything 1s untenable It cannot be possible by
way of manesting process for the followng reason  Since
there 15 present 4 manifesting process of pot in 2 place whete
abasin exists  Again one and the same Pot may extend to
so many leagues of space A pot and a basin would
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manifest in one and the same place.  Not can it be possible
by way of unmanifesting ( hiding ) process, because when
one process of pot is hidden, other process of basin will also
be hidden. S0 your thesis that cverything is in the nawre
of everything is absurd. . .

(3) You also must admit that the place where the
minifestation of iflusory person is at work, is devoid of the
manifestation 6f real person. Thereforé my example is
proved and my praposition is also established, ~Your theoty
of omnlpresence of sense organs is not admissible, because
cach of ther is always assigned to and associated with 2
fixed place. -

VIL The Yogiciras argue the following : (r) Jf your
proposition is meant to express that all composite elements
ate void in 4s much as they otiginate through causes and
conditions, sot by selves, and hence are devoid of the nature
of origination, we do not dispute it and it falls in line with
our opinion, (z) So says our Master—*that aspect of which
2 thing js devoid is unreal ; this aspect which serves s 2

le of the false imputation is teal”. Intention of the
saying {3 this : the imputed aspect of the depeadent aspect
is non-cxistent. There is nothing speakable corresponding
to cut speeches and there is no speech cor:espcnding‘ o
tho speakable, Therefore the jmputed aspect that{ 3bjd.es
in the dependeat aspect Is originally noseal. \Vlila? i vol‘d
( of the jmputed aspect ) and 15 of dependent ofigination Is
extstent in its namre. Al ¢he worddly conventional talks a5
to the matter, feeling, ideation and others ate based upon
and emanated from this paratamrs aspect. If this aspect
also is said to be,non-existent, all the said conventional
talks would be baseless and senseless. You will then deserve
to b excomeunicated from the fold of co-seligionists.
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Now the author retorts on the above tematks: (1) If
you hold that composite clements like the eye, etc. are void
because there does not exist in the parstantra any nature
Iike the eye, etc, which is not originatéd by causes and
remains always unextingnished, then you ate proving what
is alteady proved. You ate ‘no better theorists than “the
Sankhyas and Vaifesikas who also maintain  similar
theoties (viz. absence of the natare that we actually per-
ceiye). You said that the eye etc, are non-products and devoid
of their natures, because they are void by themselve, So you
must state that they are void by absence of the nature of non-
origination ( anutpattinibsvabhdvatah ), not by absence of the
nature of " origination™as Jou stated. -If composite things
while in the process of ofigination, have really the natute
of otigination, how can you say that they ate devoid of the
nature‘bf drigination ? If they do not have it really, their
nature does not at all exist ; so you need not proclaim that
there is nothing but mind. If you however adhere to it,’
you will have a defect of propasition. If the paratantra
aspect is devoid by itself of the nature of origination andin
non-existent, it is said to be void ; then you will be proving
what is alteady proved. Similarly what is originated through
causes and conditions is in teality not void for you and it
will be deprived of the tetm S7zya.  As regards my conten-
tion, you cannot frame any such:charge. Thetefore yout

tremark that my proposition falls in line with your { Yogi-
cira ) opinion is only a delusion, / i

(2) As to the passage sbove quoted, jena Simyam, etc.
I may say that if you accept as real entity things Jiks the o,
ete. which are originated by virtue of causes and condidon;
and 'which all people know as such, even otdinaty men will
be in possession of knowledge of the enlightened men
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(Buddha) Worldly things sppear to us as If they
ae created, from the viewpownt of koowledge of the
cnlightened persons who have realised the Absolute Truth
Therefore 1t 15 declared that, that which 15 devoid of this
dependent aspect 15 unreal 10 otder to guard aganst falling
mto extrernity of eternalism  Sumilatly this  dependent
aspect 15 sad to be real i order to guard aganst falling mto
another extrerity of Nihilism  Things like the cye, etc
which ate originated by vistue of causes and conditions, and
which are inclnded into the category of the empincal truth,
are zeal and not totally unteal like the flower in the sky
We, however, prove themto be void only from the standpoint
of the Absolute Truth It s therefore sad that this aspect
which serves as basis of false imputation 1s real In this
manner non substantiality of things has been proclumed 1n
conformity with Truth by the Leader of men aod gods
Being granted that the dependent aspect 15 real in thus seuse,
your words become 2 good doctrine and 1 also accept
this kind of reality As two kinds of accumulations of
vittue and wisdom ate brought under the prmciple of
lokanwvartans, following the world, and as the basic
principle upon which all false things are 1magaed 15 estab
lished to be real by way of worldly convention { samorty-
upacdra ), all things that are talked of 1n the world
( prasfaptdbarma ) are empincally zeal That T do ot
dispute  Therefore there 15 no reom for the charge you
made agamnst me that ] deserve to be excommunteated from
the fold of co religonists

If you say that the magcally created things are of
indescribable natuse, they cannot prove your thests, I
do not see any reason why they should be of 1ndescribable
nature  If you adhere to it again, no intelligent person can

3
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disprove the soul and others that are styled to ‘bc of 1ndes-
cribable natare by Tirthikas

1€ you accept all dependently ongmated things as real,
objects like magically created person$ will be all real Nor
15 1t posstble to say that one thing s 18 the possession of
the nature of some thing else , € g a cow does not possess
the characteristics of an ass

Norz do we dispute with you with regard to your remark
that there 15 nothing speakable corresponding to out
speeches, etc , 50 your negaton on this account incurs a
stddbasadbanadosa  1f you 1nsist that the negation 15 necessary
because many defilements become operative by tittue of
one’s attachment towards the aspects 1magined on accoust of
speeches and the speakable, you are thoroughly mistaken No
animal kingdom 15 1n the pe of speect The man
factor for defilement 15 only the absence of correctly grasping
things in thetr nght aspects  There “are many arguments
and prnciples that may be quite pleasing and satisfactory
and there are many vatied, holy and subtle teachings
Amongst them the teaching relating to the imputed aspect
1s only partly profitable, not universally Therefore there 1s
0o need of further arguing the imputed aspect as vord

Ih Some other Acatyas offer the following criticism
If the eye 1s for you real substantially, then follows a loss
of your proposition and the g b 1nconc)
If it 15 upreal, 1t would be devord of its nature and your
negation becomes baseless The author observes 1a replying
It1s notso  According to Buddha's saying thete 1s nothing
that 15 true and there 1s nothing thar 3s false I hove
nothing mn realuy to establish whether true or uatfue As
there 15 nothing to be dented 1 your opinion by the sad
zeasonng there 15 no necessity for negation

Bat my
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fiegation points out after investigation pros and comr that
thethingto be negated is originally devoid of its own nature,
but does not destroy its natate into pieces. Itisnot proper
to argue that becanse thete do not exist things to be illumi-
nated, the Ruminating factor also does not exist, Nor 'fs it
possible to state that things that ate illuminated are created
by illuminating factor, Therefore even in the absence of
things that are to be negated, my dwn negation may exist.
According to my conception probandum, probans, deniable,
denial, criticism and all other means of logic may exist
empirically.. I accept the inference as a proving factor
because you have accepted its valdity. T for one admit
that every thing is possible empirically, Thus my proposi-
tion has been provcd quite logical and seasonable as there .
is 0o toom for any "eriticism  against tmy syllogism stated
above, |

Th:n the author in conclusion points out that the
pratityasanuipansaiva is not the only reason to prove gur
proposition. There are also other reasons, such as pcnshn-
bility, etc. and they are to be employed a5 the case may
requite, After meeting an objection mised by somebody
that the ey is substantially rcal on account of its having
definite fonction and profit, by saying that such reasoning
could not be, provided with parallel example, the author
instructs a yogin as follows :

X. Yogin shonld meditate that all the other cleven
bases, ear, etc. ate devold of ther own nature just like the
eye-basis and penetrate and enter into the nom-substantially
of all their natusres. Then he should repeat the same process
of -meditation over all other dharmas, skandha, dhitu,
doctrine of dependent origination, smreyupastbana, samyak-
pmd];i/m, rdbipdda apto sarvajilgyfidna, and enter into the non-
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substantiality of their natures By virtue of meditation 1n
this manner, the meditator, though entered 1ato non subs-
tantiality of all matures, 15 still deficient 1n Bhavana, force of
meditatton 5o he should repeatedly practice it and  acquite
the power of meditation  Having acquired 1t 1n a short
time he dispells all impurities, doubts, and 1ll concetved 1deas
about the composite elements

A yogin, at the moment of entenng mto Adk
multz, the sixth of ten stages of a Bodhisattva, feels immense
joy  As he 1s far away from any attachment towards the
charactenstic marks of all the separate composite clements
of existence and as he 15 far from concewving any
1des, duting the performance of charty, (1) of the object,
donor and recerver, and also (2) of the donor, receiver and
the result of charity, he becomes purified 1 respect of two
fold three spheres and acquires 1mmeasurable accamulations
of virtues and wisdom  Furthermore not being resolved to
watds any frust of this wotld or of that world, worshipping
his desized, wirtuous and honoured gods, not having any
wrong dess regarding agency of gunas, Atman, Mahevata
or atoms, he performs chanttes on 2 grand scale, It has been
pointed out here by giviog ctations that only the person
that 15 absolutely free from any wrong idea of entittes
(bbaadbarma’} 1s capable of walking along the path of
Bodhisattvas

Now he should meditate that what 1s devold of 1ts own
natpre 1s unborn what 1s unbora 15 not bound by three
limitations of past, present and future, having meditated
3n a manner that 1s pure for all three umes, and bemg pure
1n gespect of two fold three spheres, he walks into the Maha

Bodhi which 1s not bound b
o y any hmitations of past, Ppresent



CHAPTER 1l

1. ‘The authorm this chapter secks to establish non-
substantiality of uncompositc things, ether, etc. and there-
fore tahes up the discussion of the second proposition set
forth 1n the second half of the fitst verse, Viz. ©
+ ‘Thests . Uncompostte ( asamskria) things are unreal

(from the viewpoint of Absolute Truth ).

Reason : Because they are non-products,

Example + Just ltke flower 1n the sky

Afer explaintng the 1mpott of each term 1n this propo-
sition, the author points out that the above-mentioned
argament 15 not only one; there arc also many others,
akrtakatva, akdriratid, etc 3 but the anntpdda ‘non produc-
tion’ 1s menttoned as argument by way of patticulansation
( upalaksana )—just as onc Says «Guard these curds from
crows’ with the 1ntention that 1t should be guarded also from
others, cats, 1ats, €¢t¢, because the curds are to be protected
sn all evests.

11, Now Bhavaviveka commences to meet one by one the
objections ratsed by his opponents, the Vaibhisikas, Sautrin-
tihas, Yogaciras, Sinkhyas and Vaiéesikas and others

1. The followng 18 the objection made by the Vatbhi-
sthas ¢ The uncomposite thing 1s non-substanttal, 1 ¢ 2 non-
cnmy;such being yout proposition, the cther-base-attainment
(dLi!iyatanaxamdpath ) becomes objectless , in the absence
of its objects the ether, how 151t possxble to say that 1t exists ?
And it has been defined as andvrt, absence of any obstruc-
ting element.

The author replies * If you formulate this syllogism :
the ether-base-attatnment 18 endowed with 2 real object, or
with 3 substantial entity, because of this attarnment, ot
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because this attainment has something as its object, just like

other attainments or their objects, This syllogism is defec-

tivein respect of the homogeneous example, because all

other attainments and their objects are declared to be void~
in as much as they are composite things.

We examined the nature of ether from the standpoint of
Absolute Truth, My proposition can be established empiri-
cally also. Therefore the positive character of the ether held
by the opponent cannot be maintained, since the arglment :
‘because the attainment has something as the object’ has
invariably been met with its opposite argument just
mentioned. .

2. The followers of our sect and of others’ sect say
this : It follows from your syllogism that whichever is
originated is substance. If you coutend that a thing
originated is also non-sul e, then your loses
its value, as it does not pervade all the homogeneous
subjects. This is only an apparent objection, says the
author. It may be taken for certain that all non-originated
things are non-substances, and not that all the non-substances
are non-ouginated. The reason, prajatndnantariyakatva, is
accepted 2s a valid argument, though it is not present in
all homogeaeous subjects.

3. Some realistic thinker argues : The ether and flower
ate both well-known in the world ; heace they are not non-
substances though they are not experienced as being associa-
ted together. So the proposition cannot be proved with the
aid of the example, sky-flower. ‘The author replies that the
wotd: kbapuspa, should be taken as, 2 genitive compound,
meaning ‘a flower pertaining to the cther’. The flower as’
such being non-existent, the example is not lacking, N

The Yogia, by these teasonings, should enter into the
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non-substantiality of the ether. The same method of
reasoning is to be applied to the non-substantiality of other
three uncomposite things, Pratisankbydnirodha, ctc.

4. The Vaibhisikas say : Buddha has declased that there
is a destruction by means of knowledge' which serves as an-
tedote to the removal of the idea of composite things. If you
deny that, you will fall in the contradiction to your own
doctrine. The author sags : ‘This is not right. ‘The Master

. has declared so empirically in order to instil in the mind of
disciples a fecling of disgust for the composite things
andalso to kindle a fecling of joy for the uncomposite
things, The Master stated the unconditioned Nirvim as
existent just in the same manner as he stated that appari-
tional belngs exist. The denial of Pratisankbyinitodba is
made from the absclute standpoint.  The Master has
also declared to this effect: I declare as ignorant those
who consier the Nirvina as something of a real entity.
Thus my denial does not incur any contradiction,

5. The wicked logicians put the objection : Because an
uncomposite thing is non-entity, your proposition lacks
the subject ; because the sky-flower is also a non-entity,
there is no parallel example. Thus your probandum,
probans and instance become defective. This objection
is not admissible ; for, the posite things, ether, etc,
are empirically accepted as existent.by virtue of their talks
curtent in the wotld,  °

6. The Vaibhigikas again say that Pratisanklyiniredba
is a real cnn'ty,'ns it setves a5 object for the path and an
antedote to defiling things, No non-entity would do this
act. This is also not admissible. If you hold that
having = function .and beiog a real entity” are
P i that concomi is vitiasted in the case




24 © VISVA-BHARATI ANNALS

of an apparitional being which possesess some specific
function even though it is a non-entity.

7. The Santrintikas rematk that this syllogism is
defective and proving what is already proved. If we say
that it is characterised by the absence ‘of some obstructing
clements, the said defect will be removed because this
character 15 disputed as such. However, my proposition
disproves not only the current notion of its substunuahty,
but its non-substaatiality also.

8, The Timraditiyas say that the ether is consntuted of
some matter in the intermediate space, and 1t is a composite
thing. So your denial of uncomposite thing evolves the
defect called Srddbasidbana, ‘This tl\:ory 1s incorrect and
has already been refuted 1n the prcvxous chapter.” *"

9. The Vitsiputriyas agree in many points with the
Vabhisikas and need not be taken for refutation,

10. The Yogicaras remark that theredoes not existanother
truth upon one truth,  Suchness is only the ultimate truth of
all things (a'éarmz) hence it is propet to say that suchness is
trully void, but it 15 unpmpc: to say thatit 1s non-substantial,
How can the ) and it

P

inative knowledge
be tasonably stated to be endowed 'with an object which
is non-substantial ? It is not indeed reasbnable, says the
author. Just as you hold that'the supmm\mdmc Lnowledgc
cannot be stated to be endowed with a non-composité
object, 50 also it cannot be of a composite object.” Nor is
it logical to conceive suchness as substance. It is hard o
prove the substantiality of suchness I.you adhere to it,
Lnowledge with it as object canfot be sypramundang
because it becomes conditioned in as'much as it is endowed
with some object j just like any nthcr-mdmaty knowledge.
The author cites passiges to this effect from some siitras,
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He farther points out that suchness is not an ultimate truth
in 50 far as it becomes an object of some knowledge. if you
explain it as Sunyn because it is devoid of something clse,
its knowledge will be only an ordmaty one. So suchness
Is 20 end to and suppression of all discriminations, 2nd it is
not - substantially, existing. If you say that suchness is
substantially existing, even though it is beyond aut common
patlance, then you are advocating only the soul theory of
Tirthikas in, the modified name of suchness. "

11, Some co-religionists and followers of the Small
Vehicle rematk that all the elements that are brought under
twrelve bases, both composite and non-composite are indeed
substancés ; becanse a man realising the four noble truths
with sixteen aspects and training himself in the two paths
of darfana and bhivand, temoves all the defiling elements of
three spheres of existence that are removable by means of
the path of insight and the path of meditation, and thus
becotnes free from all kinds of ills. If one does not elucidate
that all the elements of existence are only non-substantial,
who would give up this delusion and gain this benefit. If.
you do mot accept non-substantiality of all the separate
elements of existende, therc will bc no scope for removipg
the veil of knowable things, and then ocut master would
have been only partly released. o

I Thus a yogia should. penctrate and entet into the
non-substantiality of other uncompasite things postulated
by Tirthikss, such as Praksti, Puruga, atoms, Supreme Luxd .
time, quattes, some fiving beings aad others,

1. Now the advocates of Praksti and Purusa put this
objection.” According to,out conception, three elements are
transformed into !ky-ﬂowcr, so it is not a nom-entity, In
that case you are demcd o homogeneous example bccnusc

4 .
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the sky-flower, a feal entity goes in contrast with your
probandum. 'The suthor meets the objection by putting these
counter-questions : Do you accept the sky-flower as existent
or non-existerit ? If you accept the first alternative, your thesis
contradicts the common sense. If you accept the latter, your
contention that thete is no homogeneous example for my
thesis is wrong, Nor is it proper to say that because the three
clements are real entities, their product, sky.ﬁowcz is also
a teal entity. ‘This will show your low-wittedness |

+ 2, The Sinikhyas advocate the following ; We do not try
to prove that Praketi or Purusa is experiented by senscs; yet
we can prove it by means of infetence thus : The evolutes are’
cansed by some substance, e. g. some pieces of sandal wood,
Simifatly they are intended for some enjoyer, because they
ate enjoyable things. Al the enjoyable things are intended
fot some enjoyer, e. g. prepared food and drink, Thus your
proposition  goes in contradiction t©  our common
expenence. \

Now the author replies : If you try to establish your
*proposition in a general manner, and do not particularise that
substance, then it evolves a fallacy of S1ddbassdbana. IE you
particularise it and say that it is pleasure-clement, ete, there
will be no homogeneous esample for yout Broposition. And
your argument is also constituted of different matters, So
yous acceptance of Pusuga as argument falls to the ground.

3, The Vnifcsikns argue that the signs, breathing etc. are
always concomi t: .wi:h‘ the p r of signs, because
they are sigas, just like the sight of smoke. The author
tmeets thl‘s i the same mannet as in the previous case. He
says : I it is meant to prove the possessotin 5 tal s
ocurs Siddbasidbara, and f the possessor Is g daen s T

qualified as steenal,

crvader, ete,, there js th
pervader, etc,, is the absence of homogencous example,
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By the same method of reasomng time, quarter, cther and
others are to be disproved

4 Agam the Vaidestkas plead that atoms and mind are
uncompostte things  Your argument—the lack of ongma-
tion, cannot be proved by stself  If you say that these two
things ate included in the category of composste things,
thea the feason to prove non substantiality of things,
becanse of their orgination thtough causes and condttions,
becames unproved for us, your opponent, and hence the
sphera for applymng non substantiality will be lLimited
The author retotts to these remarks that such defects may
be removed, 1f we accept the mind and atoms as uncomposite
things even 1n the sphere of empincal experience  You
may prove the mind but not as an uncomposite thing,
beeanse 1t sexves as a factor for effecting knowledge just Jike
the matenal things  There ate also other reasons to prove
1ts composite natare  Stmlatly atoms are not uncomposite
elements, because they secve as productve factors just like
any other maternl cause, ¢ g threads

s Just as the categones postulated by the Sankhyas and
Vadestkas ate tefuted, so also those of the Naked-bodied
Tirthihas, et are to be understood as non subsmntml by
approptiate reasonings

1V Thus Yoga should refute all the ob;ccuons, and
by the aid of rightful inference should penetrate and entet
into  pon substantiality of the uncomposite  elements
postulated by one’s owa school of thought as well zs by
others

‘Though he has 1n this manner entered into the pnnc:p):
of non sdbstantiality by vitue of knowledge acqmired
through learning, he 1s unable to cut at oot the veil of
the temovables (1. e sityavarana }, 50 he should tey 4o
develop the strength of meditation of higher type
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1 Then the author explains the method of acquiring
the wisdom constituted of meditation
When, again the 1mage of the composite and uncom-
postte things appears as onc aspect before the mind’s eye
of the yogin, he should supptess it by looking upon 1t as
voud of 1ts natute, and thus he enters into s ongnal
non substantiality on the plea that all elements of emstence
are aloof from any nature, and then he gradually enters
mto the principle of non-duslity by dwelling upon things as
beteft of any aspect By process of meditation on this
model he 15 able to suppress the image of esther composite
or uncompostte things 1n such a way as 1t will never amse
again
Though the yogin does not dwell “on 1, he 1s not yet
absolutely free from flow of conscrousness which 15 stauned
with 2 tendency of running towards an object 1n as much as
the discriminative thought of non substantiality, etc are still
operating  As he 15 yet not 1n the possession of unshakable
knowledge, he 1s removed from supramundane undiscrimi
nitive knowledge by persistence of discniminative thought
In otder to remove this handicap he should reason thus
7whcn things are void of their own nature, the thought
» disetiminative of non substantiality 15 also not a real entity,
as 1t has been conditioncd by causes like the magically
created things  Meditating 1n this manner, he suppresses the
thought which discriminates  non substantiality  ete By
suppressing 1t he avouds the two estreme points of “oid®
and ‘non void’, and no mose looks at things in the aspect of
voidaess etc  Then a long passage 1s cited from the Sats
sahasrska pramaparamta in suppott of this statement,
The yogin, when he avouds the two extrame pornts,

moves 1n the path of modetation This path 15 termed Yorm
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less’ as it-1s free from the grasp of composite and not-com-
posite things ; ‘matchless’ as there 1s nothing that may be
compared with 1t, *supportless’ becanse there 15 nether
supporter nor supported , “imageless’, because thete persists
00 1mage whatever of cither compostte things or uncompo
site things, etc , and 1t 15 named also ‘consciousless’ stnce
no consctousness of any kind 15 at work there Then follow
two citations which reveal the true charactes of this middle
path » i

Yogin who 15 trained 10 avoiding the twin exttemes and

r1s walkimg m the concept of mon duality, entertatns the
thought of non-duality concept  Being aware of this also
as an obstacle to acquire supramundane undsscriminative
knowledge, he suppresses that concept alse  Therefore he
enters 1nto the :cahsauon of never fanctioning and running-
towards an object, and staps mn the flow of knowledge
which 15 now in 1ts oWn nature

2 “Though he practises meditation on unperverted
non substantiality he should not do it with the sole am
of percetving 1t Yuth bis mind’s eye, now his meditanon
15 called “absolute object meditation”  Thena long passage
15 cited to substantiate the above 1dea

3 'The Yogiciras determine that the suptamundiné
undiscrimtnattve khowledge ss al6of from the grasper and
the grasped Yogn keéping up the sdea of :cahty (l!'//atll)
1n 1t, should take to meditation

Others critically analysing 1t declaze that such type of
knowledge cannot be called extra supramundane knowlcdgc
1nas much as 1t (s still coloused with the thought of some
discrimunation A passage is hese~ cited to elicit the true
nature of Absolute thlth which ~forms the wisdom eyc and
by this wisdom eye he acquires neither compostte for
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uncompasitc things. On account of reasonifig and scripture
yogin should put a stop even to such determination.

The wise men again declare that extra-supramundane
knowledge is not in reality an entity, 2s it is caused by causes
Jike some magically created things, Sohe should suppress
that knowledge too. So also he should suppress that
knowledge which destroys the said determination as it is
sirmilarly yet defective of its being caught into the idea of
an eatity. ,

4. When all {such notions are stopped, there arises
no further intellection (prasrpasti) as to the imageless
objectivity because of the absence of causes and conditions.
No éther notion whatever can  possibly “arise in the
absence of intellection. That is ¢illed knowledge in
accordance with Troth. Some sctiptural passages are cited
to make the said premises further clear. Then yogin,
abiding neither in beart or mind, nor in consciguéness or
knowledge, is spoken of as 2 good farer in ,undiscrimina-
ting wisdom. When he fares not being caught in any
sphete (of tmental activity ), he obtains from Tathigata,
well-awakened, the instruction regarding the Truth, A
citation from some Sitra goes to- strengthen the statement,
Thus wisdom-fating is termed a status of Aryan silence.
To make further clear thattsilence a quotation has been
drawn from a Sitra, ' - .

. .

3+ () When examined through these ,reasohings and
scriptutes, all the composite and‘encomposite things do ot
constitute cither the mind or wisdom, and again either
disctiminative thought or undiscriminative thought in its
objective matare.  For: him whd knows things in this

manper, tays of wisdomesun dispel all the datkaess of
ignorance. " .
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(b) The wise, by not grasping the object mages of
the mued and wisdom, fares 1a 2 wisdom undisexminating,
and Jacks any sphere of faning, but fates

¢ Having cxplaned the above verse 1n detatl, the
anthor describes the mature of the wisdom result  yogin,
because of his faring 10 an undiscriminating wisdom, though
not farning fates, and though fanng, does not fare He
is aloof from thoughts of all objects whatever and
abides 1n an absolute negation of all things just like the
cther  He, just like onc entered into the samddbex (ot
samapatti ) of complete suppression, VIEWS all thiogs 1n
thetr onginal nature

Dhatma body  of Buddhas 15 unthinkable, unlimited,
non dual, abodeless, imageless, unpeteenvable, et¢ Thus
yogin viewing it, though he sees, docs not sce 1a fact 3 snd
though he does not see anything, he sees, and though he 15
sectng does not see

7 Yogmn having taken to 2 nghtful view of things
accumulatéy immense store of ments, and mcreases the
unlimited gesultant happiness  He s intent solely on self
putification and puts an end to all sahappiness of all beings,
and lhe the Bbarayarga he abounds 1 mulufarons
nghtful aspirations

Then the author furnishes 1o the light of sbove dis
cussion an mtcrgxe'mxon of the Aryan eightfold path It
ts the ughtful view which 1s correct 1nsight 1nto the notm
body of Tathagatas, having no 1mage of ens and non-ens To
suppress all diseursive thoughts 15 nightful thought Rughtful
speech1s to tealise 1nwardly saying that all things are beyond
speeches Raghtful act 1s not to commence any act bodily,
vocally 2nd mentally To live on that all thiags are bereft
of ongination and dcstmcuofi which are also devard of
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theie nature is sightful living, Not to commit oneslf to
any cffort and device” on the plea that all’things are not
brought up by eforts is rightful effort. The rightful memory
is an absence of any brooding or seflection of ens+or non-ens,
and that ol things lack any objectivity for any intellectual
perception.  The fightfal meditation is not to make any
resolve this or that way by not grasping all things in all
aspects, ‘The man who views in this manner is said to
practise the cightfold Aryan Path,

The man who views things thus fulfils also six perfec- .
tions, Petfection in charity consists in doing away with
all objects (mimitta) in all aspects, and in removing
all defiling elements. Perfection in observing is to suppress
all the supporting things of knowledge, and an attention
to- the attitude of nonperceiving. . Non-forbearing any
feeling of the knowledge-supporting things is perfection
in forbearence, Petfection in energy consists in cxpclling“
all movements by not taking or giving up anything, Per-
fection in meditation is constituted of an absolute negation
of abiding anywhere by virtue of lack of attention
whatever towards anything, Perfection in wisdom lies in
aloofness from the twin images (of e and romens ) and
not giving fise to any descnption of anything. Further

detailed exposition of these six perfections ‘is *to be found
in the Discourse of Brabmaparsprechd.

The author then conclodes : Well abiding' in the
mannét just described becomes the source of " unbound
things’ ( apramdna ) as has been stated by Buddhain the
Discourse of Unbound Things : These ate a2 great goal,
great benefit and immense ad&;rsmtagcs. So the wise man
knowing things in accordsnce with Truth and being
attentive, should take to the course bf training,*

* The armisgement Into dflerent cections and sub '
based on the commentary which wil be studied later ot sy > U1 CTABeE fe
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1 =Okw yu so g DPoussin tekes tho phrase to meas dAdva-
sarslas and compares Rofe 1 47 Sse also Mad wptt: p 523, 8-10
2 1 naye “principle”, Iaw’ eto = Talhdgatagarbhakiya, cf Bod
Pafpiks p 845 16 This s phalebhnex propfz Id
B Yu 'to pats over’, ‘get over’ faxceed” eto
4 Lat —ghanam suksat karots dads eto

b
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5 Orlaca = Eje disease

€ The firat of three aspects of prajis effected by Aptopadela, seo
Sthiramati  TriméikebbEgys, p 26 and Hanbhadra Abh Aloka,
p 3923

7 Tat anena-asmdt ’

8. s su “Having entered’
9 Or vifesap

] as Pousain a

10 Iat ewnszcarye Abh Aloke p 892 mayahira s Vigrabavyde
vartiol 23 97 with vyt ¢ the same samile, mayakara Poussin com-
pares MahByEoavirhéaka, { Eastern Bud 1926, 66, 1927, 163 ).
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¢

11. Of Latklvatars, 163 (L V P )

19 Lat 2duprovelacaryd

19 Soalso by Hanbhadrs, Abh Kioks, p 886
14 Or abhisamskptatedd,
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15 Lut dogat

16 Iat yads

17, Or, dravyasan.

18 Vig vyvartinl, 29, vithi - yatha trayoktam bhawak, latha mama

sy21 ) na mama haeed asts pratyfiz 1 So also DharmapSla comment

on Setasistravarpulya, VIII, 6: bhavata abhyupagatatvat sidhyats

mama paksah.

19  Or, vitatha- or abhfitapratsbhasa  Dbarmepila nlso.takes $anya,
Ly end id 88 8Y

“mainnya frequently. Ibid, VIIL

20 Here the authidr seems to hiot at tha definition of drstanta, wniz,

prasid thas3ihyasAdhanadharmavalos which agrees with one given by n

Jlater Naiyfyika Dinskara - Iryantah  snih hanobh

cotttmbcaye v NyEyakofs Cf Abh Kioka p 395 - drgiantah ubhaya-

dharmanugatdh “BbEmabs, Kavyslank&es, V, 26 - Sadhyasadhang.

dharmabkylm stddho drstanta weyate} N Vartiks, 189 { Cal ed.):
S1ddho drstdnta tivanye |

91 Dharmapala slso uces miys as exampls 1n thig conpechion, { Sata

vaipn comm ad2) A more logical explanation of mAYopama 13 given
by Haribhadrs Abh Aloks, p 143

22 Lat yathayogem

23  =drs\ants See Uplyabpdaya Tucer, p b dryanto draerdkah |
samprno dyg@@ntak ambkady  The author seems to mean the latter

vartety here,c¢p DBhimaha, V, 94 ... sAman:
. vad wpacaryatel N,
Vettika, p 123 Cal. ed. ), fat tulyoh sa erg syueyats}

5 by using expresaton etz
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24, K shuo tong ku—~Poussin remarks * Jo ne voia pas Jo sense des
quatre mots que Je suute * kie chotio tang Koy * parce que nous parlons
convsnbionatlement de similitude . 7? Now ua X rendered them, there {s
na diffienlty with regard to these characters.
95. =nan lmg na | sambhoveyuh. p2t ko 2 The same repeated in the
next sentence. Cf NyZyahindu II, 9 with TIk, whers sapaksa is
explained nlmosb to this effect.
96 Here Doussin remarks thos © Tet une ligne et demia qui présente des
diffienltss On pont tradmre: Slok dhartham sadh
uag/ala] sram kramenn $lokardhena mlasth@nzramksepa m na dosah 1
“Pour des raisons metrigues, I'exemple parerl est dib { avant Usrgu.
ment]  C'est dang ceb ordre | anormal} que, per la demr-strophe,
'eseentis] est résumé , 1l 0’y o dono pas faute”—Lw régle est de dire
Y'argument d'sbord, Pexemylo snsutte, mata lo metrique exjge un nuire

ordre N -
According to the N Satra V, 2, 1l { avayavaviparyelo vacanam
apraptakdlom ) to formulate syllogism 1n an order other the fixed one
eotmle w mgrahasthang oalled apraptekala  Thia 1s the resson why
th uuzhnr takes pains to )usuly 1t Note Udyotakars's remarks hore ¢

Vi b 1 eto which intend to
inmb on lhe vecessity of the fixed order of syllogism. Cur author
appents to reler to some such remnrks of an earher nuthor in bhe
pentence : anent , . « 54 dogah 1

97,  Lit, sankgepomtlaspadam.
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[£3b | sheragens: armal ) f woafig Bgoema
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ameed i anar s=ad 1 (@ | wdtcaager (@ ] segaif-
w1

fau nfeRamw dumgea: enemd | fyagrna afi-

98 Nagirjopa establishes S’nnyum op the argument of nessrabldvatoa,
Vig vikvartim 1 21,22 Hanbbades uses as reason ekanekaspabhg-
varahitatvn , Abh Aloks,p 384 However on p 556 he adopts
similar prayoga a3 herein which may be worth notice hers :

2 s @ waddtsfranmmae « s mmebiim: soma
am el 6 Tl WA g Wy 1t adeedanfe
T el e waeia (p.o38s ) Wl anssmongsam
siafara 3

29. The author hes mude some distinction between abhsvyakls
and wikdra of ABrya on f 13b below. But hers we fnd tipatte
and abhiryahts a8 synonyms I doubt concetness of the Chinese toxd
here = -

80 ILw wpaksapratisedhaye of Promfpavirike writi, I1T, 18 -
vasdhar eipakse hetvabhdvah Lathyate |
made these remarks » Le sense de I'espression teho ys 11, tipahsapratse
sedhs (2) [ Dans Toeer's Index, P're Disings, prafigedha est tradmt
en Tibetmn par l'equivelent de asattza ) est determne par notre texts,
2698,3 Mews expression 274.2 18 qu n'est pas clair,

Boussin  han

According to Dharmottars prategedha 15 an equvalent of abhara,
b comment on NySyabindn, 11, 18 Bu “ipelsapratiyedha on £, Ga
{Chin ) below must be taken 1nto vipakge hetupratssedha, not pratisedha
of tspakea 1teell
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81, Ditnfga Ngaysmukha ad § ¢ pedi anifya el paksah)
ahobadyasativa vadmam praty witste wipaksah 1 yadi ndsts sahl latra
nee varbate st sutardm asaniegdha rtyadosah { Sensknt s mne ) Tuce,
Erg teans p 27 Prn virtika TIT 25 Tadnbhvre co tannelr vacanddapy
tadgateh 1 Vrtth  aeactuns & vasinsotid virudhyate nsvptlss tu yrlin )
alah s dkarminam pt gamyata eva 1 Slokavir ,
Nirglam 27 V'palgdhhumlaumm vyatrrsho na kathyats ) Hnnbhndrn,
Abh Kloka p 985 makes clear how the reason 18 not sandigdiavyats.
reka 1n the pbsenco of mpaksy  Vyaktwniveks” Kesied p 395

83 Nigtrjuna b hakala and vyakh Lale, Mad,
v, 8¢9

83 M Vit pp 250 13, 418 12 Madbysms¥Bvsthrs, my Bk
test p 22 Abb Kloka p 987

81 Read in Chivess pes ( B 145 ) forps { R 60 ) asxa p 11,1 2

85 =Jhanm

35 Sfhstambesstra my Sans text, p 2 oded elso Vig
vyvartnt, 23, ad 55, AL vrtte, p 160
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87 This semt prakrt verss from the Anavataptahrdayas ( Nan)'o
No 437 }1s cited by Cacdrakirtt i his M. Vet pp 299, 491, 500
504 (svabhaianuipattim sandhdye sarvadharmak finy3h) o the
AL Avatfra p 229 m Catubéataks ( Vidhudekhara) p 994 Bodl.
caryBvitara IX, 2 and Sut bigita sangrsha, fol 28 ( Le Muséon) { L,
V P ). Some sumlar verse from a Siatra 15 also eited by Maitrega
1 hig comment on Bhava Sankrint:, p 87 with pates Poussin
farther points out that in the above ver second pida reads according
toTib  wipadaccabhlivatd sts meaning that which 15 not orgmated
by cavses 18 utpatimisvabhiva

88  Ssu w abhasa, slso Bkara , the latter term 15 more smtable
here

83 Bod patipks, p 481 dharmatah ¢a na vilomayats tad Buddha.
vacanam

40 Haribbadra aleo ratses soms similar thres fold 52dh3 to this
« (1) Pratyaksabadna, (2) 4 badha, (3) Pr
Abh Aloks p 387,

41 Lit paksagrohana
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42 Tt appoars that Pousain's text differs from eurs, muce be has
trenslated estrmera lor avebuddha.
43 'The same reply 1 Abh Aloks, p 368 Note on p 88 the

veree .
forfed & qr9 W oelefead 1 Pregres A1 g o Fafaterr U
sl =ap )

44, Lt dsanamsraddha,

45 Doussin branslates : rupss ebc somt des capes de dravya
Ties dravyas, eto. sont des espéces dee bhiys, They eay theb riips fs
 geparate eategory, 8o I put it sccordingly.

]
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— Y mmﬁaﬂaﬂﬁmﬂ:am
mm;“@ﬁg;ﬁw| Ry el eREEER
afmay  admtdmey | @ wha i
e o

e R | T R SRR
wit « fordtfa G | st v R Rgdedfa
wwe geR | aeeEi (sb] [ ) e frrfere-
TuREETTE T aeie B Reed-
Srardisay)  TETRTERGAaITET I

vt @ g gl ol epoR e
T, SR R | et [l W TeEE-
o ThoEgR W Qe | o Sfe
frda g sfrnfdag e i )

ureRRE T wd ¥R andgeeany, sfafk-

46 Cp Candrakithie remarks  Tatlcavecarokale tu lokasya
apramBnateat na tena badha Sakyate hartum1 M wrih p 153 18

47 Ibd p 27 70 where this srgument has been cnticised
by Candrakieti

48 BeeW Botra V2 4 N Varhikaadl 9 6 Eominla rases
this objection sgsinst VimenavEdin  Slekay Nirflam 154 5 with
comment p 254

49 This 18 an obvious reference to Ditnkga who holds the stme
view Ny&yamokha 83 1 Tuedd p 8 Al three commentators on
Slokav  atinbats this prayoga to Sankhyss and s entlosm to
Buddhists 10 Ditinfgs Bee Nrlam 164 5 Tt 19 sometimes attnbated
to Sbdikas Tuect Nyfgamukha n 19 A long disoussion on thig
proyops see Pram Virtks TV 173 188 with vittl pp 475 451
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rd qy eareafi | w91 2y Fren: etfieeng w1 ad
varErte iR g e () Samatie danfafaiion | v
wiftn, gt ) wmperdsf (@) e wan fram-
wdsafa ) f )

dm | whaegerTenffa 8 memii e a
ErdqraTTet AraeT Rgpwdt et | e st gaot o frgat
AAEadda, |

[ 62 ] v qrg g | A Seltaed { 9] w0
fifadt g owfeena)  feavmn @ gmfem @
oy | =g ewftd ey adreaRe-
Raav ageererard frveitaa «fs | oig” wnmfy & o e fiet
fre: mameeinRma: @, dafa: e sgoided
. el op fogaman | oy qonds:, mfs e
et B fmmfidn orifefed gwd) oo f-
Al agfa—~araT fire: et R wra,
ey wavan, e 2 el Swaareds o
angor O reweiifa freela: el ol e O
sqmgrEgdaeEratif |

50 ming liao Poussln says that the phrase 1s normslly pafu V. Kofa,
XXII, 363, XX, 102 2, 8,adbi, IV, 17b 7, 20b &  But I have put it
pratyayaya, or prakadaye, which s also met with a Chin texts Our
Chinese text wdds here & negative particle pu, before mung a0
which 15 unnecessary and Incorroct It sppears Poussio’s text doea
not have it

1 Diantge adde : sadhyarkadebstont asddher aimo hetudojah |
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A% QT AU | wEA g gfa &g ot gurd o [ad)
wrantaafy gasnaEng (6b] sagArFgRaTaIes e 1w
Rt SATIRAH FARAE S | s gl | TG
af Thw T T R | ad e i | edewad awaa
g eaeisy & ) AR gem-
awa of ifig | TSR o QA weniifa [ o)

53 Poussin bas noted that the following objections have been put
by Buddha himselt Latk&vatdry Satra 166 167 Te Bodhisative ne
aoty pas 8tablir 1a propositios { prafyif2)  Tous les dbarmas sont non
prodmts vides sans nature propre (anutpannssimya asvabhasa )
Ty auramit pratyfhling car le propomtion fait partie de tous les
dharmas car la proposition & pour rason detre les dharmas
Lo Bodhisattva dowt que Tes dl existent 4 la mamere
des mages et des reves { maydsvapnacad bhavepadeSa ) Op Bod
avatira IX 139 141 Grousset Philosophtes Indiennes 263 278
998 QGarbe Sankya-philosophte 208 (ad 1 44 47 refutation des
Midhyamikas } eto

53 nyfnafd s pigrahasthina N Smtra V 2 12

54 =yathidarfanam

55 An asnswer to the above objection seems to be this
Though the distraction betweem the source of knowledge and its
reault 18 not poswble for the edvocate of Sarvaéanyata yeb 1t may be
possible 1f we take things in general as current 1o gommon parlance
Bach Qustinction can be made when we are engaged 1 a Togieal
disoussion snd 10 assertmming  the soures of koowledge The
suthor hag stated more than once that things shonld be faken 1into
sccount in their gentral sense as current in the world when cne 1z to
formulate syllogism ses p 42 1 sbove ad and 115 125 below  We
may read profitably hers Eumfnlas 1ne SImAnyasye ca  hetutvam
na 8yt paksaskadelria 1 (élohv Nirglam 27) with Rasks

Bba  As stated 1n Vig vyBvartim + 80 note 28 above
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wer gimRadafaeng) aft quedt wedR) we-
(govaer ] o) oy o govdt avfiy’ wwofs o
effmd | o fesarEaited s i

afre o qowmg ) &9 dewd awagaih ok
e ) g6 g cerdish gRr 1 a1 Rgeete
gignfafa 1 sanfeanne: @ afefaf oo e
gnmafa edeerr famen: sigreniafas | ad 8 Seme
i fraeEe afaf‘ai?mrﬁw@al

gieT: gA fea smt: @G 2171
fal = ﬂﬁﬁiﬁ'ﬂ"d{a. [l aﬁlﬁm afafe-
renfafx ey gama

adfiwr aft envafa mm: afw: sawenfzfa [amfe )
wt By wandimenm: afenafEfrdenif gomtta
gmiaate afmi: sgwic ada ol 9 enafag”
T | AR MeEd R AP A ) afte 9 A,
g w WIgdggRT eantugmyfnasam |

g ifr, qomg | qﬁma”uﬂa‘r&méaﬂ Hrer |ea-
fug wiifa | EATIgRRRaR | ceitu |
ard g egdrsfafeadiana | ag =3y qmmgm‘? iRy -
@i 7 g Wmmmmwwasﬁl

56. Nustthe saitva Wtma vd dharmdelvete schetukah} ated ia
Vimfik bbagys, p 6, M. vitts, p 855, 4

56a, The same prayoga is mentioned in Pram, var. vith ed III,
186, p 853,

67, =svapakgatak,

58, Lat. avufintarthal
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wafiaammds kel o | aif ddvfafzo (&)
affgmaea| 9 Fensfoemmms ofy 3ot

rongAtERaTEIREET @ geem [7b1 ram
iz | FifmeRadetaedoa | 9 R st sem
fimaw faweny) T @ wogmss Ra

Rgm @l sl wmenleem) Peggemataeag
AfavEgrRgTaETE |

T GRS TAER A froengE: AT
ammEa)  arEmERshar gomey, gfremiirg )
qEm AR amwEioeE, Saeg T edggRem
gt wgarEt 1 @@ i Rgusy tfr e
AN AR TAHY QA 7 qGIAX N

s grREmleE: eemirgamE L af ey
grd, @A’ 7 famf aeagRaiergm) e [“]
H‘Qﬁmﬁ!ﬁn i 'h-'qq\l |( (RISIEY qrg
wa&afﬁmxﬁu [a37) ﬂmum\ﬁﬁmma%a
afreeariasatil o atfrga t ae® B8 @wa-
agam, WEbeRan, FIRROE, anTagEieT q

68a  Of Prams vArtiks, IV, 12 with vyttt
69, Iav Makadosa

60.  This prayoga seoms to have been made by Savtrantikas

Gl. Theory of Dinnkipga, Nyiyamukha ad 2, Pramipay vty
r 28,0 5,M vt p 35 n 2

62 This refers to svabhavalungativg mentioned 1n the Previons
section,
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T [ g ] (7] el 1 e
el
I, Q. TIGAEETR SRR g qame
weaTda: eran g gepESREEer disdes ) afy qomia:
aisft egan sargenfes wfa sfond: | gamft i
dedsanian, daaRAnTEet Al @ e A
TR pmafidt am eEie | o adge guees of
Ty | afy aww @7 @ serawemass | eh ]
qfed: | A edafraaaiieenz o od = awvd fengle
RCC U G
o adTEy |
e f smewat AT WY g A o wde ) -
et 1 g et il afveass @ of
o AT RS [y | o aeg Aved ol

B3 ILat artho na fhalah

64 Orotad bhutah  Some mmilar objection by Udyotakars, N.
virhka, p 481

642 Qf Nyayamukhs od ver L

65  Or atyani@undyamdnG pu-wy $0-p%

66 Quoted 1a Bod Patinks p 483 ( (Fathayam uktam) Pouvsmn

D ds, 160, Ud XXIII, Koéa, 1 74, Bes M.

yrttt, 864, along with one more verse to the sswe effect, o proving the
existence of an empirical soul even for Buddhists

67 Cp Bod Pampki p 481« citfam evdhani@rBerstalay® asydis

mopadelena uktam
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it v ety SRRdle | gAY | ST -
nﬁm&h@%lma@mmﬂmaﬁmﬁa%‘“l
fma adml W seafranteny oo g
afie 7 gm| st Tm deed AwaRER g,
arfirRenaes 1w armfen ety momfioor
mgqtrm i el sfde | fgain
qoda s Qe wmEgeeyfe st se-
e “Wea-@%mfﬁxﬁaal & sfaraas’
i et @ (9] wRw-
ng‘van:n

O EEA AR T aad R ow omEar gy e )
g ool } A w1 | WX A g (94 | a5y ewd
({wfa]ad & 7 awa A1 amw nemforargRadfa
eNEITNG T 7 g sgwd gaska)

AR WG AL | SRIGHR Qe £ | g ¢
stfr. wiEeRT Tengmmmatim e o) @ A g
derrr, Camers” afren” o v adiefeam e
7 g & gfsial oo denommerafiaamitas afy-
o eRTmeEAt A aXiY dee gEn

68 puhsiang v Poussin has enggested avyarrita for this,
63 Bee Vig vyRvartiol, ad 82 for euniar answer

70 M Niksys, Vol I Dighanakha Butia p 497.11 810,
1 Or abhyapagata =so hsi .

2 Annimanak sarcadharmab slyagamat M th p 65, 9, M,
SotrBlapkira XVIIL, 101

T2 Cited 10 M wyity, ».39 11
T8 tung pr wiatrama
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vty sk ewmgafion) v, emaowE-
AT | e e T e fafa” g
tgeheme i .

frm o sigwmn sl s qeiRew Rl
=% gewnivermas y, afmaeRm [ o b it wamfioonr
afrs) enasfmeed @ aermde, wen s
qEmd ) o gat ety s dd gen ) aa de afen
ariereRt gfe Eoet @ adtwsiaarT ) qafaly e
FERIRET TUARL |

gt @ T ranmara g IRAE L af TR ge
gl 3% SeagegerEAnly awg Wyl i ]
o 7 wegdannwd i) g fon wfe goos angen
fz| am 3% whrgue agagifies serdrTd:
acfena Serdefiy’ afi ety amfy & oa agfit ad
i w0

afg dre B4 Al oo B9 dar aaraEen o
afemt: ) on stk w@g et o
qafafae | @ nfraen aa g frendg sw gean freaa-
frsrafrm gf qatar® of 1§ 7 g [1oa] fr aredieadiemt |

aema wrid gan WAL

= g RFaman: meAAn o EOaE | ok qomde:

74 Vig. vyavarhnt. p. 11, 0d 33

96. ‘Thisis o kind of nigrahasthang ealled matunufﬂn N. Gatra,
¥, 2, 20, with Bhgya, N, Kofs

76, Seo p. 48 ahove, tha second alternative under pralu'nanrm

77. Beap 86 above

1
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depan AwRg, g e, o w el wed-
e g AR @ B SR
s aveva g wsR g v s feeg
o codemmre sRgmEml w wedf g
sERRTe | mad Wi @iy seg Tl
aftRAfad ) e areRte gee ST
afwataan, AT FICIRTOASTINTG | T @w wgy wia
e wz £fi 1 7wk g w0 @ ReeEdt [ 87 ]
R gatae ) e gee: w e qaas grewmia-
da piratew, it aamrel FomE T w“ravd at
Eeatutcedl
aressfena weATda: W\Iﬁﬁmm [1e0]
e sfafrad | qae st igRms. aad-
T sfRw: | faa @ smarmeET . grests
frdR | safmfredfog e edfia o
frord ) w aa fregn, R sngresd)
s [wama] AAEn L O WeeEaEns gt
IAREE: | T AWEETAEEE: 971 SSSgWE: ( a-
O Wl sttt [ WY ] vmRwise, aneifa

T8  Or abhilapsta = prasojyapratisedha  The same 18 repeated in
the Chap. II, 1, 75,1 10, Cf. M. vptti, p 393, 10- 13 ¢

. na tayam asydsativam pratspadayamah |
¥im tarhs, paraparskalpiiam sattoam asya nirakurmak 1 sto.
9 Ortaktars pmtlm‘ldotukamm tacanam, |
80. ©f. M. vrtts, p 427. 10 zhlasca bRavabhyupagame sats sa
mi

7

era ki
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[ ] awdit ffidiss | GO, SEOET W
s qmzframag e {nfa 7 emfan

W [ o] e st fgmr.
mma: qataTERa L ETATIEERERT Fregmfaraans andg-
aritsa eq Fromvafy wd der awer: e el
wt fwhaafonRemenet dutt b terenfy
{ qaores | sferara 0

[ 1] w0 gaog: S g 7R m Az s
qomda: e qan Rl | ofi | STeTETSrTET:
SRR tafc Amfrdegaaem
L B Ll et mferwffe: | oW
ifre: aranfa aefist gremif | aRferd
a’gv‘mﬁaﬂt&wﬁfmm&mnzea gzt A
wd Frefirn eeff @@ ot AT wxia ftafify o

e e e

s

g1 Of.8am N. ILp 17 sabbam afthits kko kaccayona ayam
eko anto sabbam nstthiil aysm dutiyo anto, eta M ity p. 270, 7 and
Ksbyspaparivasts, p. 90, § 60 ¢ asft katyapa ayar ekontah 1 nasfis
agam destiyentah 1 (L. ¢.P ). Cp M vrte, p. 358,10,

82, Lt keamayd adryted

83 Or nirikalpikaprafiam.

g4, lo yads samertutah, paraio o Idkak | yadi paramarihatah,
seato “nddhah 1

5. Candtabirti refors to what our anthor iatends $o convey in
this passsge, M. vty p. 9829, where the refercnce is made in
connection sith the pmpesiziou(pulqm) It is slso equally to be
applied 8o sadbsos snd drsfanta, CL. p Bt with pote 95 below.

6. See Nysysmakba ad 2.
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srermifgaifin 7 surE (Fene smrfR | -
wfrmei swowrR A g wR i dRE t A
wgvpEEa: v wener fal o fefed iy =
e wrfire | afgfranf aommfaldamnedidr @ arfae-
fafefeah 7 gwed s wahi [ wenga ) afyy

S Tt A SeRe e {1tk ]
T e R e gosfd
QreTgoRaRIm wTg: 1 aeiuiaefalgan | gerwesfavefz-
el Frfreerarmieafifeda: | e oh
1.4 a7 angERdiTRe: | o au: ], wreanar |

. mmm&ﬁﬁmﬁ [e3] =aavafregevari-
mmﬁamm et e gl agatieafy
aw wEnTREE, WEgd Wi o wa, e
Rl TR agR A gRa | aete R i 3o
afawerfirmi e agentt gepaififirt [ o )
renfre RgeTia et goad WA ana: et
an o iR wwemweaimaf aaft sl
eepaifiety 7@ wofa, amft @ Twd sy
orerTtsi gFae o1 (3] oo g [§)
warfrarErdeaE: o0 9 RE ), TN weangeE g
qorfrrnal: | W S i [r2+] e=vafmah

B amtresas Pmmrargng’w.amdmmtpa.
83, Dirty weeds

89. This pazt of objection 18 tnade eleair in the next section
90. More

2 ye yallak karah ete.
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TR T fireg @ AR T
it AR (ceists SIS CIE fify a1
eIl FERAR ausar: fesafin) A framrirt: |
a’{nfqdﬂiﬂﬂi AR e

o g B g g SeEaia |
mﬁmaﬁmmwmﬁl Farfa ¥
wmgen A SRR mﬁmﬁwﬂwm Lieisdl

e,

3 e e [fe] R g A SRR
ftans | ARG W S ar IR
s fag 'fi{?ﬂmﬁdﬂﬂﬂfmuﬁmﬁé@:
afa tfy awct @ w2 W eprtreeAn

"

1. caslubhutn.cauu!ab ar yathavat  shth-yti

92, - gekteng-hua-che Qr wiparita Poussin gives #5140 {or hung and
gays thob rtuau-vidngﬂhs (ames, tuao=dagdha, & teanslation of
Tib, word }; and gwiog » variant kung for fs1a0, he suggests to correct
1oto  hoes, intelligence. Dut our texd has kung B both together
making the snggestion Inadmisible,

93, 1 follow hers tho Chinese panotuation. Poussin bas dove
differently.

o4, Lit.tan=pi
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mmﬁm@aar&imﬁmiwm
R R A afal qal ErEREEET R e
arER Rt | STemeigEen g agdfig-
weq) q gramiae feewi@ e %ﬁrmafmﬁ!
R fawfi[a) sk eoenem miEgl an aifew
sg 9% i gaweT wiiEa (| [aw | walk gfes-
Tz fraRa oFw savvr  gaeardistem . mIEg
aaq, wfmth oo 7 gon &m) (@ ] aenfy g
ot feaermf fadq 1 @@ [13a]
AR TR et K L A T REHATE
perafiranmg)  aw gveww afsfegiamu, ao gaft
| AT WA OO T ROt et g U
Wyl ©F gEa | ey wead aEEafom
orm [@W | mrEOgeEeRdtaty | adenft qaswEE,
igmn GraTEn s afa wageRsfy woar eredfa
amagEtafif oa afe aadgem | dan wm
sugfnm ol | anlt sugey @ swwisea ez
waamgd  feag | v afeverveamgersator

95 N Sotra V1 4 N Koda p 630 Itis now clear that in
setting forth any propositon no parbicolars ehould be taken into
account of the sadhya sadhana and dygjanta  Thiss wimb 18 meant
by utsyslavifesana stated proviously ses p 51 sbove with nole B85
Ry#yamukha gives the ssme example for th s jatr see ad 33

96 A awilar objection viz real ty of this example 18 raised in the
Abb Aloke p 885 from the mew rowt of VijREnavidin Op Pram
vErtika TIT 162 { where the Saokhyas are smd to plead for the fact
that many exieb in the form of ong bhava = pradhana
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ganBifimmmgen  ower® mesw @ ok
o [%] syafmma, angam s o R |
& WIANTCAICH Q@ Arg q it i
Frwafardarega [ 13 b ) femnreafa: e R | g
& @ wfafiae wnot: 7 comufidefean) o
fafr:  sguresBeunh  sdideletafeme ¥
an waf ) sw sugfe: oG awm el
wand o tfx qerdt deemne ER1 s SwRa-

iz v o &Y &d 71 Fraea
fem fidifagen |  muferfasn & adesd gl
2 R anfEafaafeda T oo swenish ceenfB-
sfrfe wr ) Foyemend | dtsaget Oz dismmE-
ey awgm 1 wmRwidsit  sweafisate:
Fam e 7 a sbretiabiean sweniefedy
fdftar | wmafonear | mgeRae” (o] fdfs-
neeaftam aftnd @yt amaferd: saaakmfako.
I, @A [ 142) 3O S| qeTRiReSie-
treqt | Tl WRdE T 59 §

af Frdfogen v wlomif mafn o o@d
fregafrmtone oftGafid s afa | wrm iR
7 e wieEd

D7  Hseensharen s ' To become modified perceptibly "
08 So-hsten, )

99 ORn “According to"

100 Lit. victtram apekgya

101.  Wen fang '“Trouble of composition
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wrerish T arngesrfisafentn  arfegeT-
Reafra gfa ammﬁmmmw afafafia: | GEREETST
epTRgrar faw |
. eEemanisfy e Hfegmuafy wafaa-
smdifa 10 |famweRa: | wn Fxammmfan) qa
FeRTERHE  AIka  SRewTReRan! R gy
Rfrecesen: ot geean | tfamal arfeareniter-
\ wrgsn Bfgmeafn (] @ Qe grad-
zr:mm; wentye s, Frqulaeat wer tommdifeaoiios
Lauid
ORI GG | AT Eafd aee: sern g
wfmegearaifc 1 {14 b ]  dewmh s
T @ T, soffrernm ok 3 g aneed
e, T ahEeft farenmmeny: amdafa ) e @
“an f qrd emmgrne, 7 et g, TR} o g
e JaAgenTt  TOnEne | weirena: afmfas-

102, Chu place, fou chs “to throw and transpmt”
oonpeots thia sentanoe along with the previous one
ia according to the Chinese ove

103

Poussin
My puncination

Yuso Sois tobe taken in the sease of place, adhysthana
10¢ Poussin interprets quite differently thess seutsnt:es

105 Wang Isng demon & Ia forme d'un pettt en fant de coulenr
‘brone, aux yeuz rouges et ang longues oreilles (I V P,

108 Th yogafastracarya,
107 This 18 trom yogalastra, Wogihtrs, p 47.says peussim,
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TV TAAETAR) BANS &, AaEHITAR | Fafaars -
AfRgeraarmEr,  suflegfrermeme - o
L ARARTEfRErArTT: wEfdisaTt da ged [a9] faer.
wferd aeg atacerT | Tw g sficragera aeg a-
| gfignen, @ Aesdr et an @ G ol
afierfi) [ 7q ] sewage Tg w2 T AW |
A sRiTE T Raamtidenaian saietafine -
gy, wfraiican) [ 1y 2 )] a77 ) miftw: areh wrf
wEares: | wgenfiony [ | w@d gadl ek waaft maakn
wl ftrfmagdarnnT: o aweweTaEr wt o fafy
fage’ mwe |

TrETETR AT, e |ead | o qod
gaard, @1 AW 'zf‘aa"tsfa TEZORATEDNE
et gfan

g% wogEwafas: difery  egavmifaln felataz
qa fag ) w gal arwAafaduard | wzer wa we-

108  Astiive with regard to parafanira tspect and sdstiiva with
regard to pdrikalptia aspect M vrth p 274§

109 Tat kutra kem $Onyam teyeta |

11p Dhu-lﬁ-hsm-mmczirntmtku.v The phrase 13 soggested by
Pousain .

111. Dartly identical with these passeges of Yoguésstre
{ Womhata p 46}

i eqeabReE mAEenaR &7 SRR @ @l 4 mR e
sulwrenaaRre samalaRy ke @ gy aferE il o, -
sdared fagral Emmenfs . { cited by Poustin )

8
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ef? Pefemara | Loaermarart frete frata-
e Ry | At T e |
S e @ e, Safaf e o 8
o el g TeemE wish AR e
e T e mmwk | [ b)) en faeErma )
gardmatedfmimial [em) swgumerd)  SeAd
7 TyuReen: TIEgE: JEena il aeergeTa
o, T W1 A R e & g g
afy Bommigt wonda  tssfremdst@l wugenR
Tfafiemm a1 ok arepefRes | acEmT
e -awen frofeaeen | o Y
ok womi  eegaitemmETostmeims: EoEsR )

112 This seems to be & treatise of this aathor, Bhavya Poussin
remerks the following ¢ Cet ouveage n'est pas signalé, semble t 1 dans
les Catalogues Chinoia , mas le 5:ddbinta de Matijughosahdsasajrs, 1I,
107b 1, attribue & Bhavys un dbu ma hid po risa hgrel de #ird bdud
risir hyug pa= Madhymakabrdayacrits tatteamytavatire  Je ne pense
P8 qUe co 01t N auire nom de Tarkajvhid ( Cordser, 800 ) qus 1 anteur
du S:ddbsnts nomme par 8on nom, riog ge hbar ba

118 Tonssin has included this para 1o the sechion of Prrvapaksin
Following the Chiness punotastion I have put 1t m the section of
Siddhantin

24 Theaanne oe arbanded & 3¢ conveyed 22 1w the previous
passngs  yods caksuradisamskpiak 1 Poussin wterprets otherswise

115 Lit uithateru or pravyttegn

116 Iat svabhiva ulpattih =srabhitcatah utpaitsh
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aq e A e WS Seey [ o )
A AT, 7 UM AW QAW AW g A auri ed
Legtafl Qrmarom: Jefaeify |

ez vy 2w f gt o, 7o 4t acepEw?
mifk | Ak RewrEmdmYgOT:  wdelwaand
qegam: SRt | 10aat geMrTnay: ¥ | qiT werdmr-
W wgmEAd (164] qondengedTRal  mamge-
AT AES A I aqmeaTRa” o
MAFARNITEITINIY | MPFERINIREE ST
qanan sSRTwR IR el oo awmpma il awl
tgrrEieeraRa: dyftaafEgdiar g @ g
rRrERErIETE: | a9l 9 e, am |
wEngE ‘an QF GEpMdl  KOd eraalEar awen
Sawrgrat Tupme” ff) cugds o cenna o
If axfy o g wafal fpommaes qaft eftwsea t
MBFFITITE A, QUAEATGEE, STy

117. Op. M, withi, n 444 Vildsnavide'm kalpiasvedhidvasya
1

. Tawd

P
navat |

118 Shu Shapghei ed resds mss=dhramypasn, which 18 adopted
1n Taisbo ed. a8 Poussin says.

119. This 18 the remark of Siddhlntin against IFlrvapakgin,
repeating the latter’s own words expressel sb the commencement of
phrvapaksa , sev p, b, pars 3 above. So there i no meed of un.
pecoasary sssumption as dons by Poussm

190. Ohio = Buddha = Pratsbuddha.

181. Cp. LokSouvartanagithis 1 Mad. Avatfre, my Ski. text,
p. 40, nnd M. vpith, p. 548,
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e GeraeArd, safemist |11 @ 2 sadEnEd,
sofonisagn @y aifew: TR i, w0 F
fasafan

fog ok @afa s [16b] ST geEmTL,
s foganae | IR & TondE e Gh, -
Prcut L dfanareTaTg: afafe [ [Fr-
Earracerarshy afRaf 1 qentq AiewatTRatg. 122
AR AT '6 L o

afy aafa sEiECTETIIRT WA SEEEERTEAER,
wm b w andm (e o sl @)
gefrmm il | am 38 Qi afedarate-
epTEATERIRS T afdE gl 9’ Ay wafm qeemTT
ez, 7 gE Atf aaet deus g

af ST S T : G qeT (o

192 Poussin compares this with o passages, one from the Bodhi-
gattyabbami, Wopthara, p 48 ne bkutam apavadats nidhikam arcls
na nyIniharofs ma utksipats na prakgipats 1 and the other from
Nagaryuna ©  Napaneyam atch kil ot nikgeptaoyam ng keficana
{ Melanges Chinos et Buddhiques, 1,p 887,304) This verse 15 slso
cited in the Buddhagotea of Vasubandhu, ses bis ad notes, p 145
The sonres of thie verse 18 now found to be Abh Alankdra of Martre:

Y. 21, ctted 1n the Aloks, p 499 T

123 ‘Thisis a plam reference to the Advestic doctrine of the soul
of 1weffable character It follows that the YogScarss hold thin
mageally ereated to be of ieffable natare {cp M Sutralankira XgI!
16 80), which theory appears to be similar to the amirvacant; al‘h ‘71 .
theory of Advaitins  Haribbadra says that the of yS’ﬂ val
has been extended even to the Nirvigs, lest 1t should incur oy
Iikatnnayta hke that of the Tirtmkas , Abh Kloka, 144, Cf 8 prade
Prajuipiramitas cited 1w Bod patpl®, p 379, ' ' passages of
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rIRgASITEAgETEr: Gl [&] werennr @ 9
a9 R A WEAEwEEE | GREREERerEt
grmogEt  aermafeenrdt Nt gnocdgmmang ) o
[ wra: ) oot aveigerafds fagged o ol Sadefe-
) @R g

fe [172] nA@Egem deEena conda
QEmEE,  TIerTERe | SARCRG @ SRR,
szgiaa, qut geerard frdifa ) we: erasfanrfdsgaa-
St | ey agfa wemmn sl aar, afi
qrmdera: AR | W A erieang: sar ) Rd ad
3 afigdig: | oodar fxfaenfa fammrmwm

fay i i nany: gt 1
masﬁum arx 7 Fafafeeaa afemfia o @ erﬁi’q
qades  fog@amdl | SuleEReEEEae Rt

fmerarn: SoRmiseR, @Al sEfE T ﬁi‘aﬁqm:al
we afRrrremfy faganaae | sRmmartaRaaforfine.
s, G300t WA | W afava aww oy 3
it v gEyl a4 & ogEEEd STt |
Foreen dYfRa: 2t fy (7] dROTRE A
G fafra afiwies: (@ ] gk s Bira qen-
vardgamfr | [3g] ofefeewemeetRn s
fawe @ @ | @A @ Gawmd | ged avenfa ) [ faeg

e e e

194, = Ayomfo manashiira, of, Praftbyssamutpidastles cited in
M, wrttl, p 452, 7.
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qami 1] WG sl et fraorm: v
adrrada qifd a’ﬁ.mﬁﬂ“‘ﬁ"ﬁ i
aﬁmm 5 Aﬁmmﬂ
wfd [ ) TR, S, Tt
e, e, i ROl sfa | oRfaa gLl o
| SRR e T A SwerEi | ¢ i

7 e A m Al 5 R ST AR
qearatf 7 srafe ) w4 adegw ) [18a]fRa
TR segfefatenam, skqsfy misgus a @
cRasaR s grdE Freg wfreren i Fremaa-
e afRasfafa afR ot forand e sfa@sd
st feraaafal = s et EnAEE L TR
a1 e Al aiurk, gl wafx afig wdamt
s e | 1R wafE

125 Lat firyagvade
126 ILat wiclrayema prakria (or pu) vidam The expression
18 repeated 1 the second chap onf Th, 1,7 { Chun. text }
197, Cf, Vsjracchediks, 87, na satyam na mys3, Ratndvalt an M
wrtt, p 359 ¢ Drstatrutadyan muntnd na satyam na mrsodatam (LV P ).
198 Cf the hinein Abh. Aloka, p. 51 ¢ Nigedhyabharatah spastam
na ngedhyo’sts tattvatah 1 (L V. P.} O aleo Vig. vyivartinl, 64.
199 Ttad, wittl ad 65
130 Eséyapapanivarts, p. 94, $63 na innyataya mmxdhamm;
Sanyan karots, dharma eva $anyak , eited in DL vith, p 248, (L V.P.)
M. Avagra ad VI 84 Cp, P voars

pratyaceksatel na rRpaltnyalayd rfipam iAnyam 1 r@)
pam eva $T
cited in Bod, palyks, p 416, 1 et
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ez g s semamt swrlt 7 9% g9 aweaEEt
TR nanfaf ek (e )a 9 9 98
et SpRmis: e e e T o el s
wfaed wnd guein: afidanfoatd oF d@gfied af
e araa afaRaafy, o emfmara: 1

G st ged s, gR-
nRamemg ) (2R ) amdngnd amafife wmaf
mﬁmméqhaﬂﬁﬂ qatwdar fgafrmy foza: o
ﬁg&mﬁ@m WIEAEF: |

[18b)ud yifemmaes ¢ goorrfy adicm: afan
sEranITe eranrmabf i | wiagee,
o aenky: wfdeaon | S aesremmEnfitog
ashy Be: mfva aga R e sgwerd fraezam shifi v-
oy gueekaesee g of &gl qudd
sryrgea fget sk

o WG | P A SO, aRTRet
T A AR { 7] s, (@] s
fo) Tt it g sod sfal e sgudfy
a erarrnfy | ofry ey TR SRR SET-
{m] e Reafyt aff efgeee senmm, o i

181  Cp. Udyotakara's remarks * na hyayam vyakpakasya dharme
yad syangyam vasty karyQt 1 apris anpato bhittam hetyr vyanakts | na
hs pradipe’ santam artham janayitvs prakdfayate 1 N Vartika, p 518

182 Or khandans,

198 Bunilar objection and answer have already been made on
43, parr 3
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a1 ey iafafa Frewn)  ampuwies gl
I, |

Ty ETEEIOAE  STATIGAR, T ATARTTRGIHRIGRAL
FAWTE {193} wﬁmmﬁmwﬁammxfal w3
Nl FAgeEt gl s quFafaRaal awd:
T e L et s o
Ry famT anfrmromm e fagamd -
affeantAfy  sdmmafnes = genfa e At
et SRl

aﬁf‘umﬁmﬁm qawﬁqmqam FeT-

Eoicu Zrat: S sty B TR, aERANEE | edd
A et a3 0

o [t frens awmagrat sfassf ma-
wafmes | gt afm wweR @i sdigaaaat
e qreE R sdirerTEatas ) qara dfafte: fafrd-

184, Wuguspratels Poussin has ryendered 1t “'pénétrer—
comprendre™ { avakram, pratsskand }

185 Of Bod panyky, p 879 : { Bhagavatyam uktam) ... sa cet
nroanadaps kadcrd dharmo vidsglatarah syat, tam aps aham mayopamam
srapnopamam vadams} with vote thereon

196  Ken shih= Indriya, dravya Poussin 1s wrong 1o taking these
terms for malabhuta and tativa respectively

137, Second aspeet of the Pumu. cintAmayl effected by yuktr

dhyapts { = )8 b 8, p 26
188 Third aepect, bhumnumaw effected by samadh, Ibid
Poussin refers to the Koéa VI, 143

189 Or bhavanabalam abhyasyas [ yogr]
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if dnvng siferngm e e .m?imm.uo
D[ 19 b ) R werw amaft s @ el waTrEn e
deratifrmmafiframbommbs frowdfn

aEpiuil afagorenn sqord qEfEgd S
“““Wﬁﬁ‘“"&ﬁm smmfmraefey, ot

Q% Yl("WﬁHtﬁm Fumm 3"“5 annTo-

fﬁﬁwgmnmﬂmlﬂ wredAE WA | perpERerR e
grmaeg sfrssmfacs: gem ver afesd aeiis fin:
quewal, wwem wal Adav ooy ewa’ (of st ) g
freamphi: @31 wfa sy | ol o W
sEmmagiEf:  onesdfl addvAE
vt} evmagEEE |

140 Lit kebo madaka patanga, of, M vytts p 880, 84 fawmersko-
palabdhakeSamalakads

141, Or Tatlvayogacdrsn

143 The slxth stage of the ten bhamus to which ths whole 6th
Chep of Madh Avathrs has heen devoted

143, fiddhi, 626,699 Abh Aloka, p 198, Pmﬁ! m 100000
p 932 lambh danasya, dayak ea
trsmandalaparssuddhyd danaparamsia pariphria bhawl«, Lahh. p L7
{Dib, Ind ), Siklesmuees 183 Bodbiearylvatfira p 45 With
regard to second trisd, 1t 13 nat found as such in auy bexb but it mlghh
be mennt by ads 1n this passage daiz
bhena Bod Pafipks, p 446 (L V P ) Op M Sateflankars ad
XII1, 29 ¢ or » k trime
andaloparsbuddhsr vedsiavyn 1

144 Daoa, fila sad keBal uousmute punyammbhum and dhylnu
ote )080a- which srs ob as
Bod Pafinks, pp 844-5 and 343

a
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g v ) A it Sifaadn grnfet gafdEaie
TR T e [ 2o ] eft amfe | fr
e | [ et ) et gedn aa e (3] aies
Afrreigen ) Al ww T | GRS
famais  afreenmmeargERt Tm | @i bl
A S —— T dfm:@gu‘liu@% war|
shay

w5 deen ermagEn (R aRw weA A
q: Ew Al s vy TR A MEgWE: |l T
ey aeEETEaRgEe,  frag amfr e
[wd ] swoafigeaimive o anfeen, g fediege-
wqn Fraveanfgdt et on =k =g
mpft: Aftesh wmefmbmesly sowm 2w mgw
afer:tee wavy | gAE § od A @ifiniafy | swa o
Al A aEergat) (1 ey, afiee: s
g’ awrfien fmogonfoge) myrtfomfmsse |

[ 200 ] wEraTwTEETR WARGTR: |

145V bedikk  na P hat danam &

{L V P ) Cp M Satrsleakfirs, extrect in the note 348 shove

146 Well ponted onb w PrajmapSramits eied 1 Bod Patida
pp 427.420, A vyttt p 289 8 and Bamadhurka Satra Id 11 514

W7 COp N Soirklankars, XVII, 49

148 Thisie an abndged statement of Katyapaparivarts, $ 109,
p 149 COp Ratosctds oited 1n the Bk Bam p 234, 1, 16.17

149 Lit trin adhvano vsluddhalaksandn or numstan

150 Bodhi is given as simils 1n thiy Ling yathd bodhss $athd hyestt

fania fuddhd prabiaseara ] Bod Pafipks p 523, op, Ath Rloks
p 430



ma
I ¢
| s Ezawtian |

mayw bl e e, enagen airdg ok q
g wEeaT eI RRR R el s @ d@udn
AR ffasmaman i ffy) A oz

SHEGATECTER, T RGN WER

% SRTTAACITS2AR QS a-9d (AT | ISR
AT’ TaryE £ AR | FeT: SEErAl YR Gran, @ daf: |
7 deg weem, Swatmda aeeaTgal | @ e
sfrdenfri s iun 91 zga Frowagdas)-
TAARIW |

e TR TR | 1 b | siver g
e, ERRTEEARHIA AR SRETTe enfiaeng |
TR g Ad) S
wrnE: {0 decerd X afan | gaearsd avga

1. Lit. yads apradarhiom, Jo-piikar-shy

9, Cp. Note 93 below. The theory of BarvEstividins on Akada,
Poussin’s Document 3 Abhidharms, BEFO, 1930 1. 974, 2. & 4. Note
also Yagomitra’s remark & tan tu sap
akatam stynbhiprayo lakyyate T, 98, .

8. Lit, anenay

a
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sy v (R | AT SR, seafis ferarge T
e (1w R e
mqﬁaﬂmaqvigqm:anwa wd AR @ T
e

SR e | anfy  AFOEEDSELTH
sgergal | 7] wg [ & et | wacEREn BT,
xﬁ@ﬁﬁmaﬂm&alwwm@ﬁm |
aRsh @ g mma{m&ﬂmaﬁ@ﬁmﬁmﬂ
) wmaEd & srelerarard sl sthaaf |
e 2gdRn TR qm{ 2 ) wEwe gla waar-
iy qudt wiwe [ g ] wgiEEed aeEafiEe-
q&mﬁnﬁxﬁwm

Al wF @ TR aeterd e AT
o o sl e | e EREEAGRTTa A aat
Faredifa S d | |ar ¢ sf s xfa g aavmia | )

mmm‘hq' ST fa = 1 el

1 Psmssin wrongly construes this phrase along with Akséa X
Sadhya s sdrtted by both parties, there s nothing to be proved Such
proving will imeur Stddhasndhanadosa

5 Lueh ch2 h (Lt Sank

lak uddha-
yana) The eame expression fe used in the firet ohap 1n the same

context, v p 63, pars 3, above

6 This s the well-bnown examplo for wpalakjana given in the
gastale Literature " Chinese will read literally thus + bhavatn kara
{ atha } midam dadhs roksyatim kako ma upasarpatu sts 1

7. The furst of the Erupyas, v Koda v, 143, 209, 218 ( L. V. P.)
8 Kofa, Tib 1.8d Talra dkafam anarpirh,
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WA SFAAIRTITI, QAT TeR T Rauengy, quiat;
AN, QT A7 agreay, ¥ owan amaad: agresay
e sprgE R o, o sk |

ud qumia AR | af grntt am swm-
FELTRL, ATV BT | AigART  Sqmurenia:.
ap o fawafa ) aiT 9 agalgn wage: wAITd wAfe-
enf3fa 8y fregmafinft {2 b gm1 awvrn of afa-
Arsdfam: amwmng |

wrfmfie’ gugt A e ARG,
R wraaR o AT apEn waaiemde . ot
gafa sermerapafafa) o Ry # edevmemif Rgeat
fafe1 oy casultRemafd® (am] wiElge-
wa | ayenf wifn waplatt wd Paifior, 7 g
firatfom srepgefh aifer ageammifan ) R
gaTeTi iy et | ammEgie i

a2 wfegg,ufa | sl wEEE , Sharard e |

9, = Vaibhagiks

10 -aﬂhnpalvn s chun

11. It does not exfat in the vtdyut, lightmng, whteh {8 sapaksa to
the pob ghaje  Bimilarly composite thing 18 non substance, yes it s
originated through causes sud conditions

12  Some philosophers Like Sabarssvimin and Kumfels, stc who
hold the realistic view of the Universe, v, énbamhbﬂsyu I, {nieBlanibana
v&de ) sed Kumarila’s Tantravirtika, ad y2tyadhikarana , Udyotakera,
NyByavartika, p 840
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quift ST, SR s e e
wegash A ey o ugegeeda @ vt fafa
o o god 4 R e AR SRR
sqearad | ;5 a ] @ g oywfifa ) aamaend @ geras-
mﬂ ] wmgimr B mﬂanmmam%m [am]
I'\\l“lll(l‘\ 1 1}

et afdcenfradgesas [zram] FERRTT €% gt
g gl | Ry sl sfedeatiin: deamfaes: |
ot fremoet am ) qaeaafa Ak, ag st @rafda:)
frg AR AfgueaRTaTn g ey Frita: gt
ot faatoi am | ofay wed agfa arcifan

a1 W deatel Ry sratag
wEeatand sifmapatay 21 d@gfa s wfa afdon-
Tt Fegror'? qed softs fafofaf | o wme @ fa
fafrgems f adar wcadert fatafafs (o |
afaenag A simfdea |

aegaeg wfrdentain: afafmad archxmml [3b]
1% ] aen fater wme: ool [ @] @ aqfy ey,

2

13, Wen. po. lo.

14, »Taisho ed. reuda vedang (L V.P.). So-also rends Shan
ghai €3,

15, =Wel- (= miso ). Op. M. vpttl, p. 595 : yo 'syq randirtgasaha. .
VAT dpsmdy @} Ayayad, olo , i), T, \Gﬂ p- 436, 8.

16, Or nirveda,

1. =visamyoga of Koda, I,

18, Kofs, IX, 258 ( L. V. B,),
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difrrgnae o | . dme) o) war eama 4 Frab-
e oty | Tratoeed s e | amard mte
Fafveram: i e weademeRo: L gegE-
ANemngany Fewr fatn’ ord sdmfdafif dafa
IFAR 1 A g WA Tad gURTAEART sefagr
fred Pritnaeat aw ofa ) ARaRan segEar @ mka mmda:
et i aeme wread g
seRsEmf qF grafa | aderaTeTaTE o -
sfear) wded waRfy avnfafy:, aafefe, agoenr-
o (o] wefatEa | e amakggoees - wdsf
zoni vh o qul A WA deswieean enfemems
A [ 4 ) AR M | A sfedemn saaas-
mm afiderifdd g | gangadnen seafa-
Frm Ty | g w24 qgang
dmmfﬁﬁa ez dafafias afia enageans

19 Of, Satre aited fn M, vytt, 541 Tad eme bhagacan mokapurusy
{ yo ] snkhyate dharmavinaye pravrorye trthkadrytan nipatsidh nire
whnam thavatah yayye;am[ tad yath? tilebhyak tarlom kytras sarph |

smrortey dharmeyn ye iy mitrgants tan aham

Zhhamanskan tirthikon m vadams 1

90 TPoussln » “Lo Tathligats na voit pes lo Samstira 8t la Niryapa,"”

91, Shen-chiao =Aryaissans =Hgams \

23 ~Sahisyavirodha

93, Cf. Nots 3 shove

94 Poussin suggests with query : sarwpnlabhyanu;mm

95  =Chia-ls } Or aupacanika,

06 My punctustion is sccording to the Chinese text Pousmm
connecta this sentence with the following one
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sfafde ammargEmET e R At i
Frlrfnr: e sfmrnts | wEgeaR: G
s w1 ogemfi afemRgde ) o @y wwgf

srgeTr iR o) PLemiEeEm | | AR SeAERAT:
ey o aifka wwifafad o N

Fmiren g oRRe | woTadE | st
e Ao adirRET ( AegE @ R
gl Rl wEEEald, Rrogniitna [ 40 ) swmer
weermaza® wiinrg Wi wfrzafila 7 gwat anm

Srmfam: Tt armarERiseeEraTs o ami ) imial
[ P L . 1 m"‘u‘&”‘r‘
mm « fezanam jprme famw R adem
srepgn th [ 3w ] afaqreail acaaEng swtmoetf
srecermranEA iy fromaeata o

27, =Sadhyadharma , it pakjadharma
23 Ordravyasan Op Kofs, V.82 1 (L Y. P )
29  Incniciemg the prayoga of AkESa being s reality, laok of
Samadrstants was ponted out (v p 63 pare 1 abave ), but hers 1n
the reality of p kh ha dack of vipaksas has been
revealed When probandum 1s sad cipakss will bo asad, viz msrmyrids
whlﬁ}x hasg o epectfic function even though 1¢ {8 asaq
80  Ru which 1 have taken in the senss of hety
81 This clearly ehows that there are some munor

divisions
amonget the BautrRnbtkes  Paussin refsts thewr opioions to  Kofa,
1,279

82  Lit vacandrthah

83 Pin to argue’, “quarrel shout”.
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aemrE gd mfa | fgswemgsR ) wha
e 4 Frdseerattent Ramge | of | de-
wren amyd’ Fazeng  gen

aRagitar dufed @y ogg RYS EEr @@
Frroeofian: i

R o wxfa | wond @ g owdisia e
[ 5~ ] b qand gorm: qumasadr grafkes o e o
o T v Geenva o) o Sratfimant
Irpess et e fetay R
TEGA! M) I  SENeR A 7 e
a1 o @ o deafmaenmi @ gE oA am
el &t o) A | o GEEAA: TR | Gaa

.

84 Soo Kodn, 1,49, (L V.RB.)

85 Lut graha, or grahya Of Eodsvyikhys, I § Nerwana is
only su asamskyéa for Vitsiputriyas

86 Dousew remarks * “Dans una toffe, thn'y = prs uno second
ftoffe”, Te sens pareit 6tre: “on peut dire que lo Paramirths
(= Tathats ) est vido, parce quiin’y o pes une Tathat’ do 1a Tathats's
Tios Yogactres expliquent tout autrement 18 vacwié de Pammgpauna
{ ou Tathiats ), S:ddka, 643, Yogasotrs, 6, p. 710, 8.

37. Ou the twa jiffnas and therr objects, Siddhs, 588.690, Dhar.
maptla on Conturies, 247, 1, 18, 248, 8.8, (L V. B. ).

98, Shenghal ed. and probably Tasho od. aleo read ! 'shsh,
= Jaylkeks for tzu =idom.

10
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o O N e, SR T, SR de
amh | TR |

ae AT | R Rt g qrfil wg) R
wa [sd] m‘gﬂﬂ“'@'{l g wE -
Tl W | THD AR | W m‘ﬁm‘
TRl mma aEwm w7 atmtweRi) fEw o el
AL TR | St A% el G-
TR | 5 * )R eiedfd fifpres awwheRl

FnareaE fa )

'ﬁﬂmmamﬁ:m,ml

2 v g A gw eemdisfa ) wm gw
afem agam (@] kil g, @ @ g
sty mewerdshl emeat sl sk aa-
gftm. wgs | frm  fragfeRoean, of ‘!!“T[a]‘ﬁ’f“
o A g S st frafragioaa

L

39  Or Salambanatvat * ¢

.

10 Same difference of reading as noted in the nots 38 above,
Poussin says that he woold translate the *phrase into Skt* lokalam.
banapRanaledt 1 would, ‘however, suggest s more idiomatic Skt
laukihalambana L

41 =5o chian Seo émamsnku.p 295(1. v.P)

42 T atm

43 Seotbsd of B
mustisttra, M vrit,, 29
troths (L. V P )

.

to Mag i ArgadhyByits-
5298 10 what manner one should ses the

44 Poussin suggests the phrass © talra tadabhavat [ tat] donyar
ueyale .1 “Mas 1a premmer Kéng fary Afficults’,

45 Tabkiv entrs, 289 : Sarve syuh tattvadar§inah 1
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aefRed @ g o gE[@ ) @ Eer T |7
qreram EimgA T ’

4w Ggaf HoR @Efevl SR S A
FrotdtermrnT ST ek i
EAEREAT ARt | SATRA Fqar gafrEr-
qmrse [ 6] A GeTAE fa faq v g safidtea:
eeTTTERTa ST mbwae tagafal gar-
i RIS, R fasRmr
_Emmﬁfmﬁ froRrguaa | TR

. P .

. ,

e

,

46, Cp. Satyadvayavates, M vittnp, 374 é[:ﬁmérl explams to
Devaputra & yatsomd paramarthatak tathatn dharmadhdtuh alyonid»
satséea tattaminy paramarthatah pancunanturyum.“l

47  Or mrodhamatram .

48, forelr-ferysie sheh-hesn Poussin translates the firat part, fa b
fes yeou *Tathata—non pas A part d'étre, nou pas Gtre” and conmecting,
the second part che sing along with the nest word reads bhftatathall.
1 have rendered It &8 above following the Ghinese puncluation
Further hjs yondenng fes Is (=fes s yeor: ) into “'non pas & part d'étre”
18 far from sorrect. It moand sumply Boparation’s ‘absence of mnything's
not ‘partly geparation’, eic. Sined I 1s used 10 contrast wWith 'Y'u,
1 have put bhum‘vyahnka and anvaya respoctively ’ 4

49, Biddby, 606 Asrayaparavritim anatptdam vaddm aham—
LatkSvatsrs, 202 ( comp 966, 276, 24, 822, 838, L. V. P. ).

50, Pousein remarks @ ‘Dans Abludharms, le chemm ‘‘conbreca.
rrant” qui ost la vue des quatra vorités, ospulse Ia passion 71l esh suwt
d"un chemia do 903 qui résulte de I
expalsion, Koéa, Index, p. 84.

51, Another name of Alayavsianc, Siddbn, 166.
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ST S STl 2 aarm: anmeg: W
o e G v g A WA AEaTa R
fremgeafam wyaR qanm 0

afy e oua AEREFG SR aEnmE da
AfrEReTRRS aea ofa SmiEtn smetfas 1 aa &
arm geramsit  womidsfieenkimen ) aranfa
sk f o i wal Wl e, afem-
e, fereens s mrewd |
chtl om ReagmRsl [6b] [ ) am s gk i wam
acafy & wwm A o Al grdcRy awEEE-
aREEfs  wAY  ARaeReEeT, v RERR | sdme
anclieg=d 1 | owan | socwRenq! Sad wawaa o
qefal =@ T e wwalfi ) od waar anorgsm aegad
aredvs R 1 wen figeeandtfion ge g Sacamar-
"qarit = tobrnferin [ wm 1

% ,

62 = Prakytsmiya of Siddhi, 701 (L V P }

53 Comp Vajyracchediks - Tathatd 1ty subhiite bhutatathataynh.
1adh 1 Ah Rad,

3 ), eladas
dhivacanam 1

64 Op, LadhEvatira 77, where ove soes that ‘the doctrine of
‘TathBgatagarbhs 18 sumilar to Atmavids (L V B ).

55 Cp Eathsup VI 1% Natva vaca na manasa praptum fakyakh,
eto Kena I,4 8, BrhadSraayyeka III, 7, 17, 20

56 =Pin wu Shanghat ed reads ping wu

&7  Thus work is alresdy mentioned by the anthor, gee note 112
in the first chapt p 58,

58 Lt wekalpitam
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Ao e R R EE
cormETn faA e | GO, G, FREe
fam, A, aen, feam: st
agwga wafar € vl wEgn o o T
eigdRtan | e A1 T AT g |

v garfzmemar 7] fogfrfafuesty afiemm:

vzt (g B Tl eRame ) TR
| dgfede @ aw | afy wcATaRAT-

et ST, KV S R o |
mgﬁnﬁﬁx&ﬁﬁ&ﬁw&mtmﬁvmmm-

FagRremRTg agedRtw ) wo dREh A

goasfe mfmoy @0 a3 effmvelammt

- —

£9 Lt evam.

60 Ths 18 tho remark of Hinayamists, Vasumitra, Troite des
seotes, Masuds, V, 37.7X, a1, €, 8, Srddbs, 702(L V I )

Gl On tho tsro Avarapas sce giddt, 564 (L V P.)

62 TPousain translates ' Dansce cas, le Grand Maitre devrait
ensergnor vno delivranco partiallo ™ Bat Ok eng mesns "to accomplish’,
not ‘to teach’ eto

63 Pouasin puts this snd tho previous sentence in ons pars
nnder the rematks ol Hinaydnists My punctuation 18 based on the
Qluness oue 1w the present edition of tho tost

61 Cp Varpsotthavarsam P W Thomsa, [nd. dut 1903,
{vol 38), 3468t Tlosrnls, MSS Rowains, 78—

Fregraeletore SR, e

65 Seo Koén VI, 197, 217, on pslesamarga,—Ascetlo obtaina
sumuktls successively. (L.V.P.).
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RS T | SR A A € e el |

o Rt | g wewed frawr €3
[ 7b ) cayrrrefion [ 2f] FreeAgenl| ae @A -
o 7 Rty et 1 TR wl cadgdieean
[ g} vt Foare o agwerionn gfat Fede Frarg
[7d) wywwfi) o T OFE SERwEiETTE, T
e afy aafk foag [ ad | e mehfi 1 e A Rk
e o an e gl

aR e @ wfvl  egewEwRl  Iatal

66 Pousmmn copstrues this slong with the next word and
translates Ce qm est reahisé par yddhy abhy)Bs ne seratb pas vraiment
a&fmta!  Ho further remarks the translation 15 donbtful He refers
o Anguttars I, 274 ‘s v%2- [ nad et vemukts sond sacchskatoves
parl abbymis, My trenslation 18 bused on Chinese punctuation and
syntay

67 Note thisiean early Saukhya school prior to the olassical
Bankhyss mentioned fu the text section

68  Or khapagik&ram, or — Ehhisam

€9 Orparyanuyoga Poussin refers to Koda XXY, 6a 8, Nylya-
bindy, 74 , N Kofa

70 Ses wddi 1 Notes for tanat; Pousmn talung this
word elong with the next one translates ‘parce gne Ia fenr du ciol
& 1a nature des trois dhitos desigobs parle mob abhara, wexmtence,
This interp stands X with p, raised i-
the next sentence 8o following the Chiness pmzckut:on 1 hav:
Yuterpretod it 50 88 %0 wt with the contest, -
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gemEar | ol fencie)  fae wm w aah
age e g Rl & @ ogeaia
arorigEra | IR wg e o el g wife
wowigea oft) gR framn ) ayeer s
wata | aRkar s gqemfa anwdgera o) ax a
Frarg [am Tt o Rt smam @i aw
oo o erend wewaty | naefii | afi
sfated sfefeo afadie [(§a] 7 g aRdw=bis
aafeg W | i aeageel gAY SR sE WA
a3aq |l .

T g w4 o qaf anwm: o ged |
g | B gnnonden  REeosdT d

Ed

7L, Or portksa. Tho eoose requires & word which would
snggest the ides of enuedda !
73, =prasgyyepratisedha, soe N, Kofa, 18t chap n, 78 shove, p.50,

78, Lit, Estnalaktikeh 1
74, Cf, Prom&pavitrtiks, 111, Nao cps dabdo dvayakyt, :wﬂh vrbtl,
Tippapll na tu ¢kab fabdak vidhspratsgedhakrt. Soe Ibid, p 350 tho

3,

distinction betweon paryudZsa and
75, Sos ohap. I, p. 5O, pars 1.
76, Ok'in-hssn= Intimately showing, eto., chin means sometimea
‘one's own self~ soa @ in'this onso it ﬁ:(ny bo put o8 svapratyaksa,
77, Boo BBAkbhyakiirikes, Suverpasoptati, ver. 16, five prayogas
with rogatd to Pradhfine, ver 17 snother five prayoges lor Purags,
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-

qegE TR | qmfg | e ey S i w9
QAT A GRGH gOF | T FHIAAIEEG | ST
gt W SaRam | sl edwwfl ST
mml SeRtr oif et oil T o
AR, ST, edeere 1 o gt
afewmmratreg gt

@ T of; g st GaRgmi arafE ) 3
falm frawta | oo fagammne | af swmb (s b) sgar
tamf anmfg | o ewgera s | RaRR ® et

8  Saltn pradhanakkyd see T tika vytti ad IIT 1860 d
Poussin gives referenss to Siddhl I 97 ( Theory of Va sbmkas ) He

aleo suggests for saiBya salprakaro with query  Here syztya 18 the
Bamo 18 samanvaya of the Siskhyakinks 15
79  This whole pmvoqa wmeluding the oxample 18 the same as

bheda }in the Savar
vor 156 p 21

Lh

80 ‘The same prayopa 18 intended mm sanghBlasya pardréhalral
Suvarpasaptati ver 17 with comment where the same example 13
oven Ibd p 25

81 Pousain has {ncluded this sentonce in the section of siddhania
wihich fact s due to wrong punctuation 1o his text

82 Lit Idam samrriam or Sameristah oto

83 ddh Of Pr tika  vith
I 189 02

84  Battvidimfesitasatth of DPram vAr witf IIT 188 oa
189 s b

85

= Hetuh ananvayah Ibid also p 353 Tippagr & Atha
wiaynh aminye sadhye siddhasidhyald  ato visesah  sndhyak 1
fatra anawcoya! s3dhyalanyo rifdntak ato na sattx 1 The earas t& the
opinion of Vasubandhu und DibnBga, Ibid IV 32 39 Tp 426 429
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ganfiand JUTE) qOgAAT 8 anmai | g
T ARG | AT IERTAEI,, JFrerworda |
i1 36 e @ Ageweaana of wapeefat )

T & gt vl @fgaed ox (9] o1 agan: |
W yeRglaRaimfas |

a7 gun SARGEEET & sl | aaceREraT
wnfifa Bgar A fasafa

o qurddisfa ammwee: @akgw ) [
7 grameTgaraieadt gofaly; )

oy dgar A el st anmafiy A
T fremeaf | o fomanany dipwaer Srwdieeng |
afy gl mwf Fofgermiriaat anmaf
aupraiele: 1o GismgEt sererermE L Al
mora;, engETAsEy: ) aTue: Serre [ga )
armomAeeTd, | [wa ] giiegRw A samni.
TR N

86 o SukbBdyftmakaehjityabetuh Thns remark 1a afeo ntended
in the heturananvayah of Dharmakirts, see provious note

89 Pram vBe vrthad IIT 18 b d where acelanatoads 18 to he
employed for the same purpose -

88. =~ Saitvarssest in the

89 TWu neng Poussm bas interpreted 1n & slightly different maaner ©
"5 { Sukha, eto. } ne peuvent pas, pris & part, [otre fo sujet de 1 pro-
position distinctes , parce g’ 1le sont des skandhas” He seems to 1gnore
or “two". The nuthor intends to pownt out the seid resson, efatskan.
dhaspabhivatva 16 not proved bucause the character, sukba, ete. can
not be existent 1dindually for both parties.

90 Lat yadt

11

Yogy of SEakh .
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dafom gtd waha | R AR
Sifogios fraategift | fogam, grdmi{feglal R
dgan Aty s @i R fafgfaa sedE
7 frind frerafr | o fompena) EEt QmEnEATRET-
oo WA SR At wRfegf Fratnggenar
wrwiEf e e g | S e afy
qemds: | GR pErEaiEe | SRRT FARR -
e sferdea: |

gt o galia | QUATAY RARIEEATL, W |
gaamy  apTikf sedsRm muw wed
degaranataia il ﬁmﬁﬁl zﬂ!\:ﬂam@: SSQTHI-
staraRgr ! i spamETe mRfows @) €0

ok @ qongm Wyamft shguned wewa Tl

91, Bee Vefemka Sutrss, III, 2, 4, Abh. Eofavyskhy® I, &,
Ui, Vaisesika Philosophy, p 48 n 1, where he pownts out this portion
of our text Pousmn says that editions, Bung, Yuan, and Ming have
ming, jivana for ling of our text, of Taisho and Shenghar eds

92, 1t is worth nobieing of Vij¥inabliksu's remark to the game

offect 1n his Bankhyapravacanabblisys I, 188: Nasvam purusasya
T Lotam 1 Oet 1 Jndh

gato bhoktars
X Barik Bavuddh aps avweddatl dharma sea i
dharmo hy sumanyelo Bauddhatraps svikriyatel ( BL p.93)
93, Bee Ui, Varbesiks Philosophy, pp, 140, 147,
94, Scatah by iteell,
95. Faratal from the Vaifenkas’ pomnt of view.
96. Poussn suggests dabh

which 18 bable. The
phrase bas alreaby been found twice ; see, Pp.Gl.1 21,803 77, 1. 8.
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wafzd grom ) |rorat AR AN AT SRR
s fr ad gt ae | qunOsR A w
wiger, ety ol QAT
Rt mirRd [ Rg | A | TR st oy EgEed: A
frRy: 1 e T osfy waer, frfoer,
Gﬁymﬁw&mmﬁ qaem | o s atn fren-
R AT CREEET: | aenrfa AR
r@‘i—-mimé‘ﬂﬁﬂ e AT eI, ozt

e el @Rt Fardit gem: S i .
[roﬂ}ﬂdwﬁﬁrﬂﬂﬂfﬁwmm.
R G, SR A

fraar v Rawar Ggeo, TgA s qet fafie-
AT |
mmrémﬁrﬁmmmmﬁw«m T

Larabdh 3 P

97. Or it ray read syt peally  dov .
na nityahetukah 1 But Tdo not thisk that 3t 18 the probsble sense

intonded to be convoyed by the aathor It appears that the author
ttios to prove impormenent the binnary stoms which are maintained as
P 4 by some ph hers, cp Dt 5la’s Comment on
Alambanapartkes, PP 23, 60 with note 10 Ui, Vaiesika Ehilosopby,
Tp. 199, 18t

98, The commentary #ay8 H
Nirgrantha,

g9. The same o8 P. 64, pars 4 of the chap. I

The nsbed-bodied Tirthika is

100. O, lakgana.
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Safem gatd st SraE RAT AT -
R Fraafagtfe | fege, gdi{fegla <R
g afy R v g fofgRuaf amta
7 firid Frarafat ax faganrm)  WIE GraRuEdArT-
sten marg ¢ afz avafa effagly frafggame
wfegif) ag wia g | @R ST ) afy
Tode | @l powRRET | R A el
g afavat

gt od qaafa | QAT ATERERE, SO |
TRy TR vedsfe aow @R
dermtaii | sdasgeeRia peanmiyg: Sed-
gt o graaman: wighress wm L gR

o wn Segm dEEf sy e i

91 Beo Vaifemka Hatras, INT 2, 4, Abh Kodsvyskhyi 1,5,
Ty, Vaisemka Phalosopby, p 48 » 1, where ho points ond this porbion
of our text  Ponssin says that editions Suog, Yuauw, and Aing have
mang, sivana for ling of our test, of Taisho and Shenghsi eds

92 It is worth noticing of VijHEnabhiksu's remark to the same
effect 1 bis Binkhyapravacanshbisys I 188. Natwam puresasys

ah X 1 ¢ 1 dandh gato bhoktars
ahampadarthe saminyato Bauddhdndm aps aveddat) dharma swal
dharmo hs sImBnyato Bauddharraps svikriyatel ( BI p.93)

.93 Bee Ui, Vaibesika Pilosophy, pp 140, 147

94 Svatah by itsell

95, Paralok from the Varbegikas’ point of view

86  Poussin suggests dabh

gTye which 19 bable The
phrase bas alreaby been found twes see,pp 61 1 21 and 77, 1 8.
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wifid quan ) areaal 7% Ani AR SRR,
suEm) SRR, TR g R
Qs f gad adifa ga=m | QTS e AT
FRgeAry, aeAE ) sy gRREECTATT-
gd e [ R ] awaT ) g S 1 EgEE: A
freRa: | e, TR, wrrasht varer, Tt
agrentEnRad T gaE: | ot i wew frem-
AT QOO SR e TR
ﬁmmﬁﬁﬂmﬁmﬁm ST

arermRaTgt atfy v g SRR .
{ 1o} o grenfr feremd Al EEOTEARR TR
AT, SR S

yafaarETada et styitsfa fafom
frroy w1 fawen’ @ESOd, @Al W qreata ffire
AR

Ta% Wﬁﬁ'ﬂm [ETTTTA, qreatiwat g

-

1k 1 olanadarih

97. Or it mey read sytactically dov k
na nityahetukah 1 Pat I do not think that 1t 18 tho probably sense

futended to be conveyed bY the sutkor It appears that the author
tries o prove impermeneat the bisnary stoms which are maintained aa
permanent by some philosopbors ,  €P Dharmapila’s Comment oo
Ziambsnapartkss, pp- 33, 60 with note 10, Ty, Valdestha Philosophy,
pp 1929, 181

98, The commentary Bays *
Nirgrantha,

g9, Tho same 00 P« ¢4, pava 4 of

100, Or lakyana.

The npsked-bodied Tirthika is

the chap. I.
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qugefal @ @ e Afr At afEfc’
Frrgamhers gatql waim ffreeraEen, s
[er] stfa1  swfoperm — afeaff afi
wift|  whifwoerd,  safofg:  eisae aafat
Rfrshficmeem, fifre, ke aediet
AR FEMATERARTER,  ORaE | AGRRERIat-
Zgewen | agengE Al A gen A feeaEs e [0
agags @ aftfn) s, Rl segeren
want arfaen aglssadid | qapmmEdar OrmT-
wE, R faitacae,  wefife o
sl sfal = warafenmd w0l age - degae-
deram e | aon Afife: soefifinag g
AR A Ry

wafy s Feaafgndt (dweit ]l @l gl
gEgERw  eanimfread  graad

RTS8
RS IR R A mafal  alfaget
TR Seghd iR | qomde eAEgrRsE ger-

101  Smufar expression on pp 34,1 5 83,1 13,
102 Functionig and ronning toward an object

103 Weu tung ltao-chth  The 6rat two chatacters are aksobhya,
Bmiggain the B Vyutpath The sense 13 that the ascetic has nos Tob
obtaied the eighth stage, acals bhomi $ddhy, 616 (L V P, ) But
Poussin feaves lated the last two ek Ascetic has no

yeb obtained she mobionless stats of mind, becauss 1t 18 shil sabhoga,
running $owards an object,
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ffrmarsfy @ aegssl eftaegeaam, A o
amrn g R Frogdfa 1 el
AR A T g [ e ] i
meadya | .

e, DS AT SR S A gaguet -
fufy mhetf, @ aagats gufify @ goffar A
mﬁa@%aamﬁf‘a| 7 QageTa mfts
bRy | @ wwgeEi gkl mrmfafal T a3
qnfa fifafafa aftfratf 7 ewgwf sforfgafafa
amfnfaffa 1 @ grtfa frfawita mfrferfaf
wd, . e &  sweraTeETemt
anifor agnﬁamwﬁmmmﬁa. 0T grR AT TS
qrfrrerEEaAS T sifrm Ry

_______...__-—-—————-_______d_.____-—————-—-—-—-———

104, See Koka, VIIE, 188, Siny adh Aoz ta
Sunyata-somadis (L V B

105 See datasShasriks, pp 765.672 whera the formuls goss ¢ Praj-
Mpnmmuﬂyum earan arfipe carati 1 ns rlipasys simstle caratl  na
rRpam miyam s earah ] na ripam anityam sty earals | na siipam
sukhan 1is carats] o riipam Auhkham 118 carats 1 eto, The formuls
is epented With rogard to each of the following itema » tedand, saihid,
eto upto mahakarund.  Op passages cited 1m the Bodhtcar. paliyks, p
497: Prapffapiramiyon caran ripam bhdrs sty na bhavayafs ] eto.
Cp. llhmaprafyaczk:u desenibed 10 Easyapsp PP §3.85

106. Tat BEpe

107, Prsjisp has elao ineloded 18 dbatus, 6 ahatus, prthvi-
dhaty, ete. and 19 nidEoes,

108 Itade After thia 18 Sanyates a0 mentioned.

109, Tbid. Menticoed 88 asfikgamargd.. After thia 4 truths sre

yentioned.
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sqrn®  geagamentt fimoe gRie adamasdsfadf-
I ST U e
frafufs mhmff o feo)

% et @ wwt [aff ) ey i
smwagmefeat [ 11 b ] an.-—mq?
CEAEERSTIRIAET, Ed Amsad | i A
af g wRa whoeh ogn ®, @gdswdia
frpr fagdand: 1 ehshEdd Am ) sEEERTTEEl-
saefEmieen afor Arcted@sEg am o afiy
dermmE ey ar, 7R ﬁ#ﬂmﬁwﬁa ar, afy
o te M I U a St
wmaa am | ssnammaea Rt
T AT AR AW | AR AR
i s |

o wEE, sy | el (s ] swhe-
s | afrafufs [wwaw] ot fadtise oRd@Ed-

110 Id  After this come apramanas

111, Ibid After this come 2 more 1tems 3 na vimoksesu carats , ..
nZnuplroavshirasamipatiyy carafs ... ! na $nyatnemiitapranthita
wsmokjequ carate .. .1

112  Ibtd After this come samidhis and dbSrantmulhes

113  Ibid Mentioned as ZTuthZgatabala,

114 Ibid After comes na mah@karundydm carats,..... |

116 Ibid This 1 not includea in the Nst

116 Poussin drawe attontion to the last pussage 1n the text not
identified 1 the Appendiz ts Mah Sotcilatkira { ed § Lovi) where
the nirvikalpaftanc 15 8o quahlied ss  madhyama pratipat  here
Cp Ratnakuis ated in tbe Biksias p 284 ° 2+ Otltam h Ku!vapa

P " .

orlipam 5
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[ Freafredy | sl e afmwArraRRE R
e | aEeaR [ W | FE nfieg aRt s |
[1za] arad aef [@RAT] SIREISE | areaterd
Hridisma efa frmeu?) -

Frerg WA, WA | Frafrma g @ &, FafEist
AT g [ A | WA afaw® |

[a] wraramabege [ 7€ ] agmeaal Frgwme
wers guemime ) (6 aft s Srdrachf
ren arAfagreEET it | [aﬁ]u@@@,ﬂﬁ?ﬁ@ﬁl

arq MegeRafifs e FE, it pErERIET

B AL Wmmlmmﬁfﬁﬁ'
s R STRTETeR SFR e
ogrrear fEek

ATl 4o geat  EEOERE |
o O s |

e —

- —

rivarts od Stael-Holsten, pp 86-90.

of tracenble 1 the Kasyapapar, 88 such, I
y boan adaptation of § 58+ Bhitaestiam
t yatre Kalyapa na cetand na Mano na

117. Kaéyspaps!
118 This passsge is n
however, SUppose that this me!
e ! abhmtacttam it e
piphanam | syom wcyle roesd
119, Lit, evam evarm:
120. Or J’nunanntmmalmk:am wharats or pratifigthais !
191, Astasthosrik®, P 970+ na Bodhisaitvens IMahasattvena
Sunyatn sakeat kartasyz  Op Dadabhumika, Rabder, 61, (L V.B.)
Op. -eleo passeécd in the AstasShaers, p 870 Bodhusative...no
Sanyatam sakgatkarots |
nammitian satkgatkarotises |
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amfr  wfieg, wigremfairafeaat wsgfyafa-
R Bqramieam) wag o (af) 4 el afe-
g | aene, eaanga R g o

[14] au® amrl wom guwEafata ) agatmm-

ff: wgemd gomqashmfes Fry owam el
Fanmy, Afancad afmfaen) @ [f) asgiaResst)
il wagEeT | AWl T &y ST owl gEent
wo ) e T A | e e SERRAR L T

i
133 Foussin construen this phrase along with the, previous
sentence  This 18 not admmssible

134 Beosabovep 89,1 8

135  Hsing chieh The exact equivalent of this phrase in Sanskit 18
not known T bave done it 'pratipatés o the sense of k@riira sccording
o the explanation g1ven an the Chinsse Epey Dictiopary ( Chiness
edition} p 1081, col 1  The Dictionary explains by guoting soms
suthonty It 18 Boms gort of functioning of the mind,” ete ( crtta.
krsydvistsa, this Sk phrase1s mine} It goes further + “Fonction s
called hswng chath” Tmage s called sepect ( prattbimbam Tkarah )
Op Pram vEr weth, IV, 180, p 467 © aréh@n2m apratipaikl  Poussin
roakes these remarks Al il Pang-kags —Expl
ot dessous comme synonyme de 2atyadarsina, abhssemaya, figure
dans deux lomiques de Bosenberg, assomé anx dix Sraddhas ( state
préh minaire aux terres ), ploss de Biddhy, X, 14b15a ¢ “Avant
Ventrée dans les terres lo ponse fait hedg Mat, par  concéquent
distingue lo denx vides, 3 la swit de hedg-kias, les imeges mpperats-
sk . ."—Cidestons kias mo place entre samadhi profma, et
fManasakgatkara ~kwy hing, odhwmukts caryd, chackeas, mrlipana ,
cheng kias, pi & kas on, i

136 Cheng-shsh bhlita, satya tative, etc

187 Samequotationonp 74,1 6

. ¢

138, Lt drivamana Bee p 74, 8 7, the same 1dea emphasized
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o ool | wamfrewdee g e | e (w3 we
At ety wl: S Frevew: o | amfirem dm: s )
9o s el | AR Wd: e d-
wigwal wmfa ) g gk Fanfa edetanadi | W)
mfe qdudanaall qgfa Uagmag EEsenich] w1 )
qungEfiafa: GuRiARTRET g9 gamawl 1 )

ﬁrﬁa&qaqcﬁﬁamféﬁaﬁmﬁqrjmﬁr&m
Tt e MAaTEieread |

[ 14 ) 27 wpited. acfr oy sammawE: awEEILET
FeICERG @Al | AR | o s, Afasd agan
s, @A anfen  aoaResseavTEIReR-
sqeRCT @R (| Afrgent mam xfwg @nd a A ath
afd sl A e =k 7 3% @i a
SR acikl v el R aeme wedfi | % awd
acfa v frad o) @ ded ol AR ) xR

139 No case ending m Ohinese,

140, Szu.wes =cetan®

242, Tt may bo dono . katham  Bub tho sonso requicos kalamak

143 Lit Yads

149 Tat Yods asts drfyam  tadd asamatadarfanam sdhyet.

144 Poussin suggests , samyakpratipanna,

145, Poussin notes that so Asin 138 normally goears, Vyutpatty,
19,8, Bofa, XVIIL, 1832 8 grshys XXV 1251 'On atrart "
11 8 ment sans avoir do lisn oil il 56 menye” Comp Prajnd en 8000,
p 858: Yo bhagacan etam caratt sa ng kvacst caraly!—Mals
dans Lsdkivatirs, 168 { Buzuki, Btudes, 404)le jufnasamudcira-
garpita, oot dib *deburassé de 2ouo hang, et cet tradustion de Souo hing
“mouvement” samudledra, prachra convient mieux paut etre au texts,
ondessou p 188"
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et | 160] smfimreigefd  shams g@e-
it 2 i, mft fmR arwsf [of ) awear
Friedt w1 ot | o fready avresEyIE L

aaRtAfaTdAEaT SR, SR s | 190
FafiraTmnh dgveaa ss@ | wfor W anfoguEdm
&1 T ot ewwdiREa | wgeRmegw TR s
fomady : .

st frfmenrafen sy ‘.

wifl S ffewwown s iRk
sammnenwd weew Swhl mn ) s Ri -
ety lﬁlﬁwagmﬁfnu Farafa 1 ﬁﬁ'ﬂv
wred | waRipdsi srearatn e am soaemead |

168 This explanation of the suffix must come after the explans.
h‘nn’ef pratipadika according to the Bansknit text  Thisis 1t appears
due to the order 1n the Chinese translaticn

159 Or arlhapankulparah‘tm

160 Poussin  suggests kalpabudgy

sar " i

This is based op wrong pupctustion

161 The passage 18 11l understood by Poussiy on secount of wrong
. >

punctuation .

f

162 Adcording to Vaibhigikes thres vikalpan
abhimiriparar
note 129 ahove

svabharavss,
anusmaranave  See Kofavykhyk p 67 snd the
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wm ey i fredists i) qtetmet: s
a: | gt it waear o fremend afteme.
fafay e smcaTEmpemfs iegeral [16b) eAar
s apverraken Rt eRRi e, A v
AT aeTlATEIE | Garey M|

aerirm et afre Bfrar w - aed
faafais | wem o prmeram, ¥ awRspECEmRl
aufa wyfa: amgfrrenfiford | anft pieafo.
qomfreeffeen o | .

a @ity graf aenfil  wdfmiditgan, oo

163 “Lo sons ne paraib pas doutenr  C est par metaphore qu ‘on
parle do Vextinetion ds 1s fampe, du Narvlos du ssint* pulsque extine
tion et NirvEna n' ond ancun rapport aveo quol wa soit { comp Kods, 11,
©84) De mems on ne pect ab'nbuer 1o Prajnf A quique co sonh
(L.V D) Thin is rather an wmposed interpre'ation, Aecording
to $ho just previous hins i 1e to be tnterpreted that a ditps does not
exlat after extinction, yeb it 1s 53id that dipa 11 estinguished, so also
Athan

161 Povsun suggests with query  Buddhssamiropa “Les ideatlops
adventiees, ete” Hle bas not probably well anderstood the Chiness
phraso « ehigo-htn tseng ¢ The first Awo characters mean buddhayfina,
buddha in the semss of prabudita “enlightenel oms™ of Kodayskhyk,
p 3, 8. This phrase is already vaed twize T p 15b lust hne nod I, p
16a line 6 { Chiness toxt ) The lset 1wo characters T hava taken for
prakirie here, Rosenberg Dhet. qives prasghika  So Samareps s
not only an equiralent for them .

165, Lo mancorhtia (or uptdana ) ying

165 This is an objection by YogSelras

167. Kechiea drdya Tn tha pramons elanes it 10 sowcheen

165 Che karepn ku. Here kas Ia for sarmnd, Nots kar for oud in
lokactd,

.
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iRy sl J[oe. ] Snif gofh @ aente) o
aft gremam, @ guiGmmeeergy fwwfa) TR,
et aua SERRARR | gRERady 169 e |nan )
A g wea e o it ok 3,
e { Ra ] fad '

aai whermm, oAl g, gde ayr se-
eraaTy ! W wAARaRT gear] 172 ] @agsaR) e
7 dwemy) wdR amhRn ERTTERTTR ©F -
foegdt mm) @ goReesy Wmoredzafafy ) g e
o SIS Frw ey | fafrwfan g g
Frogega | wfvE guweduEa | A wa,
Rroaffrmars: gmg seRdismiveraag ) @@ At
7 = i@ 17 |

Tug gRE| A @ AfRERIAIaRA W aani g
i) Wt e edwgiadare & oawm amE
afege ghmm: awcaaf adamt afor, wdfion.

189 Ist adriys Povsein renders this passsge thus & “Voir oo qou
n'est pus visible, est-ce-1i oo que vous nommez adequet ? Bub this 1s
not the senss intended in the sentanse

170 e derived from darlena

171, Bee question to this sffect on hd 91,56

198 Or prakadana, darSana

178  This I8 not clesr even from the comment which introduces
i¥ loply wes, taths ks Pousein puts 18 “Le savorr ne peat pas reahaer

1a vral abura du savosr ."My rendering is strictly aeoordiog to the
Chiness eyntax

174, Jfana and vesaya, aceording to the comment

178  Or adhigama v

176 M. wrltip 641,86 na Yogaearah ... kasyacd dharmasyo
praptim scchats no abhisamayam 1
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Breatemgrrdaegeim ol gl wh e
€10 Ml L mRi frawa )

T TR gAO L e Avdfa sty ) afigfa-
P arhfifig’'ay)  Rfroamisfifin o whms
Tl o wefiepea | wiao g dfisdie qdmg [ 17b )
s e, |

JamE eqnfrmenmaftan, aaaf af, 963 @

Ry fovmmrernfifs:  adawh et
qoamER | adufwone fige: e Fdweefs
sfim 1 wdaderEm g |

guwi wedsRra: wftfane v smew wwgT
g et sears: afies:, agmems ofige oA
fafrdmes afes s aorefoimass ) @i
mnREmfemriRae | of epeie 7 ool oy fem o
sl R T A agaki i

177 i bs. Poussin © “déplacer-fonler”

178, fatasghasukd, p. 765 ns carsts rhpe ripammitia] na
tpam mlyom sfs carais) yo ripe carali sa mimille caraly ..l
AstasShasrika, p, 401, asye samudncdrd na provariontel ya evam
carald sa na kvacit caral |

119, Lib, édam,

180. Toussin: Tadvethd-knle.

181, Koés, V, 1 b 20, 8iddhi, X, 166 E5{ L V. B, ),

188, Nwutpaits kaya (L V. P ).

189, Omitted by Poussin,

184, Ancther reading : ansmsttg—Shanghef and Taisho eds,
'This readlng is supportsd by the comment, -

166, “Defant-souilinr” (L, V. 2. ).

186, Or Buddhaprajia ss on p. D5, 1.

13



s | R T e
mﬂm[ma]m st |

o AT RTERaE Gt A -
st gl | eduReTg TR v, S |
qdd frag: i o S e
bt e SR wEEEAR Rredgwate e
wrle | odw dagg@ seq, maﬁmwﬁm
[w] =xuer (] swmsa: ) Rt oo T
1fdfomfdene R | adanterRTET-
eiafmdt s aftwem fime e
S | T ST R, A e avaedfd | sratsd
ﬁaivrumvhﬁxmﬁz%mm%ﬁla"ﬂ ,

mmmammwwﬁ[xsb]#ﬁ:@m
oz wft Rty Wity aeafa ) eommt: 1
wam &1 it faak sy o
am gEhE Yy wdewmt ot aguaknTER
mferafi | o dewimy  ealewERt SE g owaR)

187. Poussin takes this compound as adjective o phala. Buy, I
have done 1t otherwiso acoording 4o the comment

188 Lit prarthiia

189 Tyeng, vrddhe, upacaya, chiem, hyasa &pachya  Pouspin's
,enamug of this passage does not aecord with the Qhinesy S7atax

190 vona mong=tlra according to Rosenberg, Poussin puts ik
energxe ! -t Trya

191=191. This portion is lott out by Poussin
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vl mifawnfi ) agmEmmgeely edadt feell o
fafier | wdAERCERgAEEAEREE |
el g akantt seaged gafdafta) o
sl | sndi B aw omefegmmEdg as
iy

nsil%gﬁirﬁmmmﬁl anfefiagd W R
2w | A and: Lt vk )[R ) wFe qured
Sty s Rreany Remrd

[ xRt ] SRR

{ wmer )

j— [e]:—

¢
'

199 fiksfenmucenys 125, Mdo (Csoms] 13 —Comparo la
pratiguedes Paramitas dans fenddbotpnda 8,2 18b(L V. B)

193—193. Left out by Poussin

104 Jaos 1 have suggested sampddhs tontatively



e, fafy s
:Wﬁa‘ﬂ'ﬁﬁ‘@q Soit il 167&@“%‘ e s AT
Tt o [ 18 2 ] SRS v |

ot ST el s R
e wwERfege | SREATTTR: S S|
wred from: waffiemerr e G|
et | SO TSI ST, T SHERR IT0 ST
(@] wxge: (] ewondie ) oda s o

PN S | SRR
sifm wEraERRRET gfenm femm e
L) v S gE A sl | st
ﬁmuulﬁﬁaﬂﬁ!&ﬂ’ma&m“ .

o e, Ao et [x6b ] dftdten
rgrfia aft aftqmafi | eeeEdsh awfa ) s
i x| et frafy edeviiemt o
am grunirr . wlermmiy sgunmali | sguenraEat
aaferdfi | o denfmn  satewamt Bt @ aw

187. Poussin takes this compoaud asadjective to phala, But, I
have done 1t otherwise aecording 8o the comment,

188 Iat. prarthila

189, Tseng, orddhi, upacaya, chien, hrasa apachya, Pousmn’ s
te,ude!mg of thie prasege doee not actord with the Chinego  Byntax.

190 " yong mong—tira according to Rosenbery  Poggsin puts it
energls -L!n,:a.

191—191. This portion la left ont by Poussin,
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ot wifarfan  wgrega el frenhll o
ddarehmr | ShERREgARRERE A, | o
oraRfraT . gaTint SeAgend anRaihela) o
saoclimrn s e aw daRegsemEdt ax
& 8ftma: | )

o wgfigrismmg) mf ) soffagg e fwe
ot | menifaagd: el vt | (ef] | ot aarmed
st s RramrR e |

[ £ | mamsE@eRaEn,

I wmam ]

—:[e):—

g
\

193  BikeSeamuceays, 125, Mo { Csoma ), 18.—Compare Ia
pratique des Paramias dans Sraddhotpids, 3,9,18h (L V. B.)

183~-193. Loft out by Poussin

194, Jao-t. T hove sudgested samrddhs tentatively,



ADDITIONAL NOTES

P. 34, n. 6 KofavyBkbys, Inp 9,123:

o wR% gaﬁmmmwmm&m agengt
FITEE, | W aigammegmfEtd |
s st 0

Ibid,p 9,1 14:
e g AR | gfrfremmdtra fard |
AT AT | ete.
P 39,6 Cp Premipavirtiks, I1, 865 *
FE AR 99 BRI | WA
e @ R sl gRi—swn TR |
P. 89, 10:12. Resd 1 Maj. 28, Mahahatthipadopsma En'"u .
g o T - @ qfroagond weafil @ At
aeatfin | & = et &) afrageH geafil | p. 190
p.as 3 4 fnata is explained tly In the Pramans-

vaebike
Pj 47, 14 n. 67, The same In the KoéavyBkbys, I, », 26,8 2
areRmAY & ForqmreRegTr i o |
Cp Thid, p 71, 20
() st franRawrR § (1)
g taa areTETE: deReaat |
¢ Qp ths statemont 1n the Kathopanised, 11T Baskhbys doctrine
P. 48, 1616 Op My Vel I,p 227
P, 67,10 Op Btlnramati’s TrimélkEbhisys :
faart

ST, FEAIseergRa, |

poti1s

P, 61,19, Abb Kobe, Bhasys IIL 27, P 43,16
et g s et € 1a0d p 4d,
15, w GG ( =wgenfrons: ) wdtfan o
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P. 62, 6 This 1des 15 well expressed In tho Suttamplia B43
au'f & et s oo, gerfa & frage 81
oftn at Rananf afa @ &7 ard ofidgsea o

P. 69,14 Cp Nysyamukha ad ver. 7, Tucel, Translation, p 80.
P L8 01— :
frratore v sfafrgea—
-Abhis, Aloks, p 57. -
P 71,14 — .
AT A 1A s el |
Abhis, Aloks, p 369
P. 77,10 Cp. snother explamation 1n  Abh, Kofavyslhys II,
44,83 °
s s -
(W) wd gRTEEAER RS | snT) F2m-
Ui GMTARRAREE WL eQ R
P 77,12, n 64 It will bointereshing to note the whole context
hero - -
Fratramtrrdsa st g |
LY <<,
TG TARTR TREEH N
CFERTTRIE T, A, e !~
JrpaERDE Tt sfafeady u
P. 78,12 The Statement : Ehapusps ete. fs rather ambiguous
asitstande i the Chimese, The commentary explans 1t as follows &
"I you eay it is not lost,” etc purports to refute the supporting factor,
"I you say 1t is ncE lost” is stoted fowards the Vadin's ( = Sastra
tearya) former statement of “the emstence of sky-flower being lost **
8o [ Pratividin Joowsays 1t fs not lost, “Sky-Bower-non-existent
torm’ stc explalns the factor of its not being lost *'The term™ { Sabda)
mesns the statement of the term  That is to say { my ] statement of
non exstent sky-flower can combat the statement of the non-existent
eky flower of the Vadin, by explainmg that it is the same as the
tradhain of the real natare  Then the nature { stabhave ) of eky-flower
fsnotmon emstent  The Vadin's samodrsfanta cannot be established
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Somy ongmal paksa ls not Jost. Thisis the re-statement of the
supporting factor of the Pratividin by the Vadin.
1t appenrs now that we may construe the sentenco hers 1n the Skt.

text thus !
AR s

1f this my reading is aceepted, tho stop put alter Sabda, Sheng in
the Chineso text must be omitted. The commentary also appears to
support this conjucture. .

P. 83,8.n 97, Op. Pram. Var wybti ad IV, 1672 Duyanuktde
kramena kurwdmvyammupaapammpamua ca dravyom  uipadyate

Doyanuka is somotimos called paren afom. Though 15 18
product, yet it ia the sarveas the crigmal atom in quality , there is
nothing newly added and cronted In the combination of two aloms
( Op. the extract from Ewecl's v on the V: (7
viméiks of Vasubundhu in the Yalgemka Philosophy, p 129, with
noto 8 ) According to Sridbara g, single atom and thres atoms have
no productiveness, nd a dvyanuha must conypin with another doyenzha
to produce any of the thinga in khe world " Ibd p. 130 Tt appesrs that
our auther, Bhavaviveka wonts to disprove soms such view of the
dyyatuka atoms 10 this passage  Dr E. Ui drawa attention to the fact
that Bhivaviveka does nob eall singls atoms dravya, but two stoms and
three stoms are so called , (Cp Naoyo, No 1085, Pra¥apradipa;
Pp. £0a, 91 'b ) Ihid 181 According to Dharmaplls dvysyuka is
pereoptiblo, bu Santarsknta—Kemaladilas take it to be imperesptible,
a0 Alnmbanapartkes, p 60 with Note, 10 Qoo may refor profiably
to my paper Hankarfiobfirya on Bud. Idealism, 10 the Jour.of B
¥, 0 Institute, Turspatl, Vol T, part 2, for some dissussion on atomio

theory
P.68,13 0 1287 Masude points out that the samyaktva-msyama

{s tho flrst stago of the Darfannmbrgs The wotd neydma has been
spplysed Into mes-+@ms Ame mesning “rowness”, fa the passion or
that indriys which di1d notrips  The Aryan path can travscend this
rawness, thereforo it i8 colled niyama  And he says thet the samyakiva
{s interproted to mesn asrvana or Gryon poth, ses his translabion of
Vasumitra's Bud. Hoots, pp- 27,0 8, and 40 n 9,

p,89,8 P.90,6 Thero i3 only one quetation o fsr from thig
Sabra, namsely in the M, vritl, p 616, 1—4. Bome Butra of thiz name
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in Nanjio's Catalogne No 984—065=No 172 In the Cat the Tib Bud
Oanons Japan

P 91,10 Cp Hanbhadra's remark & .

o g afme, S gieee i

Abh Aloks p 62 and seo Agtasshasnks p 13 19
P 97,1 Doubtful passages of the Sutras should be lnterpreted in the
Iight of the other passages whose 1mports conld not at all be doubtful ,
this 18 one of the prinerples adopted in the seience of interpretation
Harbhadrs informs us that the same has been sanctioned by Buddha

himself .
SR il —ad fm gRRe sqred-
aay, tR lbdp. 45.
P 97 5 Op Bumlar expression in Brhadfragysks IV, 3 23
o & qmfy, e & ow q@ia (Al gy 5
frafiady fr L sifmrfear

This appears to be the eame as the ekaksanastksutidrs {p 96} of our
suthor
P 98 13 Nothing1s known sbout the Bodhisativapiiaks only
toit1s 1n berg's X y p 399, ¢ 8, and the

Dictionary of Ohin  Bed terms by W B Southill and L Hodous
where it 18 mimply mentioned

P 99 4 No 158:nthe Catelogne of the Tib Bud Cenons Sendal
Japsn 1934 There is No Chiness version knowp o us
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wrgeafafreeaT 58, 8.
A 39,35 63,73 68, |
55164 69, 5. 72, 115
81, 15 ; 83,113
=gfrfeafi 64,0. 138,
—R 44, 2
A §0, 12515 2§ 59
9-10; 85, 3, 86,4, 55 154
(A §7, 15+ ¢
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59 5—T, 11
wfrewa 77, 7191, 2,6, 7
96, 12, 14.
wainfa bg, 10 ; —@H 69, 12.
wid 95, 1, 8. 163,

49, 3.
s §7, 9.

SEHEA 13, 0. 35
ST 43, 2+
RN 67, 1011, 11, 25
TLI2373, 15
—aTaREmara 68, 14, 16
AR L, 15 76L,6375: 55
76, 9 ; 89, 12.
WA, 47, 123 60, 12 5
65,9576, 3, 10, 11,82,
8. 92 5 (=fa=) 47, 145
-3 76, 1. 54
—giEa 96, o.
uWR 30, 18.
AR 93, 10.
HATAN 84, 15 5 87, 11-12.
srde 7y, 35 77 3
arawrdfa 75, 7,1 495 76,
wFeaad, 52, 1.
3T 65, 8.
sxfafreemmm 56, 13558, 0.
IAIT 63, 12 ; 68, 7, n. 6.
wfa 39,65 78, 1.
TERREd e 57, 16
XA 86, 14 ; 87, 5.
w1 ( qqUTE— } 96, 35,
FRA GE 92, 10.
TS 34, 1.
TH 41, 2.
R 35, 4.
T 61,175 77, 43

3R 77, 11.



INDICES

TEN 34, 105 59, 115 67,
4370 245 T2, 43 75,
6-79, 10 3 Ad. Notes.

TS 355 105 39 § 5 40
75 43135 74,13,

ot 63, 9.

50,155 93, 16

ot 34, 15 5 38, 2.

fmg 41, 15 5 45, 6.

a ( ) 73
893 74 1;
by convention o4, 1.

— & 87, 13.

ARG 56, 7.

T 35, 14
—3 of, 56 ;

—5f2 95, 8103 96, 1.
—EATEW 91, 10, 02, 7.

FTIAAR 58, 1 5 76, 14,

@At 35, 18 5 71, 145 73,
6,11;74, 10575, 1,
53576,4:10135 9573
96, 3.

AT 7L, 15 74, 65 75,
3576 23 91 105 92
[H 96 14.

— AT 33, 0. 2, 76, 1, 54

R 73, 1.

efer 34, 7

fadifzaafa 55, 11 20,

fifr 57, 15 3 6o, 11 64,

10, <A 75, 1 76, 5.

Gelinic T 8, x3.

'&ﬁrﬁ!ﬁ‘ﬂ, 23 84, 12
frarg 78, 5,~79, 6
Frmezaaigh 65, 6 66, 12.
W 65, 11.
727 ( by convention )

96, 73 —wm 77, 3.

Hags, 1.
FE 36, nin. 20—26 ; 8o, 85,
Z6Y 35, 12 .

i 82,0.925 92,93 —'WI‘JS,
7576, 1397 11, 98 5=

34,783 39,1035 40,64
g
~—Hwal 91, 4 ;AT 35,
17.
TWYE 47, 0. 66,
argHa 88, 16,
u1 93, 6.
T 88, 1-14.
smifimghoas, ari—(M. S) 14,
0. 43. *
7 33,6534, 13,
AW 46, 9.
ifeam 57, 8 5 bo, 2.
ﬁmﬁr-( aR—6g, 0.
9% 9
ﬁfwz 46, 4.
o 70, 11, 15, 185 71, 2,43
753

fifrrey 33, 11, 16 35, 5 34.
16;86,n, 116; 87,8
88, 17; nominally 94,
13.



112 VISVA-BHARATI ANNALS

—FAA 89, 4, 13 5 9% 10 et 40, 73 4L T T

Homf 42, 103 46, 123 51, 125 I 4T, 5

) 62,8,71,8. SCREAM 40, 65 4T, 4
Ao 47, 14- SRR 405 5+
36, 1. . o 79, 11
EEEAN §7, 1—12 3 38, 143 aeTataEeT 69, 14.

59,141 60, 3,8 aifue 82, 12.
qoany 65,95 82,135 85, 3, 8 MEFTS §7, 16.
U 8o, 5 T 33, 6} 34, RORTGHGET 88, 13,
133 39, 145 74 43 89, 7— 0T T 59,6
87,16, TEHIW 59, 6.

qftwRaaer 61, 21, Afr 66,1474, 5 3 90, 65 7
wgﬂmﬁ 61, 18, 66, 12-16 ;—B 96. 165
qrefiat, w98, 15, —8d 66, 54

79, 11584 Eﬁﬁzﬁﬁﬁlﬁ! (M.S.) 6o, 1. 122,
safagert 78 5.

66, 6.
ot 371 ;-—'rlﬁ 60, 1-2. mRy=t (M. 8.) 99, 4.
T 34, 3, 0. 65 03,4194 8, - TEW4S, 115 62,63 66, 133

10y asthesun 03, 13 74,6 5 96, 15
| ST T4, 345 89, BRL WTR3G, 95 45, 11355 50
—ud o4, 11, 175,62, 6 66,1, 3.4

sfitar 33,16 598, 3. 70,8, 12,745 86, 14;87, 5.
afwt 35, 13, 195 51, o 853 T3S0

—Rta—gq1, 93 WEA34, 583, 13,155 84,93

—BT 44, . 52 85,25
sz g, 5,
—Refaid 42, 12, o0, 4849,  HUSUTT 08, 2.

sy, TOTM—96, 4 87, 2—G. wSETREGTA (M.S) 58, 0. 112,

aftaf® 9o, 1, 0. 135 ; TART— ““3‘;&?%5;4, 7
90,4, (M.S.)89, 8 § go, 6.
afd®a jo, §—11; 62, p—13; FAEET 49, 075 e
63,3379,7. T see XR0Z and W,
sfadenii 70, 8,173 71,7, TR 82,1283, 1, § (—yfrmEa

3472 6. 2,1



INDICES

A7 39, 6.
wafawrg s o6, 1.
geetan g5, 15.
Ry 54, 13.
[EYEeAL 33, 14.
_RAT 63, 9.
mraam= =t o, 3.
AT 34, 95 85, T
—J 56, 1,859, 75 66,14
89, 14,
W77,89,ﬂm—-ss,s,87 t
am;{um 98, 14,
firamm so, 15.
g 77, 11
g s, 3.
T 34, 13 5 41, 55
afwz 54, 6, 17,
a2 34,15
AL T, T
FAMA 92, 14
graex (M. S. ) 56, 0, 1073
§7, . 11T,

QR §6, 7, 115 59 3573
63 88,165 64,
5, 8, 12,

MR 64,8, 121 65,4367, 15
70,5 78 35 83, 114 84,
14;91, 7

arfagismm 61, 19, 0. 124,

TET 86, n. 116,

ez (M. S.) 66, 0. 148,

TRFA 77, 12-

suata 55,2, 7+

15

13
I3
AwFAIA 59, 16
qPEATgR 63, 6.
qugaORY 77, 0. 64, Ad. N.
AT 73, 4, 0. 35
arg 57, 16.
Eﬂﬁﬂ‘ 49, 10,
fagweq ( Three ) 94, n. 162.
frwEA 54, 4, 9.
Ferrfgmran 58, 13.
faw 38, 5 5 30 10
Faarxfma 75, 8.
fagewa 34, 4, 5.
fregreafirn{ia, 6o, 7.
ﬁwm 39,1, 1 32.
it 33, 1o.
aragera 38, 5.
ffa® 68, 13370, 73 7% 65
75 4
2w 41, 16 5 45, 125 §1, 745
5455358 7,82, 1,93 83, 0.
TWEA, FFT 63, 0. 131
U 45, 93 49 43 54 145 80,
12, 7o
T 34, 4 6
50, 7y 10
qegate, Ftag, 15 5 51, 14
TPTF 40, 4+
afez 42, 0. 49.
41, 9.
e 56, 16 ; 58, 14.
faw 43, 11 99, 8.
TETA-TE 39, 12 5 — P 84,
16 ; 85, 2.



114 VISVA-BHARATI ANNALS

—5mTes 87, 14, 1. 1215 88, 15,

TR 56, 45 49, 19

TRt 50,3 5 51, 4

e 63, 4.

dgfema 7, .

HIGTE 59, 16

e 35, 16.

S 75, 4

M 33, 11,

w@fagr, 115 92,6,

HA 59,165 65, 7, 0 144

qqrse, 1,2, 2 783 81, 8,
nn. 83, 86,

e see AT 74,73 9%
6, ——aﬁwm 96, 9.

gegaraart M. S. ) 77, 0. 46

AW 40, 10, 1T 3 41, 1.

Rt g, 4 5.

Qrguata 85, passine.

[T 8o, 0. 78-79.

qrafaa 10, 9.

wEEERTW 88, 12, 0. 123,

AdN,

SR 54, 14, 35 50
4,0
wrifeanf 67, 0. 2.
ST 4T, 17545, 9549 3550
165 54,13556,4558: 73
79, 11383, 9.
T 8o, T, . 78.
38,1,
e 6y, 8.
g1 74, 5 65 76, 2.
72, t0.
W 49, 13 4.
43,8
TEnRIE 8, 3 5 94, 12
e 6, 9.
e 7 L
g7, T
& (ITEwHR) 46, 5,10 ; 51, 9
16 ; 68, 2.

Ramee 83, 14



v
ENGLISH INDEX

NB figure refers o poges

Abbimuktt 20
Absolute objost meditation 29
Akpritratvs 21
Akptekatve 21
Antidote 28
Auuipntmmsevnbhkvu. 16
Anatpads 21
Animal kingdom 18
Apavide 9
Appmhana.lhemg 24
Amddn 8
Atoms 20,9697,
Atiprasadgs 9
Attanment 2L, 23
Kepryas 11, 19,18
Atnsiyatens samApattt
Keyen silence 80
Agpect sixteon 95 gee gependent™
mputed—

21

Ass 18

Atman 10, 20
Beliefs 11
Bhavadharms 20
Bbvant path of-25
Bhaisejyaria 81
Bodh, mebf~ 90,—Sattvs 20
Puddba 4, 5,8.18 23
PBuddin 6

Puddhists 6 B
Chanty 20

Otgs 10

Cocoon 3

Qollptam 1,
(Clonoomitance 28
Qontradiotion €

Conventional talk 16
Conseronsless 29

Cow 18

Darfans path of—25
Debate 4

Dofiloment 18
Dependent napect 16,17+
Dhorma 5,

Dharma body or Novm hody 81,
Dharmats 1,

Dharmin €

Dhgtu idea of—29
Disgust 25

Disputant 10

Dresm b

Inbghtened men 16 17
Tternalism 17

Tther 21,22 93,81
Eye defoct or disease 1 §
Excommumested 15 17
Dxperioace &
Tatrores, two — 26, 29,
Force (Baktl) 11
Formless 29

Qem-like geripture 12
Gosl 32

Gods 20

Tlgminating factor 19
Tlusory person 13 15
Tmage 28

Tmageless 29

Tmputed aspect 15, 18
Indnyatva 12
Indescribuble 17
Insight 25



16

Tostruction 0
Intermediate epace 24
Jeyavaraga 27

VISVA~BHARATT ANNALS

Partienlanisation {upalakeags) 21
Path of moderation 98 —eightiold

81 82,
Khapuspa 22 Perceptivo 5
Knowledge { dene )1 3 P N
24 23 80 (unshakable )28  Perfectton 6 82
Kytskaten 7 Pointer 14

Teader 17
Logie means of—19
Logiean 678 12 23
Lokfnuvartana 17
Maghysmaka %
Magic power 12
Magoally ereated 12 13 17 18
28 30
Magioan 4
Mahedvera 20
Master 16 23 25
Maternl cange 14
Matehless 29
Miys B
Meditotion 1
Mmd 11 16 27 30
Mimimeaks 14
Nsked bod ed 97
Negation 19
Nimlsm 11 17
Nirmitadabds 9
Nurviga 923
Nonall 7
Non entity 93
Non duslity principle of—28 23
Non substantiality 23 29
Non vod 98
Ommpresence theory of—15
Pamter 2
Paksn 7 9
Paratantra 15 16

(faculty) 12

Purnga 25 26
Prajfaptidharma 17

Prajud 1

Pralzt 25 26

Pratipatts 30
PratisankbBairodba 23
Pratityasamutpannatya 8 19
Prayainanuntariyakaivs 93,
Propos tion 21 22, 29
Beabstio thinker 23

Reason (hetu) 12

Runmaf towards an object 29
Sadbyasams $

Sshetuks 8

Samidm 81

SemvrtyupacErs 17
Sandalwood 26

Szilbys £ B10 22 14 16 26,27
Samskars 8

Sautrtiotika 94

Selence 11

Biddhesadbans 7 8 13 18 24 o8
Bilk worm 2

Self punfication 31

Sky flower 25 26

Sout 18 25

Bpesche 15 18

Bpeakable 15 18

Sphere three—20

Streae of elements g
Suchness 24 0§



INDICES

Bonya 16, 25,, (vod) 10, 28 1—tx
1,9, 5, 8,11, 12,—vada 11,

Sapportless 29

Supreme lord 25

Hyllomsm 2, 7, 41, 22

Svabblvavadm T

Svavacanavicodbe 9, 10

Tamrafiitya 24,

Tathigata 30, BL.

Thief 10, N

Times, throe—20

Tirthks 18, 25, 27

Trigupa 14,

Trush 1 Noble—25

Vabhagkas 21, 23, 24.

Varbeigtka 6, 8, 19, 14, 16, 26, 27,

1"y

Viistputrlys 24,

Vebicls, amall—25

Veil of knowable thungs 25

Vikalposamaigh 14

Voud, gee Hunys

Vyskta 8, 10

Wisdom-eye 29,

Wisdom farmg 30

Wisdom-resoliant 31,

Wisdow-sun 30,

Worldliog 2

Yenn fonysm ete. 16

Yogdeara 15, 24, 29,

Yogim 19, 20, 99, 25, 27 28, 99, 30,
3L,



116

Iostruction 80
Intermediats space 24
Jneysvaraps 27
Khapusps 22

Kuowledge { a:

113

VISVA-BHARATI ANNALS

Particularmsation (cpalakseys) 21
Path of moderation 28 —eightfold

81, 3%
Percoptive 5

24 99 30 ( moshakeble ) 28
Krtakatva 7
Leager 17
Logic means of~~19
Togiesn 6 7 8 12 23
Lokinuvarbans 17
Medhyamaks %
Magie power 12
Mamcally created 12 18 17 18

28 30
Magician 4

Mahedvers 20
Master 15 23 25
Matenal cause 14
Matchless 29
Miys B
Meditation 1
Mwd 11 16 27 30
MimEmsska 14
Naked boded 97
Negation 19
Niwbgm 11 17
Nurmutafabda 9
Nurvéns 23
Nenall 7

Non entity 23
Non duality prinerple of—28 29
Non substantility 28 29
Non vod 98

Omoipresence theory of—15
Pamter 2

Paksa T

Parmstaniza 15 16

(taculty) 12

I} 5

Perfection 6§ 32

Pomter 14

Porose 25 26
Prajfiaptidharma 17

Prajia 1

Pralzlt 95 26

Protipatts 30
Pratisatkbinirodha 23
Pratttyesamutpannatva 8 19
Praystnibantariyakatva 92
Proposition 21 22, 23
Realistio thinker 22

Reason (hetn) 12

Bunning towsrds an object 29
Sadbyasama 9

Sahetuka 8

Samidln 81
Ssmvrtyupackra 17
Sandelwood 26

Saakhya 6 8 20 13 14 16 26,2
Ssmgkira 8

Sautriobikn 24

Beience 11

Siddbesadhane T 8 19 18 24 08
Silk worm 2

8elf purifieation 31

Sky flower 25 98

Soul 18 95

Speeche 15 1B

Speakable 15 18

Sphere threa—20
Strestn of elementy §
Suchneys 94 95



INDICES

Sanys 16, 26, , (vord) 10, 28 ,—tx
1, 9.5, 8,11, 19,~vada 11,

Supportless 29

Supreme lord 25

Syllogwm 2, 7, 21, 22

Svabhavavidin 7

Svayecansvitodha 9, 10

Tiwradaflyr 24

Tuthigats 30, 31,

Thiet 10, .

Times, three—20

Tirthiks 18, 25, 27,

Trigups 14,

Truth 1 Nokle—25

Vabhagks 91, 23, 24

Veléaipka 6, 6, 19, 14, 16, 26, 2%

117

Vatstputniys 24,

Vehiole, small—2%

Vel of knowable things 26

Vikslpagamajai 14

Voud, see Bunys

Vyakta 8 10

Wisdom-eye 29,

Wisdora-faring 30,

Wisdom-resultant 31,

Wisdom-syn 80,

Worldhng 2

Yeua fanyam et 16

Yogacars 15, 24, 29

Yogn 19, 20, 22, 25, 27 28, 29, 80,
3L



v
BIBLIOGRAPHY

The following booka are consulted in prepsting the foot notes

and Introduction
Abhdharmakods swith Yefomitra s Comment Chap I (B B ) ITII

(ed X Datt),
Abhugamayalsnkara by Mutreya (B B)

Abt ke by Haribbadrs (GOS )
Astasshasnkaprayipiramta (B 1 )
Alambansporikss mith Dharmapilas Comment ed W A Sastn (A L §)
Upamgads Brhedirapyskn Eaths Kens (A L §)

Uptyahrdaya—Pre Diongge Bed Texts { GOS )

Ksvydlankirs by Bhimaba ed Neganatha Sastn Tanjore

Kaéyapapanvarts ed Stael Holstern

TantravBriiks by Kominis ( Chowlemba ods )

Trmékabbagys by Bthiramati ed 8 Lewt

Dighaniksys (P TS )

Nirukts by Yasks poons 1991

Nysyskofe

Nyiyabindu with Dharmotiara s Comment { B B )

Nyhysmukha by Dionigs ( Bog Trans by Taect and Sanskrit renderiog

unpublished )
Nylyavirtiks by Udyotakara ( Kasiedn )

Nysyasutras wmith Bofigya

Pramapavirtiks by Dhermakirh with Vittied R Bankriyayaca
Bodbncaryavatica by Sintideva with Patipls (B 1 )

Bhavassokvfutistbra od N A Sastn (A I 8)

Mapyhimenkays (P T § )

Wadh

Lekinka with B p2ds (B B )
Madbysmakivatira by Quodralaets(Tib ed B B ) gkt Tendoring partly

Mabzyans SuirklenkEra ed 8 Lewi by N 4 Sastn
Lankavatira Satrs ed Nanjio

Vigrahavyvartant by Naginnoa ed R Bankrityayans

Vaifogiks Satrn by Kapada { Keai ed )



INDICES 119

.

Vardesika philosophy by H Th
Vyaktlvivoka by Kuntaks Caloatta edn (928
SatasthserikEprajfapheamits (B T }
éahénnbrnvnipulyn by Dbarmapals ( Chinese text )
Habara bhasya ( Ohowk edo )
Salistarbasnbrs ( Restored Bkt text by N A Sastri }
Slokavartika by Kumfinls { Ohowk el )
SiksZsnmuecaya by Stntideva (BB )
Binkhyakirika Buvarnasaptetfed N A Bastn
Stakhyapravacennbhylisa by Vidinabhiksa (B I}
Suttonipsta { PTS )
M88 Remains of Buddist Interabure ed Hoernle Oxford
Pre Dininigs Bud Logiesl toxts ed G Tucol (GOS8 )
Documont d' Abhldharma by I V Poresin BEF E O 1830
T, Abhidharmakeds do Vasubandhu tradmt par L V Poussin Paris
1923—1951
Mélanges Ghiools et Buddlugue Vol IIed Ir ¥ Poussn
Vesumitrs s Boddhist Sects trans by J Mesnda Asia Major VolII
A Chinose fary ( anony ) on The Karatal
published by the Bntra engraving Inatitute
9th year of Ohinesa Republic Nanlkmn China
Chiness Enoyclopsedia Dictionary ( Ghinese edition )
An Introduction to the study of Buddhism part I Voeabulary
b3]0 Rosenberg Tokyo 1916




33

33.

8.

34

37.

37

3%

40.

4.

48.

48.

48,

52.

53

2,

3

8

24,

25,

34,

88,

60,

65

66,

71,

73,

87,

APPDNDIX

EARATALARATRA
Chap. T
P. N.

%41 AT 8. 2 REZ/E
m 8. 04, 9%
B . EHAR
gA @ 9%, piad
ERRER 5. %0, 4
e T |55 100, S
gt o ey
© R L
WY 6. 105, gpg
HRWBTAT .10, fuyy
FAHE BB g
wid¥ oo, g

(%3 o1 gy
miEG 84 13, P

igi)



67,

68.

60,

70.

70

71

S

-
s

o
Ead

78,

APPLNDIX

KARATALARATNA
Chap. TL

P. N.
HREBR 8L B AR
PR 8t 103, SEETH
R 83. 123, EfEMEH:
PASTL MO i1
B () 0w
e oL 10, e
i R +
e 95108 SRIMIFE
5 95 187, TR
iy for g o s, bdedinkig
PR % 1 n
FEREEA TR (97 175 ()
.-.:ﬁ‘ ...... 08. 189, iﬁu....w
niﬁ"""ﬂﬁ% 93. 190, mﬁ
fal i) 0. 1g4, o

122




ADDITIONE AND ALTERATIONS

Page line
32, 29 Read s«ipnumetable discoutses”.
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